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THE EPISTLE TO THE EPHESIANS
INTRODUCTION.
§ 1. THE DESTINATION OF THE EPISTLE. § 2. TIME AND PLACE OF COMPOSITION. § 3. THEME AND CONTENTS. § 4. CHARACTER. § 5. GENUINENESS.

§ 1. THE DESTINATION OF THE EPISTLE

THE Epistle itself, according to the great mass of authorities, names Ephesus (chap. Ephesians 1:1) as its original destination, and the letter has been called ‘The Epistle to the Ephesians’ since the middle of the second century. Comp. Tertullian (contra Marcion, 5, 11.)

But the testimony of Tertullian shows that Marcion designated this writing of Paul, ‘The Epistle to the Laodiceans.’ Furthermore, external diplomatic and historical evidence shows that as early as the time of Basil the Great (died 370) copies existed without the words ‘in Ephesus’ in the address (chap Ephesians 1:1); the only copies of that date (א, B.) which we possess, originally omitting the phrase which later correctors have inserted, (Another manuscript of the twelfth century shows the same omission, but as a later correction.) It should be remembered that Basil did not deny the Ephesian destination, nor do any of the Fathers. In recent times, however, it has been urged that it was scarcely possible for Paul to write to a church where he was so well known and so greatly beloved, without sending personal greetings, of which this Epistle contains none whatever. These phenomena have occasioned four theories respecting the destination of the Epistle.

(1.) The very improbable view has been suggested that chap. Ephesians 1:1, was without any local designation, because the letter was not addressed to any one church or circle of churches. The Greek phrase, without any local qualification, gives a very harsh and unusual sense. Moreover, this view fails to assign any reason for the most obvious fact in connection with the Epistle, namely, that ‘in Ephesus’ occurs almost universally in the early authorities for the Greek text.

(2.) There is some plausibility in the view that this Epistle was originally addressed ‘to the Laodiceans.’ Marcion’s opinion (see above) is not of great weight, yet the apparent corroboration found in the reference to an Epistle to Laodicea (in Colossians 4:16), has led many to adopt it. The view has probably gained supporters from the unwillingness to believe that a letter written by the Apostle has been lost (see on Colossians 4:16.). But since the Epistle to the Colossians and this one were written at the same time (see § 2), this view involves the strange inconsistency, that in the letter to the Laodiceans there are no greetings to that city, while in that to Colossae, written at the same time, we find not only references to Laodicea (Colossians 2:1; Colossians 4:16), but personal messages to that place (Colossians 4:15). A modification of this view regards the Epistle as designed alike for the churches at Ephesus and Laodicea; and hence as originally existing with a blank space for the address. Others (Lewin, Life and Epistles of St. Paul) combine the Laodicean destination with the design for wider circulation (see below). 

(3.) The opinion that the letter was addressed to Ephesus alone is open to very few objections. The absence of personal greetings may be readily accounted for. The theme of the Epistle is a universal one; the bearer, Tychicus (chap. Ephesians 6:21-22), was probably intrusted with such messages. Moreover, the very fact that Paul was so well known at Ephesus would call for so many personal greetings as to exceed the limits of an ordinary letter. It may also be remarked that in the Epistles addressed to those churches which he had not yet visited (Romans, Colossians), there are most personal references, and in every case where his relations were most intimate there are few or none (comp. the close of the various Pauline Epistles). Meyer, who thinks the Epistle was written at Cæsarea (see § 2), and addressed to Ephesus, thinks that Paul might have special motives of prudence for his silence. He would guard his friends at Ephesus from the hostility of the Jews or from the avarice of Felix. This is purely conjectural, and rests on an improbable view of the time and place of writing.

(4.) The view which is now most generally held regards the Epistle as intended for a circle of churches about Ephesus, as well as for that city. The omission of the phrase ‘in Ephesus’ is due to the influence of very early copies in the possession of other churches, while the importance of Ephesus naturally gave to the Epistle its present title, and to most copies this local designation in chap. Ephesians 1:1. Most of those who accept this view admit the general correctness of the title, ‘To the Ephesians;’ some holding that, while addressed to Ephesus, it was put into such a form as would admit of this wider circulation. This view covers all the facts of the case, but has no positive evidence to support it. It must be added that the Epistle bears no distinctive marks of such an encyclical character. The growing favor accorded to this view is probably due to the discovery of N, which omits the phrase ‘in Ephesus.’

We are safe in affirming that the Epistle was designed for the church at Ephesus, whatever wider circulation was intended by the Apostle.

The Ephesian church had been virtually founded by Paul himself. Near the close of his second missionary journey, A. D. 54 (Acts 18:19-21), he came from Corinth to Ephesus with Aquila and Priscilla; leaving these two there, he went to Jerusalem. They were joined by Apollos during his absence (Acts 18:24-28). During Paul’s third journey, he returned to Ephesus, remaining there three years (A. D. 54-57). The Epistle to the Galatians was probably written near the close of this visit to Ephesus. The success and conflicts of his ministry are narrated in Acts 19, his great influence being indicated by the effect produced upon the trade in silver shrines of Diana. The silversmiths found their profits interfered with, and instigated a riot which drove Paul from the city. This fact indicates further that the church was composed mainly of Gentiles. The affection subsisting between Paul and this congregation is shown in the touching interview between him and the elders who came from Ephesus to meet him at Miletus (Acts 20:17-38).

The city of Ephesus was in the first century the capital of the Roman province of Asia. It stood on the south of a plain about five miles long from east to west, and three miles broad, with mountains on three sides, and the Icarian sea on the west. It was very early brought into intimate relations with Greece, being on the same parallel of latitude with Athens. Famous for its trade, art, and science, it was even more celebrated for the presence of the temple of Diana, reckoned one of the seven wonders of the world. This was a building of the Ionic order of architecture, which had been burnt by Herostratus, to gain immortality for himself, on the night of the birth of Alexander the Great (B.C. 355), but rebuilt in the course of centuries at great cost. Contributions to its restoration were made through all Greece and western Asia. This temple was of immense size (425 feet long and 220 feet broad), and built of the purest marble. It contained wonderful treasures of sculpture and painting. In the centre of the court was a rude image of the goddess, believed by the superstitious to have fallen from heaven. There were other buildings of great size, notably the theatre (Acts 19:29), the largest ever built by the Greeks. The city is now a complete desolation; a miserable Turkish village called Ayasalouk (in remembrance of St. John) alone remains. Our knowledge of the city has, however, been greatly increased through the labors of Mr. J. T. Wood, who spent eleven years (1863 to 1874) in exploring the ruins. Some find in our Epistle an allusion to the temple of Diana (chap. Ephesians 3:20-21), but this is unlikely.

Clearly, however, this was a point admirably adapted as a centre for evangelical influence. That Paul should labor there was natural; that he should write to the church there is exceedingly probable. (The labors of Timothy, and of the Apostle John in Ephesus, cannot be touched upon here.)

§ 2. Time and Place of Composition.
Two points are indisputable: (1.) The Epistles to the Ephesians, to the Colossians, and to Philemon, were written and sent at the same time; (2.) Paul was a prisoner when he wrote them. In Colossians (Ephesians 4:10-14) we find the same persons sending greetings as in Philemon (Ephesians 4:23-24); and the two larger Epistles were sent by the same messenger with the same commission (Ephesians 6:21-22; Colossians 4:7-9). The great similarity of these two Epistles furnishes corroborative evidence, if any were needed. All three Epistles indicate that the writer was in prison (see chap. Ephesians 3:1; Ephesians 4:1; Ephesians 6:20; Colossians 4:10; Colossians 4:18; Philippians 1:9-10; Philippians 1:13). There is nothing whatever to warrant so late a date as the time of the second Roman imprisonment, hence we must decide between the confinement at Caesarea (Acts 23:33 to Acts 26:32) A. D. 58-60, and the imprisonment at Rome (Acts 28:30-31, A. D. 61-63). The general belief has been in favor of the later place and date (comp. the subscription in the E. V.). The number of companions referred to, the comparative freedom in preaching the gospel, the fully developed doctrinal tone of the Epistles themselves (see below, § 4), all accord better with this hypothesis.

On the other hand, Meyer, in common with several modern German scholars, defends the earlier date. It is argued (a) that Onesimus, a fugitive slave from Colossae (see Philemon; comp. Colossians 4:9), would have been more likely to go to Caesarea than to Rome; (b) that messengers from Rome would arrive at Ephesus before reaching Colossae, whereas the silence respecting Onesimus in the Epistle to Ephesus indicates that Tychicus had already left Onesimus at Colossae, which might be expected if they had started from Caesarea; (c) that Ephesians 6:21 points to other persons whom Tychicus would have seen before delivering the Epistle at Ephesus; (d) Philemon 1:22 points to an anticipation of a speedy journey to Colossae, whereas Philippians 2:24 indicates that in Rome Paul expected to visit Macedonia after his release. These arguments are sufficient to render the case doubtful, but they are not conclusive. Fugitive slaves usually find greater safety in large places; the silence respecting Onesimus in writing to a church where he was not known proves nothing; Ephesians 6:21 (see notes there) does not necessarily imply that Tychicus had visited others, and those who suppose that Paul could not have entertained the purpose of visiting both Macedonia and Phrygia in a journey from Rome, forget entirely his habits as an Apostle.

It is safer, therefore, to fix upon Rome as the place where this group of Epistles was written; the earlier period of the Roman imprisonment, before it assumed a very rigorous character, the more probable date (about A. D. 62). That the Epistle to the Philippians was written afterwards is the common opinion, and, notwithstanding the able discussion of Bishop Lightfoot (Philippians), seems as yet more probable.(1)
The resemblance to the Epistle to the Colossians is very great. There are at least thirty passages of some length which may be regarded as parallel. But there are also marked differences (see §§ 3, 4) quite sufficient to disprove the theory which makes our Epistle only a wordy expansion of that to the Colossians (see § 5). The question whether this Epistle or that to the Colossians was written first has occasioned some discussion. In the latter Timothy is mentioned (Colossians 1:1), in the former not, although he was probably well known there. From this fact some argue the priority of the one, and others that of the other. The internal phenomena are as inconclusive. It is argued, on the one hand, that the universal thought respecting the church of Christ, found in the Epistle to the Ephesians, would naturally come first; and that the same theme would be given a more practical turn, as an after-thought in writing the Epistle to the Colossians. But Alford, among others, argues the other way: ‘both Epistles sprung out of one inspiration, one frame of mind; that to the Colossians first, as the task to be done, the protest delivered, the caution given; that to the Ephesians, begotten by the other, but surpassing it, carried on in some parts simultaneously, or immediately consequent.’ Certainty is impossible; but many find it easier to believe that the more lofty Epistle came first, and the more polemic one second, even as the transfiguration on the mount preceded the conflict at its foot. The theme of the Epistle is such that it is unnecessary to seek for any special occasion or purpose.

§ 3. Theme and Contents.
The fundamental thought of the Epistle undoubtedly is: ‘the Church which is in Christ Jesus.’ It treats of Christ and His mystical body. ‘The Church of Christ has its root in eternity, in God’s fatherly heart, with its thoughts of peace toward a wicked, yet beloved world, and lifts its head into eternity again by the throne of God, ramifying into all the institutions given in creation, even the most special, through all the centuries of developing history, and all this in Christ’ (Braune). The Epistle has, here and there, a Trinitarian division, and also refers constantly to the universalism of the gospel, the calling of the Gentiles into fellowship with God’s covenant people. But the latter thought is not extensive enough to be the theme, and the former scarcely furnishes the basis for the logical plan of the Epistle. In fact the Epistle eludes exhaustive analysis. The same thought, the same movements of thought in fact, recur, like the strain which forms the theme of some musical composition. In the earlier part of the Epistle, three great facts are combined in various ways: God in the economy of redemption, Father, Son, and Spirit; Christ and His Church, lifted out of spiritual death into fellowship with Him; Jew and Gentile made one in this new fellowship in Christ, to the praise of God. The entire thought might be thus expressed: The Church of Christ Jesus, in which Gentile and Jew are made one, is a creation of the Father, through the Son, in the Holy Ghost, decreed from eternity, destined for eternity. 

The Epistle naturally falls into two parts:—

I. Chaps. I.-III. THE DOCTRINAL PART (having as its theme, chap. Ephesians 1:22-23). The Church is chosen, redeemed, and united in Christ.
II. Chaps. IV.-VI. THE HORTATORY (OR PRACTICAL) PART (having as its theme, chap. Ephesians 4:1). Therefore let the Church walk in unity, in love, in newness of life, as respects personal and relative duties, in the strength of the Lord, and in the armor of God. Even in this part of the Epistle the great thoughts of the previous portion appear again (notably in chap. Ephesians 4:4-16).

§ 4. Character of the Epistle.
In many respects this may be regarded as the most profound of all the Pauline Epistles. Coleridge calls it, ‘the divinest composition of man;’ Luther reckons it among ‘the best and noblest books of the New Testament;’ Bishop Ellicott speaks for all thoughtful and believing commentators when he alludes to the first chapter as presenting difficulties’ ‘so great and so deep that the most exact language and the most discriminating analysis seem, as they truly are, too poor and too weak to convey the force or connection of expressions so august, and thoughts so unspeakably profound’ (Ephesians, Preface).

It is the greatness of the Epistle which makes it so difficult; the thought seems to struggle with the words, which seem insufficient to convey the transcendent idea.

Hence it is that a certain class of writers, including so accomplished a scholar as De Wette, and so brilliant a litterateur as Renan, find the Epistle verbose, and doubt its Pauline origin. ‘As the wonderful effect of the Spirit of inspiration on the mind of man is nowhere in Scripture more evident than in this Epistle, so, to discern these things of the Spirit, is the spiritual mind here more than anywhere required’ (Alford). Hence dogmatic and rationalistic prejudice alike unfit men for appreciating, to any great extent, the wonderful exaltation of this Epistle.

In its language the Epistle abounds in unusual expressions, but the character of the thought, already indicated, will readily account for this. The style is exceedingly complicated; the combinations of genitival phrases remarkable; the involution clauses such as to ‘try the powers and principles of grammatical and logical analysis to the very uttermost’ (Ellicott). ‘The first chapter has, so to speak, a liturgical, psalmodic character, being, as it were, a glowing song in praise of the transcendent riches of the grace of God in Christ, and the glory of the Christian calling’ (Schaff). The absence of personal and historical references has already been remarked upon (§ 1), and there is no allusion whatever to false doctrine or false teachers; there is no reminder whatever of those sharp conflicts which called forth the Epistles to the Galatians and Corinthians; nor any trace of the hearty personal affectionateness which appears everywhere in the Epistle to the Philippians. Notwithstanding the close resemblance to the Colossian Epistle, there is a marked difference in tone; in fact, the theme is modified in the latter Epistle. Here Christ, the Head over all things, is presented as Head of the Church; there Christ is presented as Head over all things, and that, too, in antagonism to local errors. This is the ideal treatment; that the practical.

It is significant that this most churchly Epistle has little to tell us regarding orders, polity, ritual, and discipline. These things are not brought into prominence, but rather dwarfed, by the mighty thoughts of Christ and His mystical body which filled the Apostle’s mind. The ideal here presented, instead of encouraging the narrowness of ecclesiasticism (of any form), should humble all Christians, by revealing to them how far all earthly organizations fall below this conception of the Church. Such humility will be the best preparation for the coming in of that ‘Church of the future’ which the Apostle sketches in chap. Ephesians 4:13-16.

§ 5. The Genuineness of the Epistle.
The APOSTLE PAUL is named as the author in the Epistle itself (chaps. Ephesians 1:1; Ephesians 2:2), and some well-known facts in his life are referred to; and this not incidentally, but as essential parts of the treatment. The character of the Epistle, as to both matter and form, agrees with the claim it makes. The peculiarities in language and style which distinguish it from the earlier Epistles, can readily be accounted for. The mention of Tychicus (the only other personal reference; chap. Ephesians 6:21), accords with what is known from other sources respecting this companion of the Apostle (comp. Acts 20:4; Colossians 4:7-8; 2 Timothy 4:12; Titus 3:12).

The testimony of the ancient church points clearly to the Pauline authorship. While too much importance should not be attached to the supposed allusions to this Epistle in the writings of Ignatius and Polycarp, it may be fairly claimed that the latter, in one passage at least, indicates an acquaintance with this Epistle. From the date of the Canon Muratori down to the beginning of the present century, no doubts were expressed in regard to its Pauline origin.

Schleiermacher seems to have been the first to suggest that this Epistle was written by an attendant of Paul under his direction. De Wette formally denied the Pauline authorship, attributing the letter to a gifted disciple of the Apostle. Others, with various modifications, have presented the same view. There is no positive evidence to sustain this opinion. Against it is the fact that no one can be found in that age competent to write such an Epistle, if it has the character usually accorded to it. On the other hand, if the Epistle were what the defenders of this opinion claim it to be: ‘a wordy expansion of the Epistle to the Colossians’ (De Wette), ‘filled with useless words and repetitions’ (Renan), then it is impossible to account for its obtaining universal and early acceptance. The main argument relied upon to oppose the genuineness of the Epistle is based upon certain peculiarities of language and style, which, it is claimed, are not those of the Apostle Paul. These, according to this claim, existed in a successful forgery. But forgery, to be successful, seeks to avoid such unlikenesses. The whole argument is, therefore, self-contradictory, and such arguments from the use of single words have always been precarious.(1)
Baur of Tübingen and his followers regarded the letter as a Montanist or Gnostic production. But a fair exegesis fails to discover traces of these heresies, which arose after this Epistle was written, and which stand in antagonism to its leading thought. Moreover, Baur’s view implies that both this Epistle and that to the Colossians are forgeries. If both were forged by one person, the argument against the genuineness drawn from similarity falls to the ground. For if it be admitted that a forger could repeat himself, it is useless to deny that Paul could. If two persons forged the two Epistles respectively, then the resemblance cannot be accounted for.

Every view which denies the Pauline authorship may be traced to ‘subjective criticism,’ and Bishop Ellicott’s language remains true: ‘the objections have been so fairly and fully confuted that they can no longer be considered to deserve any serious attention.’

Commentator

Philip Schaff (January 1, 1819 - October 20, 1893), was a Swiss-born, German-educated Protestant theologian and a Church historian who spent most of his adult life living and teaching in the United States.

Schaff was born in Chur, Switzerland and educated at the gymnasium of Stuttgart. At the universities of Tün, Halle and Berlin, he was successively influenced by Baur and Schmid, by Tholuck and Julius Mü by David Strauss and, above all, Neander. At Berlin, in 1841, he took the degree of Bachelor of Divinity and passed examinations for a professorship. He then traveled through Italy and Sicily as tutor to Baron Krischer. In 1842, he was Privatdozent in the University of Berlin, where he lectured on exegesis and church history. In 1843, he was called to become Professor of Church History and Biblical Literature in the German Reformed Theological Seminary of Mercersburg, Pennsylvania, then the only seminary of that church in America.

Schaff's broad views strongly influenced the German Reformed Church, through his teaching at Mercersburg, through his championship of English in German Reformed churches and schools in America, through his hymnal (1859), through his labours as chairman of the committee which prepared a new liturgy, and by his edition (1863) of the Heidelberg Catechism. His History of the Apostolic Church (in German, 1851; in English, 1853) and his History of the Christian Church (7 vols., 1858-1890), opened a new period in American study of ecclesiastical history.

Schaff became a professor at Union Theological Seminary, New York City in 1870 holding first the chair of theological encyclopedia and Christian symbolism till 1873, of Hebrew and the cognate languages till 1874, of sacred literature till 1887, and finally of church history, until his death. He also served as president of the committee that translated the American Standard Version of the Bible, though he died before it was published in 1901.

01 Chapter 1 

Verse 1-2
Address and Greeting.
The Apostle, in all his Epistles, follows the custom of the times, which named the writer first, then the person or persons addressed, adding a brief greeting. All his designations of himself and of his readers have a distinctive Christian tone, quite as much as the Apostolic salutation. (See further on Romans 1:1-7.) The form here used is the briefest, and is nearly identical with that found in Colossians 1:1-2; the resemblance to the opening verses in 2 Cor., 2 Tim., is also very marked.

Ephesians 1:1. Paul. See General Introduction.

An Apostle. See Romans 1:1.

Of Christ Jesus. The weight, but not the mass, of authority favors this order, which is found in 2 Corinthians 1:1; Colossians 1:1; 2 Timothy 1:1 (according to the best authorities). As an Apostle he belongs to Christ Jesus; it is implied that he derives his authority from Him; that his message is about Christ Jesus is an inference, and not the primary meaning.

Through the will of God. This phrase, occurring also in the address of the three Epistles above named, states the means by which he became an Apostle. ‘It is sufficient to indicate, humbly and in unfading remembrance of his wonderful conversion and calling, that he has received his Apostleship without his own merit or worthiness, through the will and grace of the Most High (Galatians 1:15-16), hence that he had not assumed it for himself or obtained it through the mediation of others’ (Braune). His official position was not only from God, but also through His will (comp. Galatians 1:1). The expression is, therefore, one of humility as well as of dignity. Stier suggests further, in view of the passage which follows (Ephesians 1:3-11): ‘an Apostle and messenger, through the will of God, brings no other message than a glad one, the gospel of redemption unto blessedness.’

To the saints. The term is repeatedly applied to Christians in the New Testament (comp. Romans 1:7). Its primary meaning is that of consecration to God’s service; the thought of personal sanctity is usually implied, and sometimes becomes the prominent one; but in an address like this the term is used in the most general sense, ‘as designating the members of Christ’s visible church, presumed to fulfil the conditions of that membership’ (Alford).

Who are in Ephesus. On the question respecting the words ‘in Ephesus,’ see introduction, § 1. We reject altogether the view which omits any local phrase, and explains ‘who are’ as ‘who are actually such.’ On the city, see Introduction, § 1.

And the faithful, or, ‘believers.’ It is unnecessary to repeat ‘to,’ since this is only a further designation of the same persons. The word translated ‘faithful’ in the New Testament frequently means having faith (full of faith), rather than having fidelity; the latter sense is the classical one. The two ideas of trusting and trustworthy are both found in connection with the Hebrew equivalent.

In Christ Jesus. This qualifies the word ‘faithful’ alone, and not ‘saints’ also. This was the element in which their faith existed. The idea of fellowship seems to be always implied in the phrase, ‘It was not a mere external dependence placed on Him, but it had convinced itself of His power and love, of His sympathy and merits; it not only knew the strength of His arm, it had also penetrated and felt the throbbing tenderness of His heart; it was therefore in Him’ (Eadie).

Ephesians 1:2. Grace to you. Comp. on Romans 1:7. The E. V. supplies ‘be’ here, as usual; but in these greetings it is not necessary to supply any verb. The second ‘from’ is also unnecessary.

Verse 3
Ephesians 1:3. Blessed. The word here used is applied to God only in the N. T., and with a few exceptions in the LXX. also. The primary signification is that of speaking or promising good; our blessing God is praise and thanksgiving; His blessing us includes doing us good also. Both senses occur in this verse.

Be. The verb is omitted in the original, as is usual in such doxologies. We may understand ‘be’ as a wish, or as an imperative, i.e., a formal pronouncing of blessing. The latter is perhaps preferable.

The God and Father of our Lord Jesus Christ; or, as some prefer to render this formula, ‘God and the Father,’ etc. Either view is grammatically tenable, and to neither can there be any doctrinal objection (in Ephesians 1:17, we find: ‘the God of our Lord Jesus Christ’). But we prefer to join ‘of our Lord Jesus Christ’ to both nouns. ‘To be God and to be Father are not ideas which exclude each other, nor do they appear as two, but as a unity. He is here praised who is not only the God or the Incarnate One, but is also the Father of this Lord, of the only begotten, whom he has given; thus is indicated the God-man by whom the blessings of redemption are mediated’ (Braune).

Who blessed us. Active, efficient blessing is here spoken of, as summed up in one past act, that being the force of the tense used. It here ‘refers to the counsels of the Father as graciously completed in the redemption’ (Ellicott). ‘Us’ means all Christians, as the context plainly shows.

In all (or, ‘every’) spiritual blessing, i.e. every kind of blessing which can be termed ‘spiritual.’ But ‘spiritual’ in the N. T. ‘always implies the working of the Holy Spirit, never bearing merely our modern inaccurate sense of spiritual as opposed to bodily’ (Alford). Comp. on Romans 7:14. The Holy Spirit is the Agent in the bestowal of the ‘blessing,’ and under it we include all the privileges spoken of in what follows.

In the heavenly places. Strictly speaking this defines the preceding phrase, ‘all spiritual blessing.’ It has a local sense, but a broad and comprehensive one; ‘every spiritual blessing which we have received springs from a higher world, is to be sought in a heavenly region, and thence to be obtained’ (Braune). Some refer it to the ‘heaven of grace’ on earth, into which the believer is introduced; while the absence of any noun in the original has allowed many to supply ‘possessions’ instead of ‘places.’ But in all the other instances the local sense is the correct one (Ephesians 1:20; Ephesians 2:6; Ephesians 3:10; Ephesians 6:12); hence we prefer it here.

In Christ. Here, as always, the idea of fellowship is the prominent one; every spiritual blessing we have received, the heavenly places in which they are received, are ours, only through our fellowship with Christ. It seems to quality all that precedes, rather than any one phrase. In this section especially, the words ‘in Christ’ form ‘the centre and heart-beat of the Apostle’s view.’ The thought recurs in varying forms eight times in this section alone. In this verse is suggested, what is afterwards unfolded, that Father, Son, and Spirit are concerned in the one blessing we receive.

Verses 3-14
I. Praise for Spiritual Blessings in Christ.
Ephesians 1:3-14 form but one sentence, so heaped up in thought and so involved in construction as to well-nigh baffle all attempts at exact analysis. The passage, as a whole, has a triumphant liturgical tone, the key-note being found in Ephesians 1:3. Probably no one view exhausts the meaning, we therefore give a number of summaries:—

Braune finds in the refrain ‘unto the praise of the glory of His grace’ (Ephesians 1:6), ‘unto the praise of His glory’ (Ephesians 1:12; Ephesians 1:14), the key to the divisions: ‘in Ephesians 1:4-6 the first foundation for praise (the election of eternal mercy); in Ephesians 1:7-12 the second (the carrying out of the eternal decree); in Ephesians 1:13-14, the third (the personal appropriation of salvation).’ Stier and Alford find a Trinitarian arrangement, Ephesians 1:3-6 pointing to the Father, Ephesians 1:7-12 to the Son, Ephesians 1:13-14 to the Spirit.
Another outline is: Praise to the God and Father of our Lord Jesus Christ (Ephesians 1:3), who in the past chose us in Christ (Ephesians 1:4-6), in the present redeems us in Him (Ephesians 1:7-9), and in the future will unite all in Him (Ephesians 1:9-10), both Jews (Ephesians 1:11-12), and Gentiles (Ephesians 1:13), both of whom received the Spirit, the earnest unto full redemption (Ephesians 1:14).

Verses 3-23
I. THE CHURCH CHOSEN IN CHRIST, THE HEAD OF THE BODY.

This chapter is made up of two parts: the first (Ephesians 1:3-14), an ascription of praise for spiritual blessings in Christ; the second (Ephesians 1:15-23), a thanksgiving for the faith and love of the readers, passing into a supplication that soon becomes a glowing description of the exalted Christ, as the Head of the Church, His body. The whole chapter is liturgical in its form, sublime in its thought, the great ideas ever struggling for expression, and giving the language a full tone, rarely found even in the Apostle's writings.

Verse 4
Ephesians 1:4. Even as. The blessing corresponds with the choice. ‘These spiritual blessings are conferred upon us, not merely because God chose us, but they are given in perfect harmony with His eternal purpose’ (Eadie).

He chose, or more fully rendered, ‘chose out for Himself.’ The choosing was for His own glory; it is here conceived of as a single act, and was an act of selection, a choosing out of. No interpretation is grammatical which denies these three points.

Us. The whole invisible Church of Christ, the body of Christ (comp. Ephesians 1:22-23), is undoubtedly meant. This Church is made up of individuals (‘us’) designed, indeed, to form an organic unity, but here regarded as chosen persons. Nothing is said as yet of ‘faith,’ or of any other subjective characteristic; the Apostle’s thought concerns the counsels of God. This election is not, however, an arbitrary or mechanical matter: it is in him, i.e., in Christ (Ephesians 1:3). This is more than ‘on account of Him,’ or, ‘through Him,’ though both ideas are correct. It indicates that those who are chosen are chosen ‘in Christ,’ as the second Adam, the new head and representative of spiritual humanity. There could be no such antecedent choice, except in Him.

Before the foundation of the world. The election preceded creation; comp. 2 Timothy 1:9. This presupposes the eternity of the Son of God, the object of the Father’s love (John 17:5; John 17:24), but not the real individual existence of believers before the creation of the world.

That we should be. The Purposed result of the election is now stated.

Holy and without blame (or, ‘blemish,’ as in chap. Ephesians 5:27). The former marks the positive, the latter the negative side of the moral result.

Before him, i.e., before God. But in what sense? Some have referred it to God’s justifying verdict, but as an ultimate result is here spoken of, and as the Apostle could have plainly expressed that meaning in other ways, the reference to sanctification is preferable. ‘Before Him,’ then means either at the final judgment, or truly, really, in His all-searching eye. ‘If men are chosen to be holy, they cannot be chosen because they are holy.’ ‘Holiness is the only evidence of election’ (Hodge).

In love. The connection of this phrase has occasioned much discussion. (1.) The E. V. joins it with ‘holy and without blame.’ In that case it explains that the sanctified state consists in love, our love. (2.) It might be joined with ‘chose,’ referring to God’s love; but the words are so separated as to make this connection improbable. (3.) It may be referred to God’s love, and joined with Ephesians 1:5. This is, on the whole, preferable; for a reference to God’s love seems more natural, and (2) is objectionable. Both (1) and (3) are grammatically allowable; if ‘before Him’ refers to justification, then (1) is logically incorrect.

Verse 5
Ephesians 1:5. In love having predestinated us. The tense here used does not imply that the predestination preceded the election; the two may be regarded as synchronous. There is no grammatical objection to the former view, but there seems to be no instance in the N. T. which establishes the priority of predestination. The word predestine (fore-ordain) refers to choosing for a preappointed end; the word translated ‘chose’ (Ephesians 1:4) points to the fact that the choice has been made out of a mass. If ‘in love’ be connected with this verse, it gives special emphasis to the motive of the predestination. These things, at which men cavil, are prompted by love, and will be apprehended only when men respond in love.

Unto adoption. The end of the foreordaining is that we may be placed in the position of sons, enjoy the privileges of sons; comp. Romans 8:15-29. Christ is ‘the first-born,’ the only begotten Son; we are foreordained unto adoption, to become His brethren.

Through Jesus Christ unto himself. ‘Jesus Christ’ is the personal mediator through whom this adoption takes place; the end of it is ‘unto Himself,’ i.e., ‘to lead us into, and unite us to God’ (Ellicott). ‘Himself’ does not refer to Christ. All this constitutes the end of the predestination.

According to the good pleasure of his will. The word ‘good-pleasure’ has two meanings: (1.) good-pleasure, what one pleases to do, because good to him, or (2.) benevolence, what involves good will to others. The former is the sense here, as the context plainly indicates. The freedom of God’s will is here asserted, and for us this thought is an all-important one. If God is not free, then our freedom is impossible. If He is not free, His benevolence is of little value to sinners. On ‘will,’ see Ephesians 1:11.

Verse 6
Ephesians 1:6. Unto the praise of the glory of his grace. This is the refrain of the passage. The election and predestination were not only in accordance with God’s freedom, but also for this end: that those who become sons of God by adoption (and with them all sinless creatures) should praise the Divine glory which is the special characteristic of His grace that makes it worthy of praise. We are to praise Him, not simply for His favor to us, but for that exhibition of grace which exalts us to a higher knowledge of His glory, so that, even in praising Him for what He does for us, we learn to praise Him for what He is. This phrase must not, therefore, be weakened into ‘His glorious grace.’ Comp. the phrase, ‘unto the praise of His glory’ (Ephesians 1:12; Ephesians 1:14).

Which he freely bestowed on us. The E. V. is quite faulty here, following an incorrect reading and misinterpreting the verb. This word has two senses: (1.) To graciously bestow; (2.) to endue with grace. The latter sense is objectionable, both here and in Luke 1:28 (the only other N. T. passage where the word occurs). In fact, ‘grace’ is used by Paul of Divine grace, not of the human result, and here the reference is ‘to an act of God once past in Christ, not to an abiding state which He has brought about in us’ (Alford). Hence ‘hath’ is to be omitted. At the same time the thought of the Apostle here turns toward the carrying out of the purpose of redemption.

In the Beloved. ‘We, as adopted children, are indeed loved, but there is another, the Son, the own beloved Son. It was not, therefore, affection craving indulgence, or eager for an object on which to expend itself, that led to our adoption. There was no void in His bosom, the loved one lay in it’ (Eadie). We become the objects of God’s love through His grace, which has in Christ its sphere, and becomes ours through union with Him.

Verse 7
Ephesians 1:7. In whom we are having. In Christ, as the living sphere of redemption, the purpose already set forth (Ephesians 1:4-5) finds its present accomplishment ‘He it is without whose Person and work we were not redeemed’ (Meyer). ‘Are having’ points to the continued possession; it should not be weakened into, ‘there is for us.’

Our redemption, lit,. ‘the redemption,’ but in this connection ‘our’ is the proper rendering. ‘Redemption’ means literally, ransoming from, and is here to be understood of our being ransomed from the punishment our sins deserve (including all the results of sin) by the payment of a ransom price by our Redeemer. What that ransom price is, clearly appears; the redemption is through his blood. The expiation set forth in the types of the Mosaic ritual, is really made through the shedding of His blood. Comp. on Romans 3:25, where ‘in His blood’ occurs in connection with the same thought. There, however, the reference is more to the objective atonement; here to the redemption accomplished by means of it; hence ‘through’ instead of ‘in.’ ‘Not the death of the victim, but its BLOOD was the typical instrument of expiation. I may notice that in Philippians 2:8, where Christ’s obedience, not His atonement, is spoken of, there is no mention of His shedding His blood, only of the act of His death’ (Alford).

The forgiveness of our trespasses. On the word translated ‘forgiveness’ as compared with that meaning ‘pretermission,’ or ‘passing over,’ comp. on Romans 3:25; on the word ‘trespass,’ comp. on Romans 5:15. Ellicott distinguishes the two words translated ‘trespasses’ and ‘sins,’ by taking the former as pointing more ‘to sins on the side of commission, sinful acts; the latter to sins as the result of a state, sinful conditions.’ This ‘forgiveness’ is the essential part of the redemption.

According to the riches of his grace. God’s grace is the ultimate ground of our redemption; that grace has other forms of manifestation, but none greater than that of the atonement through the blood of the Beloved. 

Verse 8
Ephesians 1:8. Which he caused to abound toward (lit, ‘into’) us. ‘Which’ is preferable to ‘wherein,’ or, ‘wherewith’; the grace itself was made to flow abundantly to us, in fact into us as the subjects of it

In all wisdom and prudence. This phrase can scarcely be applied to God, for ‘all wisdom’ does not mean the highest wisdom, but every kind of wisdom; and ‘prudence’ is rarely thus applied. The parallel passage (Colossians 1:9) favors the reference to Christians, and this explanation agrees better with the sweep of the thought. Some join the phrase with ‘having made known’ (Ephesians 1:9), but this makes the next clause unnecessarily involved. It is best to join it with the preceding phrase, as indicating the sphere in which the abounding of grace towards us is manifested. ‘All’ is to be joined with both nouns; ‘wisdom’ is the more general term, ‘prudence’ is the resulting intelligence. ‘Wisdom grasps God’s doings, perceives and understands His counsels of grace; prudence is directed to what we have to do, looks at our problem and how to solve it; the former sees the relations ordered by God, the latter regulates our conduct accordingly’ (Braune). But ‘wisdom’ is not purely theoretical, since it is the basis of the more practical ‘prudence.’

Verse 9
Ephesians 1:9. Having made known to us. This explains what precedes. Ellicott: ‘in making known to us’; Alford: ‘in that He made known.’ Hence this takes place at the same time with the causing to abound (Ephesians 1:8).

The mystery of his will. The mystery concerning His will, rather than belonging to His will, or, which is His will. On ‘will,’ see ver. Ephesians 1:8. The word ‘mystery’ (comp. Romans 11:25) in the N. T. is applied to: (1.) ‘such matters of fact as are inaccessible to reason, and can only be known through revelation; (2) such matters as are patent facts, but the process of which cannot be entirely taken in by the reason’ (Tholuck). In this Epistle the term is frequently used, the primary reference being to the one great gospel mystery, the person of Christ in its connection with the body of Christ. But the union of Jews and Gentiles in this one body, as an especial feature of this mystery, is in some instances the most prominent aspect presented; comp. on chap. Ephesians 3:3-4; Ephesians 3:9. Here the wider reference is to be accepted; the redemption in Christ as belonging to the eternal plan of God. We could not know this great fact were it not revealed, and even now it contains much that transcends our reason.

According to his good pleasure. Comp. Ephesians 1:5. This making known was, in all its details, according to His will.

Which he purposed in himself, or, ‘in Him.’ The latter is literally correct, but ‘Himself’ makes the reference to God more obvious to the English reader. ‘Purposed’ means to put before one’s self, not necessarily beforehand, though the whole context shows that the purpose is to be regarded as taking place before the foundation of the world (comp. Ephesians 1:4-5; Ephesians 1:11). A comma is the only punctuation necessary at the close of the verse.

Verse 10
Ephesians 1:10. Unto; not ‘until,’ nor, ‘in,’ but with a view to, setting forth the end or aim of the purpose (Ephesians 1:9).

The dispensation. The article is wanting in the original, but the idea is made definite by what follows. The word itself is that from which our word ‘economy’ is taken, first meaning ‘stewardship’ (as in Luke 16:2), then applied in this sense to spiritual things, especially to the apostolic office (1 Corinthians 9:17; Colossians 1:25). But here, and in chap. Ephesians 3:2; Ephesians 3:9, the reference is to God’s disposition, ordering of affairs, the notion of stewardship falling into the background.

Of the fulness of the times, or, ‘seasons.’ Comp. Galatians 4:4, where a similar expression occurs. There, however, ‘the time’ is regarded as one period; here, as a succession of ‘seasons,’ which fill up a measure or receptacle. ‘Fulness’ may mean (1.) that which fills; (2.) that which is filled, the state of fulness; or (3.) the act of filling. The last sense is inappropriate here. Either (1.) or (2.) may be accepted with substantially the same result. The reference is to the coming of the Messiah (not to the second advent), as in Galatians, This ‘fulness of the times’ was the characteristic of the ‘dispensation’ (dispensatio propria plenitudini temporum). The main question is whether the phrase, as a whole, refers to the entire gospel dispensation, or to the period of the first advent alone. As the explanatory clause which follows points to what is still future, we accept the wider reference.

To gather up together again (for Himself). This explains the design of the ‘dispensation’ etc. The word used is the equivalent of ‘recapitulate,’ sum up again (comp. Romans 13:9, where the E. V. renders it ‘is briefly comprehended’). Here it has a reflexive sense (for Himself), and further suggests the idea of gathering again what has been sundered. ‘God will gather together again for Himself what He has created for Himself.’ The fathers found here a reference to Christ as the Head, but this is suggested by the sound of the word, rather than by its sense. That idea is introduced later (Ephesians 1:22), and the reference here is to Christ’s atonement rather than to His sovereignty.

All things. This expression must not be limited unnecessarily to persons, or to the redeemed from among men. The expressions used in Romans 8:21, 1 Corinthians 15:28, and elsewhere, show that the redemption in Christ has wider relations which affect physical nature (on the proper limitation, see below).

In the Christ. It seems wise to translate the article, which emphasizes the fact that the Messiah had come.

The things which, etc. ‘Both’ is to be omitted, according to the best authorities. The whole explains ‘all things,’ and the neuter gender suggests an application to things as well as persons. The explanation: ‘the redeemed from among men, some of whom are now in heaven, and others are still on earth,’ restricts the sense too much. The neuter might refer to persons (as in Galatians 3:22), but the context seems to demand a wider application. ‘Heaven and earth have become places of sin (chaps. Ephesians 2:2; Ephesians 6:12); indeed, heaven was the first theatre of sin, when a part of the angels fell into sin and from God (1 Timothy 3:6; 1 John 3:8; James 2:19; 2 Peter 2:4; Jude 1:6); thence it came to earth (2 Corinthians 11:3), in ever greater dimensions (1 Corinthians 10:20-21). Thus the state originally appointed by God and the development. He wished to be without disturbance, ceased (Romans 8:18-24), so that a renewing of the heavens and of the earth was taken into view (2 Peter 3:13). The centre of this renewal is Christ and His redeeming work (Colossians 1:20), which, however, has its development also, both before His appearance up to “the fulness of the times,” and afterwards up to His second advent, when “the restitution of all things” (Acts 3:21), the palingenesia (Matthew 19:28), will be introduced’ (Braune). Hence we may conclude that physical nature and the world of mind, angels and men, will all stand in some new relation to each other and to Christ, their common centre, when this summing up in Him is completed. ‘As the stone dropped into the lake creates there widening and concentric circles, which ultimately reach the farthest shore, so the deed done on Calvary has sent its undulations through the distant spheres and realms of God’s great empire’ (Eadie). Evil spirits and unbelieving men shall then be recognized only as conquered and rejected opponents. ‘The doctrine of restoration, according to which even those who have remained unbelieving, and finally devils, shall yet attain to blessedness, contrary as it is to the whole tenor of the N. T., finds in this passage also no support’ (Meyer). It is not necessary to restrict the former clause to good angels, still less to exclude them altogether.

Even in him. This repetition is for solemn emphasis; without Him, the personal Mediator, this comprehensive re-uniting cannot take place; He is the only sphere in which it can occur.

Verse 11
Ephesians 1:11. In whom ye also. Gentile Christians, not the local church over against Christians in general. The construction of the original is peculiar, and has been variously explained. The simplest view is that ‘ye also’ is the subject of the verb ‘were sealed.’ but the length of the intermediate clause led to the repetition of ‘in whom.’ Others supply ‘are,’ but this introduces ‘a statement singularly frigid and out of harmony with the linked and ever-rising character of the context’ (Ellicott). Others supply ‘hoped’ (E. V., ‘trusted’), but this obliterates the distinction between the two classes. Moreover it is ungrammatical; for ‘before hoped’ is one word in Greek, a part of which cannot be supplied here.

Having heard. The participle may mean: since ye heard, or, after ye heard, probably suggesting both ideas.

The word of truth. The word of the Apostle’s preaching, here defined according to its character and contents. (To explain it as ‘true doctrine’ is incorrect)

The gospel of your salvation. In apposition with ‘the word of truth,’ defining the apostolic preaching, according to the contents it imparts, setting forth the power of saving which God has joined with the gospel (comp. Romans 1:16; 1 Corinthians 1:18).

In whom, i.e., in Christ, an emphatic resumption of the thought at the beginning of the verse. The clause that follows is not to be united with this.

Having also believed.—‘Also’ must be placed here; ‘in addition to hearing, you believed.’ Here, as before, the thought is either, ‘after you believed,’ or, ‘since you believed,’ suggesting both. ‘In whom’ is not to be joined with ‘believed.’

Ye were sealed. While the participles do not necessarily imply antecedent action, the sequence indicated is: hearing, believing, and receiving the seal of the Spirit. It is not ungrammatical to regard all three as occurring at the same time (on your hearing and believing’). Many insert here a reference to baptism, of which the passage gives no hint. To seal is often for the purpose of authenticating to others, and the calling of the Gentiles was thus attested (Acts 10:47; Acts 11:17), but here the purpose in mind is to give an assurance to the believer himself (comp. Romans 8:16; Galatians 4:6). It is altogether unnecessary to seek an allusion to heathen rites or to circumcision.—

With the Spirit of promise, the Holy One. The emphasis of the original is indicated by this rendering. The sealing is in Christ (‘in whom’); the Spirit is itself the seal (hence ‘with,’ not ‘by’), that God affixes to those who are in fellowship with Christ, having heard His word, and become believers. But this ‘Spirit’ is characterized as being ‘of promise,’ lit., ‘the promise.’ It came in accordance with the promise, made both in the O. T. and by the Lord Himself (see references). The phrase, ‘the Holy’ is added, because Paul wishes to give emphatic and solemn prominence to the essential attribute of the Spirit, and thus speaks with a corresponding pathos (so Meyer). The operations of the Holy Spirit are not referred to, and to explain it otherwise than of the personal Holy Spirit is to ignore all New Testament usage.

Verse 12
Ephesians 1:12. That we should be. The final aim of the predestination to become God’s heritage is that the subjects (‘we’) should be unto the praise of his glory; comp. Ephesians 1:6. ‘Grace’ is not named here, showing that ‘glory’ is the prominent idea. As persons are more directly connected with the phrase, they are not only to praise, but themselves to be a praise. The main question, however, is respecting the word, ‘we.’ As it is further explained in the next clause which is contrasted with ‘ye ‘in Ephesians 1:13, most commentators refer it to Jewish Christians, and ‘ye’ to Gentile Christians. ‘Another view refers ‘we’ to Christians in general, and ‘ye’ to the Ephesians; but the former is much to be preferred.

We who have before hoped in the Christ. ‘Before’ indicates unmistakably the Jewish Christians, who had the promise before the coming of the Messiah, and hoped accordingly. It does not mean before others, or before the second advent. The form used points to a past action still continued; hence ‘had’ is not strictly correct. The E. V. has unfortunately rendered the verb ‘hope’ in a majority of the instances in the N. T., by ‘trust,’ and has confused the sense still more by supplying ‘trusted’ in Ephesians 1:13.

Verse 14
Ephesians 1:14. Which is an earnest, i.e., the Holy Spirit ‘Earnest’ is a part of the purchase-money paid as a pledge of full payment afterwards. The present gift of the Spirit is such a pledge of fuller blessing; comp. 2 Corinthians 1:22.

Of our inheritance. ‘Believers obtain the certainty that they are heirs and have an inheritance in eternity, not through an assurance from without, but chiefly through the reality of the possession, not at once in its entire extent, but in an earnest’ (Braune).

Unto the redemption, etc. ‘Unto,’ rather than ‘until’; the preposition being the same as that used in the next clause. Since the clauses are so similar, they should be regarded as parallel, and both accordingly be joined with the main verb (‘were sealed’). The former of the two sets forth God’s purpose in the sealing, as that purpose respects man; the latter the ultimate purpose as respects God. But the former, as a matter of fact, includes what God does for man, the latter what return man makes to God. ‘Redemption’ is here used in a wider sense than in Ephesians 1:7 (comp. chap. Ephesians 4:30 and Romans 8:23), pointing to the full final deliverance of soul and body from sin and death, and also to the glorifying which is the positive side of the redemption.

Of his purchased possession. The word is an unusual one, but much discussion had led to general agreement as to its meaning. The verb from which it is derived meant, at first, to cause to remain; then the reflexive sense, to cause to remain for one’s self, became to acquire, to gain. The noun thus means ‘an acquired possession,’ and is here equivalent to the Hebrew idea of a people belonging to God, acquired by Him. Many other meanings have been suggested, but all of them are decidedly objectionable.

Unto the praise of his glory. See Ephesians 1:12. ‘All issues to “the praise of His glory,” His grace having now done its work (Eadie).’ This section began with an ascription of ‘blessing,’ it ends with this refrain which makes ‘praise’ the ultimate end of the entire scheme of redemption. Our free ascription of praise is for what He has done and for what He is. ‘The beginning, middle, and end of the Christian life, or its ground, path, and goal, is the praise and adoration of God’ (Braune).

Verse 15
Ephesians 1:15. For this cause. ‘Wherefore’ is the usual rendering of another Greek word. Because of the grace for which the Apostle has made his ascription of praise (Ephesians 1:3-14), but especially on account of what is stated in Ephesians 1:13-14, where the Gentile readers are addressed.

I also; as well as you, implying their cooperation in such prayerful activity (Meyer).

Having heard. When and where is not indicated, nor can anything be inferred as to his acquaintance or non-acquaintance with the readers. ‘On hearing,’ whenever it was.

Of the faith which is among you. The peculiar Greek expression which the Apostle here uses may be thus paraphrased. The faith is there among them; ‘your faith in Christ Jesus’ (Colossians 1:4), marks the faith as the possession of the individuals. ‘Faith’ does not, however, mean ‘that which is believed,’ but ‘believing.’

In the Lord Jesus. This is the sphere and object of the faith: ‘Christ centred faith’ (Ellicott).

And the love which ye have. The full form of the Greek may be thus paraphrased. But some ancient authorities omit the words ‘the love.’ Those who accept the briefer reading explain thus: the faith which is among you in the Lord Jesus and which ye show unto all saints. We prefer to retain the words, because they are not only well supported, but the omission can be readily accounted for. The original suggests, first, love in general, and then this characteristic manifestation of it: unto all the saints, i.e., Christians (comp. chap. Ephesians 1:1). Brotherly love is a characteristic of Christianity (Bengel). ‘We should not overlook the emphasis resting on the word “all,” permitting no distinction as respects condition, rank, possessions, or internal endowment, either mental or spiritual’ (Braune). But the community of faith precedes and produces the community of feeling. The order is always ‘faith and love.’

Verses 15-23
2. Thanksgiving and Supplication for the Church as the Body of Christ, who is the Head.
The Apostle naturally passes from praise to thanksgiving, on behalf of the Church, which as naturally becomes supplication. The thanksgiving is for their faith and love, and is uttered in his prayers (Ephesians 1:15-16). The petition, ever joined with it, is that God would make them ‘know the glory of their calling and inheritance as well as of His power (Ephesians 1:17-19), which He has shown and will show in the Redemption through Christ, the Head of the Church (Ephesians 1:20-23).’ Braune. The closing verses present the fundamental thought of the Epistle. Stier, here as elsewhere, finds a Trinitarian division, which does not, however, seem very distinctly marked. The Apostle rather prays that they may know more and more of the great things God has wrought in His redeeming work, the crowning fact of which is ‘Christ, the Head over all things as Head of the Church, His body.’

Verse 16
Ephesians 1:16. Cease not to give thanks for you. Eadie: ‘As one giving thanks I cease not.’ In the O. T. confession precedes thanksgiving, but the Apostle almost invariably begins his Epistles with thanksgiving, which befits the privileged condition of Christians. ‘For you,’ lit, ‘over you,’ with the idea of protecting them.

Making mention of you. The best authorities omit ‘of you,’ which, however, is the necessary sense, though some would supply in thought ‘your faith and love.’ This specifies when and how he gives thanks.

In my prayers. When at my prayers and in my prayers; it being impossible to separate the temporal and local senses of the preposition used. ‘No thanksgiving without petition, so long as perfection and completion are not yet there’ (Stier).

Verse 17
Ephesians 1:17. That. The word here used means, as a rule,’ in order that,’ not ‘so that,’ except as the latter is involved in the former. But, as in later Greek it became equivalent to simple ‘that’, we find in N. T. usage a sense which may have prepared the way for the transition. After verbs of asking, etc., it frequently introduces the purpose and purport of the request or prayer. (See my note, Lange, Ephesians, p. 56.) This sense is to be accepted here: it is the Apostle’s design as well as hope that what he asks should be granted.

The God of our Lord Jesus Christ. Our Lord Himself calls the Father, His God (see references); comp. Ephesians 1:3. ‘The appellation is here solemnly and most appropriately given as leading on to what is about to be said in Ephesians 1:20 ff., of God’s exaltation of Christ, to be Head over all things to His church’ (Alford). The fear of Arianism led the Fathers to refer this clause exclusively to Christ’s human nature, and the next to His Divine nature, and has also suggested various forced interpretations, such as ‘God sent Him, He bore witness of God, and returned to God.’

The Father of glory. (For similar expressions, see references.) This is not to be explained as ‘glorious Father,’ nor is ‘Father’ to be taken as ‘author,’ ‘source.’ The word ‘Father,’ was suggested by the mention of Christ; ‘of glory’ (true and eternal glory), is that characteristic of God which is most apt in this passage; ‘for it is to be expected from the God of Christ and Father of glory, that He will do what the cause of Christ demands, and serves to reveal His own glory’ (Meyer). Hence it is not necessary to refer it to Christ’s divine nature, or to the glorified humanity of Christ

May give unto you. The word used in the original suggests something hoped for, but dependent on the will of another.

The spirit (lit, ‘a spirit’) of wisdom and revelation. The absence of the article does not render the phrase indefinite, nor indicate a reference to the human spirit ‘Spirit’ means the Holy Spirit, as usual, but as indwelling in the believer. (See Excursus on Romans 7) The Apostle desires for his readers, as the result of the indwelling of the Holy Spirit, ‘wisdom and revelation.’ The former is a general term, referring to their illuminated state, the latter a special one, suggesting ‘the single glances afforded us, into the truths of Christianity, into the will of God in special circumstances and situations of life, into the human heart, into the course of time, into eternal life’ (Braune). Special miraculous gifts are not meant. The explanation: ‘God give you a wise heart, open to His revelation’ (Rueckert), is utterly incorrect. This petition is a warrant for our expecting spiritual illumination in the study of God’s revelation; but it does not justify our looking for new revelations beyond or contrary to the simple teachings of God’s word, or confounding inspiration and illumination in the interest of mystical self-conceit.

In the full knowledge of him. In the margin the E. V. reads: ‘acknowledgment,’ and so translates in the text of Colossians 2:2. But ‘full knowledge’ is the best rendering; the word being a compound one, the simple form of which means ‘knowledge.’ It points to ‘complete knowledge,’ rather than to ‘increasing knowledge,’ ‘Of Him’ refers to God, not to Christ, while the entire phrase qualifies the whole preceding clause, indicating the sphere in which they would obtain this ‘spirit of wisdom and revelation.’ ‘In’ is not = ‘into,’ or ‘together with;’ nor should the phrase be joined with the next verse.

Verse 18
Ephesians 1:18. Having the eyes of your heart enlightened. The correct reading substitutes ‘heart’ for ‘understanding.’ The construction of the original is peculiar, and has been variously explained. The only question which affects the English form is whether we have here a further explanation of the gift prayed for in Ephesians 1:17, or a result of it. The latter is decidedly preferable, and may be paraphrased thus: ‘so that you are enlightened as respects the eyes of your heart.’ The last phrase is unusual; the figure denoting the inward intelligence of that portion of our immaterial nature (the ‘soul’), of which the ‘heart’ is the imaginary seat (so Ellicott). Hence it includes the affections, which we designate as ‘heart,’ but does not exclude ‘mind.’ The result of the gift of the ‘spirit of wisdom and revelation’ is intellectual as well as moral.

That ye may know. ‘To the end that ye may know.’ This is the purpose of the enligntenment, not another petition. Three objects of knowledge are then specified.

What is the hope of his calling; comp. chap. Ephesians 4:14. ‘What’ is probably used without special reference to either quality or quantity. ‘Hope’ is not the thing hoped for, except as that is involved in the nature of the hope itself. This ‘hope’ results from God’s calling us, the call is the efficient cause of the hope. ‘Notice here, too, the three fundamental elements of subjective Christianity, faith, love, and hope (Ephesians 1:15; Ephesians 1:18); in faith and love the illumination through the Holy Ghost should ever bring more and more to our knowledge the glory of our hope’ (Meyer).

What the riches of the glory of his inheritance. This is the second object of knowledge. ‘And’ is omitted by the best authorities. This full phrase must not be diluted into ‘the riches of the glorious inheritance,’ or ‘the glorious riches of His inheritance.’ The ‘inheritance’ is not God’s inheriting the saints, but what they inherit from Him, namely, eternal life, heirship in the Christ; this God gives, hence ‘His.’ But this has ‘a glory’ peculiar to itself, the fulness of which the Apostle calls ‘riches.’ This ‘glory’ will be fully manifest hereafter, but is perceptible even here.

In the saints, i.e., Christians as a whole, ‘His inheritance in, whose example, fulness, and embodying is in the saints’ (Alford). Others prefer to explain: ‘what the riches,’ etc., ‘is among the saints.’ But this represents Paul as praying that they might know what great things are already among Christians.

Verse 19
Ephesians 1:19. And what the exceeding greatness of his power, etc. The third object of knowledge is God’s power, but as manifested, both in present redemption and future glorification, not in the latter alone, which, however, is included: ‘There is thus a kind of climax,—the hope which the calling awakens,—the exhaustless and inexpressible glory (Chrysostom) of that inheritance to which hope is directed—the limitless power that shall bestow it’ (Ellicott).

To usward who believe. This phrase is to be joined with ‘His power,’ setting forth the personal objects toward and upon whom the power is exercised. ‘Who believe,’ is almost equivalent to ‘who are believers.’ The present tense favors the view that the whole clause includes a reference to present redemption.

According to the working of the might of his strength. This clause, which is expanded in Ephesians 1:20-21, qualifies the whole preceding part of the verse, setting forth the mode of the operation of ‘His power to usward,’ etc. Others join it with ‘who believe,’ as indicating the cause of our faith; but ‘who believe’ is too subordinate a thought to call for this amplification. Others connect it with ‘may know,’ which is too remote. The greatness of the power which bestows the ‘glory’ and fulfils the ‘hope’ is in accordance with a manifestation already made of God’s strength. ‘Strength’ is God’s inherent power; ‘might’ is the putting forth of that power; ‘working’ is its actual efficiency. The accumulation of terms is designed to exalt our conception of the greatness of God’s power, as put forth in the Resurrection and exaltation of Christ.

Verse 20
Ephesians 1:20. Which he wrought, or, ‘hath wrought.’ Good authorities support the latter reading, which presents the matter as an accomplished fact with permanent results. ‘Which’ necessarily refers to ‘working’ (Ephesians 1:19).

In Christ; both as the first-fruits and as the Head of the Church.

In raising him from the dead. We retain the participial form of the original, since ‘when He raised’ fails to give the exact force. It is a shallow exposition which regards ‘Christ’s resurrection as merely a pledge of our bodily resurrection, or as a mere figure representing our spiritual resurrection—not as involving the resurrection of the church in both senses’ (Alford).

And making him sit. The participle is sustained by the best authorities, and ‘Him should also be inserted (not in italics, as E. V.). The usual reading has a finite verb here, thus disconnecting this clause from the preceding. The better reading binds them together as directing the same manifestation of power.

At his right hand in the heavenly places. These local designations are not to be spiritualized or made indefinite. Christ’s present bodily existence is a reality; to explain this away is to adopt the most capricious method of interpretation. In some proper sense He is enthroned with the Father, and that throne is ‘in the heavenly places.’ ‘His right hand’ is the place of honor, of power, and of happiness, possessed and communicated (Eadie).

Verse 21
Ephesians 1:21. Far above. Simply local (Ellicott: ‘over above’); the ideas of dominion and eminence are, however, suggested by the context. The verse is to be connected with ‘making him sit,’ as an explanation of the phrase, ‘at his right hand, etc.’

All principality, etc. These four terms occur frequently in the N. T. in different combinations. They usually refer to angelic powers, either good (chap. Ephesians 3:10; Colossians 1:16; Colossians 2:10) or bad (chap. Ephesians 6:12; Colossians 2:15; 1 Corinthians 15:24), or both, as seems to be the case in Romans 8:38. A reference to earthly power is out of the question here. Whether good or bad angels are meant, depends upon the context. The former, certainly, seem to be included, and the latter are not necessarily excluded, but as the context contains no reference to Christ’s victory over evil spirits, it is, perhaps, safest to limit the terms to good angels. Of the classification we know little or nothing. Certainly, no modern ‘spirits’ have helped us to such knowledge. The next clause, however, suggests a descending order, from Christ, the exalted One, through the successive ranks of angels, to every name that is named. This includes more than persons, or titles of honor; ‘everything that can bear a name,’ the most comprehensive phrase possible: ‘A name can be uttered, whatever it may be, Christ is above it, more exalted than that which the uttered name expresses’ (Meyer).

Not only in this world, or, ‘age,’ etc. Comp. Matthew 12:32, where a similar expression occurs, joined with ‘not,’ meaning ‘never.’ The point of separation between the two ‘ages,’ according to the Jewish conception, was the coming of the Messiah; according to the Apostle, it was the second coming. Whatever ethical ideas may be added, the idea of duration inheres in the word. Some such ethical notion appears here; hence the phrase means more than simply ‘now and hereafter’ and cannot be explained as ‘terrestrial and superterrestrial,’ etc.

Verse 22
Ephesians 1:22. And he subjected all things. Here the construction changes, although logically this verse continues the description of the ‘working of the might of His strength’ (Ephesians 1:19). The unlimited Sovereignty of the exalted Christ is now set forth: ‘all things’ sums up what has been detailed in Ephesians 1:21. The language seems to have been suggested by Psalms 8:6. It may be regarded as a reminiscence, i.e., a form of words adopted by one familiar with the Psalms, but without any direct design of explaining the meaning of the original passage. (In Ephesians 1:20 there seems to be such a reminiscence of Psalms 110:1.) Or, as seems more probable, it is a citation due ‘to a direct reference under the guidance of the Spirit to a passage in the O. T., which in its primary application to man involves a secondary and more profound application to Christ. In the grant of terrestrial sovereignty the Psalmist saw and felt the antitypical mystery of man’s future exaltation in Christ’ (Ellicott). Comp. the citations of the same passage in 1 Corinthians 15:27; Hebrews 2:6-8.

And gave him to be head over all things to the church, or, ‘gave Him as Head over all things to the Church.’ In the original the emphasis rests on ‘Him,’ Him they exalted, etc. The passage plainly says that Christ is given to the Church, and the next verse as plainly indicates that He is Head of the Church. What, then, is His relation to ‘all things?’ Evidently that of Head also. Any other view is grammatically inadmissible. There is, however, another interpretation which amounts to the same as this: ‘gave Him, the Head over all things (to be the Head) to the Church.’ The common version seems to imply this view of the construction. The other view does not obscure the great fact that Christ is Head of the Church; the Apostle gathers up all that he has said of Christ’s sovereignty, in order to emphasize the gift of such a One, Head over all things to the Church, of which He is necessarily (and in a peculiar sense) the Head.

The Greek word rendered ‘Church’ means ‘an assembly called out.’ It had a technical sense in Attic Greek, but was used to translate the Hebrew word Kahal, ‘congregation.’ In the N. T. it is most frequently applied to a local assembly of believers, usually with some organization. But in Matthew 16:18, and throughout this Epistle, as well as in Colossians 1:24, and probably a few other passages, it refers to the entire body of real Christians throughout the world, and in every age. The word itself suggests two ideas: that the members are ‘called out,’ and that they form one assembly. The definition of the next verse justifies the saying, Ubi Christus, ibi ecclesia (wherever Christ is, there is the Church). Of the external form of this Church this Epistle says very little, nor is it anywhere hinted that it was to be a temporal power. Moreover, while outward form is necessary to prevent anarchy, it does not appear that uniformity is essential. Visible unity is the end, and will come from within rather than from without. Probably the truest unity is to be reached through the freest divergencies in externals. The essential matter is that Christ be recognized as Sovereign, as the only Head of the Church, and that vital union with Him be maintained, not only as a doctrine, but as a fact in daily experience. The preservation of the Church throughout eighteen centuries is the accumulating proof that Christ is Head over all things to that Church.

Verse 23
Ephesians 1:23. Which. ‘Which indeed,’ or, ‘by which I mean;’ explaining the word ‘church.’

Is his body. The thought occurs repeatedly in Paul’s writings; see references. The relation of Christians to Christ is that of vital union, akin to, yet in reality and intimacy exceeding, that existing between the parts of any living organism, such as a vine and its branches, the head and its members. This union, called ‘mystical,’ is above and beyond any representative union, or intellectual and ethical union. This is the reality, of which all other vital organic relations are but designed parables and illustrations. (The true fellowship of Christians with each other rests on this fundamental fact.)

The fulness of him, etc. This clause, which defines further the word ‘church,’ has occasioned voluminous discussion. The word ‘fulness’ was a favorite one among the ancient Guostics, but in itself need not occasion great difficulty. Of the three meanings, given under Ephesians 1:10, we accept the simple passive sense, marked (2), ‘that which is filled’ (so Fritzsche, Delvette, Olshausen, Stier, Meyer, Alford, Eadie, Ellicott, Braune). The purely active sense, ‘the filling up’ is altogether inappropriate, and the other sense, ‘that by which anything is filled,’ the ‘complement,’ though quite usual in the New Testament, is here open to two objections: (1.) The thought is strange; how can Christ be filled, or ‘complemented,’ by the church, when He fills all in all. (2.) This interpretation compels us to take ‘who filleth’ in the passive sense, ‘who is filled,’ and this is quite objectionable. We therefore explain: ‘The Church is that which is filled by Him,’ etc.

Who filleth. This is certainly not passive. It is taken by some as active, but is more properly reflexive (so in form). The sense may be: of Him who fills ‘from Himself,’ or, ‘through Himself,’ or most probably, ‘for Himself.’ The present tense serves to mark this as a process now going on. The phrase is rightly applied to Christ by most modern commentators. To refer it to God seems to disturb the parallelism and to mar the logical accord of the conclusion.

All in all. Explanations: (1.) ‘All things with all things,’ the preposition ‘in’ being taken as instrumental, denoting ‘the thing with, or by, or in which as an element the filling takes place’ (Alford). This is not open to any serious objection and gives a very appropriate sense. ‘The Church is the veritable mystical Body of Christ, yea the recipient of the plenitudes of Him who filleth all things, whether in heaven or in earth, with all the things, elements and entities, of which they are composed’ (Ellicott). (2.) The second ‘all’ is taken as masculine (the Greek form does not decide the question): ‘All things in all persons.’ This preserves the strict sense of ‘in,’ but ‘all things’ occurs so frequently in the context that the masculine seems improbable here. This view presents ‘His filling efficiency in persons, in heavenly spirits and human souls, of which also His relation as Head of the Church obliges us to think’ (Braune). (3.) Others limit ‘all’ to the members of the Body of Christ, and then explain ‘in all’ as referring to all parts, places, faculties, etc. This is entirely too limited. A mass of incorrect interpretations of the clause might be collected, but the views of recent commentators seem to be converging toward substantial agreement. The wider reference well expands Ephesians 1:22 : ‘The Head of the Church is at the same time Lord of the universe. While He fills the Church fully with those blessings which have been won for it and are adapted to it, He also fills the universe with all such gifts as are appropriate to its welfare—gifts which it is now His exalted prerogative to bestow’ (Eadie). It is knowledge of what God did to this Head of the Church and what that pledges to us, that the Apostle asks for his readers. Not to know such truth is to be spiritually blind; to ignore it is to be unspeakably ‘narrow.’

02 Chapter 2 
Introduction
Verse 1
Ephesians 2:1. You also, or, ‘and you.’ The latter simply joins this to what precedes; the former gives emphasis to ‘you.’ There is, however, no contrast with other Christians, but an application of what precedes to their case, probably with a suggestion of the resemblance to the Resurrection of Christ (comp. Ephesians 2:5-6). On the construction, see above. ‘You’ is logically resumed in the more extended word ‘us’ of Ephesians 2:4. The objections to supplying ‘hath he quickened’ are, that it takes but a part of the compound verb in Ephesians 2:5, that ‘he’ must refer to God, whereas chap. Ephesians 1:23 is spoken of Christ. In any case ‘hath’ is unnecessary.

Being dead. The connection shows that a continued state in the past is meant, ‘while you were dead.’ ‘Who were dead’ is inexact. Spiritual, not physical, death is referred to. Meyer’s explanation, that they were exposed to eternal death, seems farfetched.

By (or, ‘on account of’) your trespasses and sins. The best authorities insert ‘your,’ which belongs to both nouns. The former word refers to special transgressions, viewed as misdeeds, faults, failures (and is usually rendered ‘trespass’); the latter, in the singular, is used of sin as a power or principle, or in an abstract sense, but, in the plural, as here, embraces all sins, in thought, word, or deed. There is no preposition in the original, and the case used may express instrumentality. In the parallel passage (Colossians 2:13) ‘in’ occurs, emphasizing the state or sphere; here the cause of death is spoken of, the reference to the state or condition being found in Ephesians 2:2. ‘By,’ or ‘on account of,’ seem preferable to ‘through.’ ‘We might render, were the expression good in serious writing, “dead of your trespasses,” as we say “he lies dead of cholera”’ (Alford).

Verses 1-10
1. Redemption in Christ as Deliverance from Death through a New Creation.
The Apostle applies to his readers the great truths set forth in chap. 1, having in mind ‘the mighty working of the Father, through the Resurrection and Ascension of the Son, done once for all, and yet taking place in every one called into the Church’ (Stier). The figure of death and quickening is therefore very appropriate. In Ephesians 2:1-3 the Apostle depicts the previous state of death in the case of his readers (and of all men in fact). Ephesians 2:4-6 speak of the Deliverer and deliverance. Ephesians 2:7 states the purpose for which the deliverance was wrought, while Ephesians 2:8-10 revert to the means by which it was accomplished.

The structure of the section, however, presents grammatical difficulties, which are met in the E. V. by supplying ‘hath he quickened ’ in Ephesians 2:1. The explanation of the difficulty is simple: The Apostle, having in mind the thought ‘God quickened you also,’ begins with ‘you also,’ and after dwelling at some length on their previous condition, introduces in Ephesians 2:4 the subject (‘God’) with a new sentence, and in Ephesians 2:5 completes the expression of the thought. Such a construction was far more allowable in Greek than it is in our language. This view is preferable to those which connect ‘you’ in Ephesians 2:1 with ‘filleth’ (chap. Ephesians 1:23), or with some other word in the previous chapter.

Verse 2
Ephesians 2:2. Wherein ye once walked. In the sphere of these sins they habitually moved; ‘in this sleep of death there is a strange somnambulism’ (Eadie).

According to the course of this world. The word ‘course’ is that usually rendered ‘age’ or ‘world,’ and in various forms employed to express the idea of ‘eternal.’ A notion of duration is always found in it, although it sometimes, as here, suggests also the idea of a movement, course, development. The ethical character of this ‘course’ is indicated, not by the word itself, but by the phrase ‘of this world’ which has its usual meaning here, namely, the world of humanity estranged from God. The two terms are not synonymous. The implied contrast is with a future new world.

According to the prince of the powers of the air. This clause is parallel to the preceding one, and sets forth the personality and operations which stand behind the course of this world, working in it and through it. That Satan is referred to in the word ‘prince’ or ‘ruler,’ is clear from such expressions as 2 Corinthians 4:4 : ‘the god of this world.’ ‘Of the powers,’ lit, ‘power,’ sums up ‘as a collective designation of their empire and sovereignty’ (Ellicott), all the powers of which Satan is the ruler and head. These ‘powers’ are then defined as ‘of the air.’ This difficult expression has a local reference, as is generally agreed; but whether it is to be taken literally or figuratively, or in both senses, has been much discussed. The leading explanations are: (1.) The physical atmosphere, as the abode of evil spirits. Some trace this notion to the Rabbins, others to Pythagorean philosophy. But this view is not supported by other passages; see chap. Ephesians 6:12. This difficulty is obviated by the explanation of Bishop Ellicott, who extends the term ‘to all that supra-terrestrial, but sub-celestial region, which seems to be, if not the abode, yet the haunt of evil spirits.’ (2.) Paul uses the common language of the time, without teaching anything in regard to demonology. This is too indefinite. (3.) The language is figurative; referring to an ideal atmosphere corresponding to the character of the world of sin and Satan. Others explain ‘air’ as meaning ‘darkness,’ and then take the latter in its usual figurative sense. (4.) Some combine the literal and figurative meanings; but this view is as difficult to state as it is to defend. The subject is one about which we know very little, but on the whole the extended local sense is to be preferred, both because there is no well established figurative sense of ‘air,’ and because the ethical characteristics of ‘the powers’ are indicated in the next clause.

Of the spirit, etc. This is in apposition with ‘the powers of the air.’ ‘Of’ is inserted to show that it is not in apposition with ‘prince,’ the original not admitting of that explanation. Two views are allowable, though neither of them is free from objection: (1.) That it refers to the evil influence emanating from Satan as ‘prince,’ there being a tacit contrast to the Spirit of God, which works in the hearts of believers. This ‘spirit’ is distinct from the men whom it influences, and is analogous to the common expression, used in a bad sense, ‘the spirit of the age.’ The objection that this represents Satan as ruler of a principle, is not very serious. (2.) Some take ‘spirit’ collectively as=‘spirits,’ designating the ‘powers’ according to their aggregate character; but this view is more objectionable than the other, since ‘spirit’ is never used elsewhere in the collective sense, and the defining clause which follows points to one and the same agency.

Which is now working. ‘Now,’ in contrast with ‘once.’ They were formerly under the same influence, which is still operating. A reference to a special activity of Satan since redemption has been accomplished, is not necessarily included.

In the sons of disobedience. The phrase is a Hebraism. ‘But it is strictly reproduced in fact: that of which they are sons, is the source and spring of their lives, not merely an accidental quality belonging to them’ (Alford). ‘In’ is not simply ‘among, but points to the internal operations of the spirit which proceeds from Satan, the prince of the powers of the air. To the Apostle, Satan, his kingdom, his emissaries and his operations in the souls of men, were fearful realities; comp. chap. Ephesians 6:11-12.

Verse 3
Ephesians 2:3. Among whom, i.e., ‘the sons of disobedience,’ not ‘among which,’ referring to ‘trespasses’ (Ephesians 2:1).

We also all, etc. ‘Also,’ or ‘even,’ is to be connected with ‘we all,’ but the main question is respecting the exact reference of the latter phrase, whether it means ‘all Jewish Christians, or ‘all Christians.’ The former view would be best expressed by translating ‘even we.’ In favor of this is the fact that ‘you’ (Ephesians 2:1-2) refers to the Gentile Christians, and the previous distinction (chap. Ephesians 1:12-13) between these classes. The latter view is, however, supported by Paul’s use of ‘we all’ in other passages (comp. Romans 4:16; Romans 8:32; 1 Corinthians 12:13; 2 Corinthians 3:18), and by the universal applicability of the statement of the verse, and by the wide reference of ‘we,’ ‘us,’ in the rest of the section. Perhaps it is safest to follow this usage (against the mass of commentators). The fact of universal sinfulness is involved, whether we suppose the Apostle to be stating that all Christians were children of wrath by nature, or emphasizing this in the case of the Jews, who had thought themselves children of promise by nature. The phrase ‘even as the rest’ must be interpreted in accordance with the view taken of ‘we all.’

Had our way of life once. ‘Once,’ but not ‘now;’ the word is the same as in Ephesians 2:2. But the verb rendered ‘had our way of life,’ presents substantially the same idea as ‘walked’ (Ephesians 2:2). ‘Conversation’ (E. V.) is now misleading.

In the lusts of our flesh. The life they led was in this sphere, the lusts which spring from and belong to the ‘flesh.’ The word is to be taken here in its strictly ethical sense, the entire human nature turned away from God, in the supreme service of self, seeking its delight in the creature; comp. Excursus, Romans 7.

Doing the desires (Greek, ‘wills’) of the flesh and of the thoughts. This clause defines more fully the preceding phrase ‘had our way of life.’ The word ‘desires’ points to the various manifestations of the will, in its confused, enslaved, fleshly condition; the notion of desiring is included, but is not the prominent one. ‘Flesh’ is here used in its ethical sense; ‘the thoughts’ are the special sinful thoughts, which characterize him who is under the dominion of the ‘flesh.’ ‘Mind’ is altogether incorrect here; and equally objectionable are these interpretations which contrast ‘flesh’ and ‘thoughts,’ as referring to sensual and intellectual sins. Man is here represented ‘as the slave of his inborn nature and of his selfish thought; the two are turned to various objects, and in his desires create a diversity. The understanding or the reason stands in the service of the flesh, falls into subtleties, seeking reasons, excuses, ways and means for the “lusts of the flesh,” helping the desires to strengthen into determinations and activities of the will’ (Braune).

We were children, by nature, of wrath. We give the order of the original, and insert ‘we’ to bring out the emphasis which rests on the verb. What they ‘were,’ not what they ‘are,’ is de scribed. The change of construction points to a state which was not the result of the action just portrayed, but rather its cause. ‘By nature’ is not the emphatic phrase, but is in implied contrast with what they became by adoption. The phrase undoubtedly refers to something innate, original, as distinguished from subsequent development and external influences. Bishop Ellicott finds in Galatians 2:15; Romans 2:14; Galatians 4:8, respectively, the meanings (a.) transmitted inborn nature; (b.) inherent nature; (c.) essential nature. The first is the sense here; the unemphatic position forbids our finding here any direct assertion of the doctrine of original sin, but this very position suggests a contrast which assumes that fact ‘Children of wrath’ means exposed to God’s holy hatred of sin. ‘We were from birth those who were forfeited to the divine wrath’ (Braune). This view of the passage is confirmed by the next clause, which declares the state to be a universal one. All efforts to explain away the fact of this universal natural state of condemnation fail, both because of such passages as Romans 5:12-21, and on account of the facts of human nature itself; ‘experience confirms the Divine testimony’ (Eadie), whether we can explain the mode or not. See Excursus on Romans 5:12-21.

Even as the rest. (The broken construction of the original is reproduced by placing a dash at the end of the verse.) Those who refer ‘we all’ to all Christians explain this as including all the rest of mankind, who are not Christians; those who limit the former phrase to Jewish Christians, differ as to the sense of the latter; some include only unbelieving Jews, others Gentiles, while others give it the widest reference. In any case the universality of sin and guilt is asserted in the passage as a whole; and that the close of this verse ‘contains an indirect, and there fore even more convincing assertion of the doctrine of Original Sin, it seems impossible to deny’ (Ellicott). But notice, that the Apostle dwells on this fact only to bring out the more strongly the side of grace.

Verse 4
Ephesians 2:4. But God. ‘But’ resumes the main thought, yet not without an implied antithesis between those described in Ephesians 2:1-3, and ‘God.’

Being rich in mercy, ‘Being as He is,’ not = ‘who is,’ and not so strongly causal as ‘because He is.’ ‘Rich in mercy; comp. similar expressions in 1 Corinthians 1:5; 2 Corinthians 9:11; James 2:5. ‘Mercy’ is more general than ‘compassion’ (comp. Romans 9:15); both refer to God’s love toward sinners, as those who are miserable and need help.

Became of his great love wherewith he loved us. Strictly speaking, ‘love’ is the general term, one of the forms of which is ‘mercy;’ and this love belongs to God’s essence; comp. 1 John 4:16. But here the whole phrase qualifies the verbs, ‘quickened,’ etc., assigning the special ground for these actions; hence the reference is to love which has manifested itself, love for persons (‘us’). It was to satisfy this love that He wrought the saving acts afterwards named. Bengel well says: ‘mercy removes misery, love confers salvation.’ ‘Us’ includes all believers, and is not to be limited to Jewish Christians.

Verse 5
Ephesians 2:5. Even when we were dead by (or, ‘on account of’) our trespasses. The word rendered ‘even’ might mean ‘and,’ but seems to have an intensive force here. ‘We’ is to be taken in its widest sense, else the force of what follows is weakened. ‘Dead on account of our trespasses’ is precisely as in Ephesians 2:1; the E. V. unfortunately rendering the same word ‘trespasses’ there and ‘sins’ here. The article before ‘trespasses’ has the force of ‘our.’

Quickened us together with Christ. Spiritual quickening is meant, since the contrast is with those spiritually ‘dead,’ but the prominence given to the fact of Christ’s resurrection leads us to include a reference to bodily quickening also. ‘Together with Christ’ points to fellowship with Him. The tense in the original (both here and in Ephesians 2:6) indicates a single past act, and is properly explained thus: ‘When He was raised physically, all His people were raised ideally in Him; and in consequence of this connection with Him, they are, through faith, actually quickened and raised’ (Eadie).

By grace ye are, or, ‘have been,’ saved. A past act with permanent results is indicated. The emphasis rests on the word ‘grace,’ love to the undeserving. ‘This emphatic mention of grace (grace, not works) is to make the readers feel what their own hearts might otherwise have caused them to doubt,

the real and vital truth, that they have present and actual fellowship with Christ, yea and even in the resurrectionary and glorifying power of God’ (Ellicott).

Verse 6
Ephesians 2:6. And raised us up together, etc. The thought of Ephesians 2:5 is carried out in detail: ‘Together’ is = ‘with Him,’ Christ, whose Resurrection and exaltation have already been set forth as the exhibition of Divine energy in accordance with which God’s power is exerted to usward who believe (chap. Ephesians 1:19-21). The reference, as in Ephesians 2:5, is physical and future, but at the same time spiritual and present

In the heavenly places. This is to be explained as in chap. Ephesians 1:3; Ephesians 1:20. Bengel notices that ‘at His right hand’ (chap. Ephesians 1:20) can be applied to Christ alone, but this phrase to all Christians.

In Christ Jesus. This does not qualify ‘in the heavenly places,’ but should be joined with the verbs. It brings out more fully than ‘together,’ the fact that all these saving acts are in virtue of our mystical union with Christ. Comp. the close of the next verse.

Verse 7
Ephesians 2:7. That he might show forth. More than ‘manifest,’ or, ‘make known;’ implying an active, effective, demonstration. This is the purpose of the redeeming facts (Ephesians 2:4-6).

In the ages to come. In the successive periods of time between the resurrection of Christ and His Second Advent. Comp. Colossians 1:26-27. This suggests that. Paul was already aware that there would be a long course of development during these intervening ages. In Paul’s later Epistles there are comparatively few references to the Second Advent, and in this Epistle only this incidental one.

The exceeding riches. Exceeding because triumphant, superior to wrath and Satan.

Of his grace in kindness toward us. ‘Grace’ is the free outgoing of love for the undeserving; ‘in kindness’ points out that this condescending love manifests itself in working benefits toward these who are undeserving.

In Christ. Jesus (not, ‘through’), repeated here, is not to be joined with ‘us,’ but with the verb. This is the ever blessed sphere in which the demonstration to all ages takes place. ‘In this entirely unique Person, including in Himself all that man needs for a renewal well pleasing to God, presenting in His resurrection and exaltation, not merely a type, but the dynamic principle for the elevation of humanity to sonship with God

in this Person is set forth all that is specifically Christian in Christianity’ (Braune). To ignore Him or vital fellowship with Him is to throw away the riches of grace for ourselves, and to hinder the showing forth of these riches to others.

Verse 8
Ephesians 2:8. For by grace, etc. The Apostle now reverts to the means by which deliverance has been wrought, repeating the clause introduced parenthetically in Ephesians 2:5. Here, however, the article is used with ‘grace,’ pointing to God’s grace, already defined in Ephesians 2:7.

Are, or, ‘have been,’ saved. ‘Ye have been saved, and ye are now in a state of salvation.’

Through faith. This is not the emphatic phrase, but adds the subjective means, as so often in Paul’s writings. ‘Salvation by grace is not arbitrarily attached to faith by the mere sovereign dictate of the Most High, for man’s willing acceptance of salvation is essential to his possession of it’ (Eadie). Comp. Augustine: ‘He who created thee without thee, will not save thee without thee.’

And this not of yourselves; the gift is God’s. ‘This’ might with correctness refer either to salvation or to ‘faith;’ but the mass of recent commentators accept the former view, as more grammatical, as preserving better the parallelism of the passage (‘not of your-selves;’ ‘not of works’). The gender of ‘this’ in Greek differs from that of the word ‘faith.’ The last clause is a positive statement added to the negative one: the gift of salvation comes from God, by whose grace we have been and are saved.

Verse 9
Ephesians 2:9. Not of works. This resumes the negative side, asserting that salvation does not proceed from works, as a meritorious ground. Comp. on Romans 3:20; Galatians 2:16, etc. It is obvious that we cannot supply ‘faith’ here, and this is a strong argument for the view taken of the latter part of Ephesians 2:8.

That no man should boast, or, ‘glory;’ comp. on Romans 2:17. The purpose of this method of grace is that God alone should have the glory, the negative side of which is ‘that no man should boast’ On this familiar thought of the Apostle, see marginal references.

Verse 10
Ephesians 2:10. For his handiwork are we. This is the reason there should be no human glorying. The rendering we adopt brines out the emphasis which the original places on the word ‘His,’ and brings the word ‘we’ closer to ‘created’ which agrees with it, not with ‘handiwork.’ This term, meaning ‘that which is made,’ does not correspond with ‘works’ (Ephesians 2:9), but is that which is transferred into Latin and English, as poema, poem. The same notion that poetry is the highest human creation is found in other languages.

Created in Christ Jesus for good works. The reference is to the new creation, the spiritual renewal, and not to the physical creature also. By means of this creation in Christ Jesus there is a ‘new man’ (Ephesians 2:15; comp. chap. Ephesians 4:21-22). ‘Unto’ is not an exact rendering of the preposition, which here expresses not simply the end of salvation, but also the result. ‘Good work’ are those performed in consequence of this new creation in Christ Jesus. Their goodness springs from the new motive of love, not from any forced conformity to law. They are the evidence of the new creation, not in any sense its cause, for the Apostle is here proving (‘for’) that salvation as a whole (comp. Ephesians 2:8-9) is by grace, not of works. The statement that salvation is of works involves the fallacy of mistaking the effect for the cause. Moreover, even good works have in them no saving merit, for God new created us so that these might be the result.

Which God before prepared. The construction of the original has occasioned some discussion, but the mass of recent commentators accept the view that ‘which’ (referring to ‘good works’) is the object of the verb. The compound verb means to ‘prepare before,’ and retains that sense here. It is not to be taken as neuter, nor rendered ‘predestined;’ comp. Romans 9:23. In the latter the end is made prominent; in this verb, the means. Nor should the force of ‘before’ be overlooked in the interpretation. While the term ‘good works,’ without the article, does not necessarily point to particular actions of individuals, we must find in ‘before’ a previous arrangement, a linking of causes and efforts, to further the performance of good works.

That we should walk in them. Bengel: ‘That we should walk, not that we should be saved, or should live.’ This is the design, and therefore becomes the result. It is not the ultimate end, it is true, but an immediate and essential one. God so prepares, by His providence and grace alike, that we may so act as to perform the works He deems good. Countless arrangements in nature, in society, in our lives, external and internal also, combine to provide for us this path wherein to walk. He who has been new created in Christ Jesus knows how real this preparation is, how abundant are the providential opportunities for expressing that love to Christ (the first of faith) which necessarily manifests itself in good works, and which alone can make them good. God accounts those works ‘good’ which He has prepared before as the sphere of our moral life. They are the results He designed in a plan of salvation by grace, not of works. The antagonism between ‘faith’ and ‘good works’ is altogether unscriptural; the real opposition is between ‘faith’ and ‘works’ which minister to pride. The gospel says: Live and do this; the law (and with it all that ministers to human glorying): Do this and live. The principles are antagonistic, but eighteen centuries of practical demonstration render all the more emphatic the assertions of the Apostle.

Verse 11
Ephesians 2:11. Wherefore. Since you have been blessed, as set forth in Ephesians 2:1-7, ‘the declaratory portion of the foregoing paragraph’ (Ellicott).

Remember. The exhortation, as is evident, is to recall both their previous and present condition, since the contrast is to heighten their gratitude.

That once ye, Gentiles in the flesh. ‘Once’ here = formerly. ‘Ye’ refers to those of the readers who are now Christians. ‘Gentiles,’ lit., ‘the Gentiles,’ but the English article does not convey the force of the original,’ belonging to the class of.’ ‘In the flesh’ has not here the ethical sense, but refers to their external condition of un-circumcision, as appears from what follows.

Who are called Uncircumcision. This further defines the class to which they belonged. The Gentiles were thus called, in accordance with the fact, but the name was contemptuously bestowed by the Jews: by that which is called (or, ‘by so-called’) Circumcision. There is here a change of form, indicating that in this case the thing and the name do not coincide exactly, as in the previous instance.

In the flesh wrought by hands, i.e., wrought in the flesh by men’s hands. The Apostle does not undervalue circumcision, but suggests that the true circumcision is of the heart (Romans 2:29; Colossians 2:11), to which the external sign was designed to point. ‘The Jew who remains satisfied with this external mark of the covenant with Israel, is a so-called circumcised one, and exalts himself without reason arrogantly above the un-circumcised and unclean nations. How miserable must be the condition of the heathen, who are despised by the Jew! So much the more glorious is it that they as Christians are now exalted above the latter’ (Braune).

Verses 11-22
2. Redemption in Christ as Reconciliation between Jew and Gentile, because both are reconciled with God.
The Apostle bases upon his previous statement (especially Ephesians 2:1-7) an exhortation to recall what redeeming grace in Christ had done for them. He recalls their previous condition without Christ, as one of alienation from God’s people and from God Himself (Ephesians 2:11-12). With this he contrasts their present condition of nearness to God (Ephesians 2:13), detailing the means by which this change has been brought about, namely, through the Person and sufferings of Christ (Ephesians 2:14-18). He then sketches their present condition, as citizens in God’s kingdom, as members of His family, as constituent parts of the holy temple in which God dwells in the Spirit (Ephesians 2:19-22). The references to Father, Son, and Holy Spirit are perhaps most marked in this section, as they are certainly most practical and precious.

Verse 12
Ephesians 2:12. That ye were at that time. This is what they should remember; Ephesians 2:11 being an explanation of ‘ye.’ The emphasis rests on ‘were;’ the fact that this was their condition being made more prominent by the added phrase ‘at that time,’ which is stronger than ‘once.’

Apart from Christ, deprived of Him, the promised Messiah, separated from Him. This was the state of the Gentiles. What follows is an expansion of the meaning of this phrase, not something additional, or confirmatory.

Alienated from the commonwealth of Israel. This part of the verse sets forth the two sides of their condition as Gentiles, separated from Christ. The external relation is first described, and in two clauses; then the internal relation (‘having no hope,’ etc.). ‘Alienated’ is more exact than ‘aliens,’ pointing to a previous nearness, for Paul in Romans 1:18, etc., states that there was such a process of alienation from God, and this alienation would be involved in that. ‘The commonwealth of Israel’ may mean that commonwealth which was Israel, or which belonged to Israel. The latter is preferable and the reference is not to a civil constitution, or to citizenship, but rather to the theocratic spiritual privileges which the Jewish people possessed.

Strangers from the covenants of the promise. This is the second half of the external relation, corresponding closely to the previous clause. ‘Covenants,’ as in Romans 9:4, points to the several renewals of the covenant with the patriarchs, all pertaining to the one ‘promise’ of the Messiah. To these the Gentiles were ‘strangers,’ having no part in them. The reference is not to the old and new covenants, or to the two tables of the law.

Having no hope. The internal phrase of their condition ‘apart from Christ’ is now described. The Gentiles were not only without the Messianic hope but without any hope. This does not depend upon the previous clause, as the result of their being ‘strangers,’ but points to the thoughts and feelings which these converted Gentiles could recall, and which are ex-pressed in the heathen writings of that age

Without God, in the world. This is the second part of the description of their internal condition, and is properly divided into two distinct yet related thoughts. ‘Without God’ is an adjective in the original and may mean, (1.) opposed to God; (2.) ignorant of God; (3.) forsaken of God, without His help. The last (or passive) sense agrees best with the passive character of the entire description. This is not a weakening of the thought, since this is the darkest fact in the whole history of heathenism. ‘In the world’ is not simply ‘among men,’ or an unnecessary addition, but points to the depraved world as the place where they continued as forsaken of God. This view is sustained by the correspondence with ‘the commonwealth of Israel.’ The whole verse asserts that they were, as Gentiles, deprived of Christ, and this meant, without church, without promise, hopeless, godless, homeless.

Verse 13
Ephesians 2:13. But now. This too is what they should remember, but the Apostle continues the contrast in an independent sentence.

In Christ Jesus, in fellowship with Him, contrasted with ‘apart from Christ.’ ‘Jesus’ is added, because the personal Messiah, who had come, is referred to. The phrase explains ‘now,’ and qualifies the verb which follows.

Once were far off; so the Jews would speak of Gentiles.

Have been brought nigh; lit., ‘became nigh.’ The literal form cannot be joined with ‘now’ in English, but the single effect of a past act is expressed by the original. What that event was, is at once indicated by the words, in the blood of Christ. This is more than ‘through,’ or ‘by,’ although it includes this sense, already expressed in chap. Ephesians 1:7. It indicates the blood of Christ as ‘the symbol of a fact in which—the seal of a covenant in which—your nearness to God consists’ (Alford). This is the permanent ground of the becoming nigh.

Verse 14
Ephesians 2:14. For. This introduces a confirmatory explanation of the preceding verse.

He is our peace. The subject is emphatic: ‘He and none other’; the personal Christ, whose blood was shed, is Himself our peace, not simply our peacemaker; for in His person, as God man, the reconciliation took place. ‘Peace’ is here to be taken in its widest sense, as the complex idea of peace between God and man, and between Jews and Gentiles. The latter is based upon the former, and the Apostle gives prominence now to the one, and again to the other, but here necessarily includes both in the phrase, ‘our peace.’ How He is our peace is specified in what follows (down to the close of Ephesians 2:17).

Who made both one. Both Jews and Gentiles, as the context shows.

And broke down the middle wall of the partition. This explains how he ‘made both one,’ namely, in that He broke down, etc. The figure is a natural one. Between the Jews and the Gentiles there had existed a ‘middle wall,’ which belonged to ‘the partition,’ the well-known hedge or fence between the two classes. Others explain: the middle wall which was the partition; but the former view is preferable, since it gives a wider meaning to the latter term, better suited to the complex idea of peace running through the passage. The ‘hedge’ was the whole Mosaic economy which separated between Jews and Gentiles, but which, as Ephesians 2:15-16 indicate, also separated both from God, by convincing of guilt and sin. How the ‘middle wall,’ which resulted from and belonged to this economy, was broken down once for all, is explained in what follows. The figures may have been suggested by the Jewish temple. ‘There was there a court of the Gentiles (Acts 21:28), though only in later times, in the last temple; a vail which separated like a wall, rent first at the death of the Redeemer’ (Braune).

Verse 15
Ephesians 2:15. To wit, the enmity. The order of the original favors the view that ‘enmity’ is in apposition with ‘middle wall’ (Ephesians 2:14); but the reading of the E. V. is not an impossible one. The other is, however, preferable for a number of other reasons. ‘Enmity’ is then an explanation of the previous figure, and must refer to the enmity between Jews and Gentiles. Yet not to this alone, ‘but also, and as the widening context shows, more especially to the alienation of both Jew and Gentile from God’ (Ellicott). Comp-the use of the word ‘peace’ (Ephesians 2:14), and Ephesians 2:16; Ephesians 2:18, etc.

Having done away in his flesh. ‘In His flesh’ comes first in the original, hence some have joined it with ‘enmity.’ But this is objectionable. Others join it with ‘broke down’ in Ephesians 2:14, which is grammatically possible. On the whole it seems best to connect it with ‘done away,’ and to regard its position as very emphatic. The phrase is not precisely the same as ‘by His flesh, although the reference is to His death (comp. Ephesians 2:16), which abolished the law of commandments expressed in ordinances. It was thus that the ‘enmity’ was broken down, namely, by the doing away of that ‘law’ which was the exponent of the enmity, not only as between Jew and Gentile, but as between man and God. The special reference is to the Mosaic law, as a whole. This law was made up of ‘commandments, which took the form of decrees demanding obedience. (It is altogether incorrect to explain ‘in ordinances’ as ‘in Christian doctrines’ and then to join it with ‘done away.’) This law was done away by Christ ‘in His flesh.’ ‘In that He fulfilled the law in deed and in truth, performed God’s will and suffered in obedience, He rendered it powerless in its single ordinances, dissolving its separative features. It thus gained through Him internal validity and importance, so that it no longer burdens men, but they stand and walk in and on the same as a common soil within salutary bounds. Here, too, all depends on His person and our relation to Him’ (Braune). This thought of the doing away of the law through the death of Christ is a familiar one in Paul’s writings, expressed now under one figure, and again under another. The fundamental fact is that Christ, by His atoning death, has done away with the law ‘so far as it was a covenant prescribing the conditions of salvation’ (Hodge). Even as an ethical guide, it has no real power, except with those ‘who walk not after the flesh, but after the Spirit’ (Romans 8:4).

That he might create, etc. This is the purpose of the ‘doing away,’ but virtually explains ‘made both one’ (Ephesians 2:14).

The two, i.e., Jews and Gentiles.

In himself; not,’ through Himself.’ ‘The ground of the existence and permanence is in Him; He is the author and foundation, and at the same time the life-sphere, creator, and second Adam, progenitor of the new race, which stands in the original peace with God’ (Braune).

Into one new man. ‘New’ is almost equivalent to ‘renewed’ in this connection; the contrast being with the ‘old man’ (chap. Ephesians 4:22) hostile to God. The two are not only reconciled to each other as one man, but with God, so that they are created into one new man.

So making peace. Evidently in the wide complex sense, between man and man, because between God and man. This is the purpose of the new creation, and is a continued process in connection with it.

Verse 16
Ephesians 2:16. And might reconcile them both. Parallel with the clause, ‘that He might create,’ etc. The compound verb here used occurs elsewhere only in Colossians 1:20-21. It may either be a strengthened form, or mean ‘reconcile again.’ The former is preferable, since the context speaks of ‘one new man,’ ‘one body,’ not of a restoration. On the N. T. idea of reconciliation, see Romans 5:10-11. ‘Them both,’ i.e., Jews and Gentiles who are united together; the reconciliation, however, being between God and ‘them both,’ as the context shows.

In one body to God through the cross. The reference is not to Christ’s human body, but to his mystical body (comp. chap. Ephesians 1:23), the church. Jews and Gentiles being, as they are, in this one body, are reconciled to God through the death of Christ ‘Through the cross’ points to the expiatory sacrifice of Christ as the ground of the reconciliation, in accordance with the teaching of the entire Bible. By means of this there can be removed from us the Divine wrath against sin (Ephesians 2:3), to which there is an allusion in all the figures employed in this section. We must hold fast to the revealed truth, so precious to our consciences, that whatever God’s perfections required as the basis of peace with Him was accomplished by the atoning death of Christ

Having slain the enmity on it, i.e., on the cross, ‘having slain’ carrying out the figure suggested by the reference to the crucifixion. ‘The enmity’ has been explained (1.) of enmity toward God, (2.) of enmity between Jew and Gentile, (3.) of both. The last is preferable, for the complex idea runs through the whole passage. In Ephesians 2:15 ‘enmity’ must include the attitude of Jew and Gentile, and so here; yet to refer the term to this alone is contrary to the entire sweep of thought from Ephesians 2:16 to the close of the chapter. The enmity is ‘that between man and God, which Christ did slay on the cross, and which being brought to an end, the separation between Jew and Gentile which was the result of it, was done away’(Alford).

Verse 17
Ephesians 2:17. And he came and preached (‘brought good tidings of’) peace. This verse is not dependent on what precedes, but is connected in thought with, ‘He is our peace’ (Ephesians 2:14), which is explained by what intervenes. The reference in ‘came’ cannot be to His coming in the flesh, since no such preaching took place then, but must be to some coming after His resurrection. In accordance with John 14:18, it is usually explained of His coming in the gift of the Holy Ghost, as the result of which these good tidings of peace were everywhere proclaimed through the preachers of the gospel. (See marginal references on this coming through the Holy Spirit.) It is not to be referred to His salutation of peace after the resurrection, nor limited to the day of Pentecost, nor to the Apostles. In the case of each Christian this coming is at conversion.

To you who were afar off. The Gentiles are mentioned first, both in accordance with Isaiah 57:19, where similar language occurs, and because of the importance attached to this phase of subject. This order opposes the view that ‘came’ refers to Christ’s coming in the flesh.

Peace to them who were nigh, i.e., the Jews. The Apostle does not say ‘us,’ lest he might uphold ‘the distinction where he wishes to merge it altogether’ (Alford). The repetition of the word ‘peace’ with both classes shows that it has here its complex sense, but with the emphasis resting on ‘peace with God.’

Verse 18
Ephesians 2:18. For through him. The truth of Ephesians 2:17 is proven from the effect of Christ’s thus coming and preaching peace. ‘Through Him,’ which is more than ‘through His blood,’ is the emphatic phrase. Only through the mediation of this Person, Jesus Christ,

We both, Jews and Gentiles, have our access, lit.,’ the access.’ The primary sense of the word is ‘introduction;’ and some render it thus, both here and in Romans 5:2. The present tense (‘we have’) points either to a continued freedom of ‘access,’ or to the process going on as each one obtains this ‘introduction.’ The former seems more appropriate.

In one Spirit, i.e., in the fellowship of the one Holy Spirit. Neither the human frame of mind nor the human spirit can be meant; and ‘in ‘is not to be weakened into ‘through.’

Unto the Father. The prepositions are aptly chosen, to discriminate the respective economical relations of the Persons of the Godhead in our salvation. The end is the glory of the Father, unto whom we are brought through Christ in the fellowship of the Holy Ghost.

Verse 19
Ephesians 2:19. So then. A favorite phrase in the writings of the Apostle. It sums up and infers.

Ye are no longer; in contrast with Ephesians 2:12, and in consequence of the saving facts detailed in Ephesians 2:13-18.

Strangers and sojourners. The same class is designated by both terms, which together form an antithesis to ‘fellow citizens;’ ‘strangers’ describing the Gentiles as belonging to another state; ‘sojourners’ as not yet possessed of the right of citizens. Others, however, take the former alone as in contrast with ‘fellow citizens,’ the latter being explained as the absence of domestic privileges, in contrast with ‘of the family of God.’ But the term will scarcely bear this sense.

But ye are. The correct text emphasizes ‘are.’

Fellow citizens with the saints. The figure requires no explanation; comp. Ephesians 2:12. ‘The saints’ here includes all ‘the members of that spiritual community in which Jew and Gentile Christians were now united and incorporated, and to which the external theocracy formed a typical and preparatory institution’ (Ellicott). It is almost equivalent to the ‘spiritual Israel.’ To refer it to angels, or even to include them, is unwarranted.

And of the household of God. Comp. Galatians 6:10 (‘of the household of faith’). ‘This means those who belong to the house, to the family, whose Head and Father is God. To the right of citizen is added that of the house, of the child, of the heir’ (Braune). The new figure strengthens the idea of privilege, adding the intimate relation to God.

Verse 20
Ephesians 2:20. Built up upon the foundation. The figure naturally passes over into that of a house in which God dwells (Ephesians 2:22). The participle expresses the notion of a superstructure, in accordance with the mention of ‘the foundation.’

Of the apostles and prophets. The latter term refers to the New Testament prophets (comp. chaps. Ephesians 3:5; Ephesians 4:11), since both the order of the words and the thought of the passage opposes a reference to Old Testament prophets. Some have taken ‘prophets’ as identical with ‘apostles,’ because the article is not repeated; but this is not conclusive. The ‘prophets’ in the New Testament church were a distinct class of extraordinary teachers. Three explanations of the entire phrase are possible: (1.) The foundation consisting of the Apostles and prophets; (2.) the foundation belonging to them; (3.) the foundation laid by them, The first view avoids confusing the foundation and corner-stone, and presents no doctrinal difficulty; since in this living temple these persons might be properly regarded as the foundation. But the whole analogy of Scripture figures seems to be against it. The second takes Christ as the foundation; but this is against the specific mention of Him as corner-stone. The third points to the preaching of Christ by the Apostles, as the foundation, and is now the usual view. The only objection is that it represents those who are parts of the building as agents in laying the foundation; but they rested on it even while they laid it. Comp. 1 Corinthians 3:11.

Christ Jesus himself, etc. There is considerable variation in the manuscripts, but this is the better supported reading. The corner-stone unites the parts of the building and supports it as a whole, the most important stone. Comp. the references. Christ is thus termed, because ‘the historical living Christ, to whom all Christian faith and life refers, through Himself necessarily conditions the existence and permanence of every Christian community, just as the existence and firmness of a building is not possible without the corner-stone which holds together the entire edifice’ (Meyer). Ephesians 2:21. 

In whom; in Christ, not in the cornerstone, or foundation. Not through Him, but in Him, as the point of union and support.

Every building. The omission of the article in the Greek, by the best authorities, makes this the literal sense. Most commentators, however, think that ‘all the building’ is the meaning, the article being dispensed with, as with proper names, in accordance with a tendency which is manifest in later usage. Certainly ‘every building’ gives a very peculiar turn to the thought, where union with and in Christ has been the theme. ‘Building,’ in any case, refers to an edifice in process of erection. ‘Every’ would point to the separate Christian congregations, each of them growing in the same way, in the Personal Christ. Yet even when thus explained, the distributive sense seems harsh.

Fitly framed together is growing. The participle, as well as the verb, represents an action still going on, namely, that of fitting together the different parts. The word is derived from that translated ‘joints’ in Hebrews 4:12, and occurs only here and in chap. Ephesians 4:16. In the latter passage the organism of a living body is referred to, and probably that idea should be included here, since this participle must be joined with ‘in whom.’ The growth is both outward and inward, extensive and intensive, in numbers and in grace.

Unto a holy temple. The word is the more restricted one, applied to the ‘sanctuary.’ Meyer insists that we should render ‘the holy temple,’ since the article might be omitted in speaking of so well-known an object; the Apostle, as a Jew, having in mind but one temple. If ‘every building’ refers to each congregation of believers, then they are fitted together in their growth toward this end, of being one holy temple.

In the Lord, i.e., Christ, not God. Some take this as defining ‘holy’ more closely; others join it with the verb, thus repeating ‘in whom.’ It seems best to regard as a further definition of ‘holy temple,’ added with a grammatical laxity characteristic of this Epistle in its use of such phrases (‘and it is a holy temple in the Lord, and in Him alone;’ Ellicott).

Verse 22
Ephesians 2:22. In whom. Either parallel to ‘in whom’ at the beginning of Ephesians 2:21, certainly not to ‘temple,’ or more naturally referring to ‘Lord.’ Ye also, as included in the previous declaration (Ephesians 2:19-21).

Are being builded together, as a continuous process. The verb is slightly different from that in Ephesians 2:20, referring not to the superstructure, but the construction, to the compacting of the parts.

For a habitation of God. The word translated ‘habitation’ occurs only here and in Revelation 17:2. It answers to temple in Ephesians 2:21, since in the truest sense the church, as the mystical body of Christ, is the temple of God.

In the Spirit, i.e., the Holy Spirit, not the human spirit, nor ‘spiritually;’ nor yet ‘through the Spirit,’ but in the fellowship of the indwelling Holy Spirit. Some join it with the verb, with an instrumental sense, but, as in Ephesians 2:21 (‘in the Lord’), the phrase further defines ‘a habitation of God.’ Alford: ‘Thus we have the true temple of the Father, built in the Son, inhabited in the Spirit; the offices of the Three blessed Persons being distinctly pointed out: God, the Father, in all His fulness, dwells in, fills the Church; that Church is constituted an holy Temple to Him in the Son,—is inhabited by Him in the ever present indwelling of the Holy Spirit.’

03 Chapter 3 
Introduction
Verse 1
Ephesians 3:1. For this cause. A strong expression, occurring only here, in chap. Ephesians 3:14 and Titus 1:5. The reference is to what precedes (chap. Ephesians 2:19-22), especially the closing thought.

I Paul. The phrase occurs quite frequently: ‘He mentions his name, not for personal reasons (Ephesians 3:8), but because of his office and the importance of what he is doing’ (Braune).

The prisoner of Christ Jesus. On the construction, see above. (Some authorities read ‘Christ,’ while ‘Jesus Christ’ is not found in any ancient manuscripts.) He was Christ’s prisoner, not the emperor’s; comp. chap. Ephesians 4:1 (‘prisoner in the Lord’). It is more than prisoner for Christ’s sake.

In behalf of you Gentiles. ‘In writing to the Ephesians he could not forget that the suspicion of his having taken an Ephesian named Trophimus into the temple with him created the popular disturbance that led to his capture and his final appeal to Caesar, his journey to Rome, and his imprisonment in the imperial city’ (Eadie). But the phrase suggests more than this: His office, and hence his affliction, was for the benefit of the Gentiles. More than this, his very imprisonment was made useful by him in setting agencies in operation for the extension of the gospel among the Gentiles. This last point is too often ignored in discussing the verse.

Verses 1-13
1. Paul’s Office as Apostle to the Gentiles.
In view of the great privilege detailed in chap. Ephesians 2:19-22, culminating in Ephesians 2:22, the Apostle begins to speak of his prayer on behalf of the Ephesians. But the mention of himself, as ‘the prisoner of Christ Jesus in behalf of you Gentiles,’ leads to a digression so extended, that it forms a section by itself (Ephesians 3:1-13). In Ephesians 3:14 the petition is introduced with the same phrase (‘for this cause ’). found in Ephesians 3:1. This view of the construction, which accords with the involved character of other parts of the Epistle, is least objectionable. It gives a proper meaning to ‘for this cause,’ and best accounts for the sweep of thought in the chapter. Such a digression is not at all unpauline. Other views: (1.) The Syriac version, followed by commentators from Chrysostom to Meyer, supplies ‘am:’ ‘I Paul am the prisoner of Christ Jesus.’ But this is open to grave objections. It makes ‘ for this cause ’ and ‘in behalf of you’ tautological, disconnects the thoughts of Ephesians 3:1-2 ff., and implies an emphasis on ‘the prisoner,’ etc., which is inconsistent with ‘ if indeed ye have heard.’ (2.) Others find the resumption in Ephesians 3:8 (‘unto me’), but this affords no natural connection of thought, and increases the grammatical difficulty. (3.) A few find the resumption in Ephesians 3:13, which gives undue prominence to a secondary thought.

The train of thought is natural: He speaks of himself as the prisoner of Christ Jesus on behalf of them (Ephesians 3:1), defines this office as a gift of grace (Ephesians 3:2), for which he was specially fitted by direct revelation (Ephesians 3:3), as his previous language testified (Ephesians 3:4), the contents of the revealed mystery being the universal scope of the gospel (Ephesians 3:5-6), of which he was by gift of grace made a minister (Ephesians 3:7). He then humbly states the greatness of the design of this ministry (Ephesians 3:8-9), reaching even to the enlightenment of the angelic host (Ephesians 3:10), fulfilling God’s purpose in Christ (Ephesians 3:11), in whom we now have free access to God (Ephesians 3:12). Hence tribulations in this cause should not result in fainting, but are a ground of glorying (Ephesians 3:13).

Verse 2
Ephesians 3:2. If indeed. The same phrase occurs in chap. Ephesians 4:21; it does not imply doubt, but rather assumes something to be true, challenging the reader to verify the assumption in his own case.

Ye have heard; lit, ‘did hear,’ but the proper force is expressed by ‘have heard.’ ‘Not to have recognized Paul, not to have received his teaching, would be equivalent to not having heard him. Hence it is not correct to conclude from these words, that the Epistle was not written to Ephesus’ (Braune).

Of the dispensation of the grace of God. On ‘dispensation,’ comp. chap. Ephesians 1:10. This does not refer to his office, for how could they hear of that, but rather to a divine arrangement, which has reference, is concerned with, the grace of God, in virtue of which grace he had indeed received his office. Some explain: ‘belonging to the grace of God,’ but the passive form of the next verse (which explains this phrase) favors the other view.

Which was given me. This qualifies ‘grace,’ not ‘dispensation,’ and includes all that grace which prepared and qualified him for his office. It must not there-fore be explained, that the administration of Divine grace was committed to him.

To you-ward. More than’ among you,’ or’ with respect to you;’ literally, ‘unto you,’ i.e., this grace was given in order that my activity might produce certain results in you,

Verse 3
Ephesians 3:3. That by (lit., ‘according to’) revelation the mystery was made known to me. The best authorities support the passive form. This verse explains the substance of what they heard, hence of the ‘dispensation,’ etc. The mode by which the mystery was made known to him is put first, for emphasis: ‘by revelation;’ comp. Ephesians 3:5. That evidently it was God who made known to him ‘the mystery.’ This term has two meanings: ‘(1.) Such matters of fact, as are inaccessible to reason, and can only be known through revelation; (2.) Such matters as are patent facts, but the process of which cannot be entirely taken in by the reason’ (Tholuck). In the latter sense the calling of the Gentiles was a mystery, and many commentators restrict the reference here to that matter, finding a wider application in Ephesians 3:4; Ephesians 3:9. But this requires us to accept the parenthetical construction, which cannot be defended. Moreover it seems unlikely that the sense of the term would vary frequently in so brief a passage. It seems better to maintain that the ‘mystery’ is the same throughout; but in view of the universalism of the Epistle and the current of thought in this section, it here appears as complex, precisely as the notions of ‘enmity’ and ‘peace’ in the preceding section: the mystery of redemption, whose centre is the Person of Christ, whose object and purport is Christ, taking that term as including the Body of which He is the Head, which He has redeemed, and in which the Gentiles are ‘fellow-members’ (Ephesians 3:6); the latter thought being the special reference throughout, though never to the exclusion of the wider thought, since Ephesians 3:6, with its compound terms, compels us to think, even in that most special definition of the ‘mystery’, of the one inheritance, the one body, and the one promise presented in the gospel. With this thought as the ruling one, the special reference to the union of Jews and Gentiles comes in naturally and without disturbing the more general one.

As I have written before. The parentheses are unnecessary; the construction flows on, as usual in Paul’s writings. The English perfect is not a literal reading, but brings out the force of the thought expressed in the Greek. What he has written in this Epistle (comp. chaps. Ephesians 1:9-17; Ephesians 2:4-11, etc.) confirms the statement that this mystery had been made known to him.

In few words. ‘In comparison with the wealth of the truth revealed, its fulness, its wide-reaching, deep-moving efficiency, what he writes is to him always little and brief’ (Braune).

Verse 4
Ephesians 3:4. In accordance with which, i.e., what he had written was to be the measure, or standard, by which they could determine his knowledge.

While reading is better than ‘when ye read,’ since it points to an action taking place at the same time with the perceiving.

Ye can perceive. ‘Can’ (E. V., incorrectly: ‘may’) is the emphatic word, and ‘perceive’ is preferable to ‘understand,’ referring to an immediate perception, as if it were a single act.

My understanding. The word is thus rendered in every other instance in the New Testament (See marginal references.)

In the mystery of Christ. Either the mystery about Christ, or the mystery the purport of which is Christ, who is Himself ‘the concrete Divine mystery’ (Meyer); comp. Colossians 1:27. The mystery had been revealed, hence the Apostle had an ‘understanding’ in regard to it, as could be perceived by his readers. He does not refer to his labors among them, since he has in mind what he has written. Some have used this passage as an argument against the genuineness of the Epistle, but without success. Notice that the Apostle expected his language even in regard to this mystery to convey a definite meaning discoverable by the individual Christians to whom he wrote.

Verse 5
Ephesians 3:5. Which. This refers to ‘the mystery of Christ’ (Ephesians 3:4), the parenthesis being unnecessary.

In other generations; not ‘ages,’ or, ‘periods,’ though the phrase has a temporal sense, as in the Old Testament use of the word ‘generations.’

Was not made known. Less definite than ‘revealed.’

To the sons of men. To any of the sons of men. It includes the Old Testament prophets, but not these alone. The contrast with ‘holy’ and ‘in the Spirit,’ suggests that those merely sons of men, not born of the Spirit, could not know this mystery.

As it has been now revealed. The contrast between ‘now’ and ‘in other generations’ is one of degree. It was not then made to the extent that it has now been revealed.

To his holy apostles and prophets; the terms are to be understood as in chap. Ephesians 2:20; the Apostles, and the New Testament prophets, two classes of inspired men (‘in the Spirit’), to whom this mystery had been revealed. The adjective ‘holy’ is applicable to both classes, and need occasion no difficulty. Paul speaks of them as a body, not as individuals, so that there is no self-glorying in the term.

In the Spirit. This is the sphere in which the revelation was made. To the Apostles there was a permanent inspiration to fit them for their peculiar work as laying the foundation of the Christian Church; but in the peculiar condition of the apostolic Church, without a complete New Testament, and the experience of centuries, there was an inspiration for teaching, ‘prophesying’). Those thus gifted were the New Testament prophets. Both classes were for the specific work in that age (comp. chap. Ephesians 2:20); when the revelation was complete, and the emergency was met, both offices, in their distinctive features, ceased to exist. See chap. Ephesians 4:11.

Verse 6
Ephesians 3:6. That the Gentiles are; not ‘should be,’ for ‘a mystery is not a secret design, but a secret fact’ (Alford). The whole verse explains ‘mystery’ (Ephesians 3:4).

Fellow-heirs, i.e., with the Jews, as saints, as belonging to the family of God. This is the most extended idea in the verse, since it implies the same relation to God who has provided the inheritance.

Fellow members and fellow partakers of the promise. This rendering preserves the correspondence of the Greek compound words, which seem to have been coined by the Apostle. The two terms bring out more fully the relation of the ‘fellow heirs’ to each other. They were members of the same body, incorporated in it as believers, they shared the same privileges, summed up in the phrase ‘the promise; comp. chaps. Ephesians 1:13; Ephesians 2:12.

In Christ Jesus. This position of the Gentiles, defined by the three preceding terms, is ‘in Christ Jesus;’ He is the objective ground of their heirship, all their privileges are bestowed in Him.

Through the gospel. This is the subjective means by which these privileges are appropriated. This is an essential part. This gospel is the means by which the mystery of Christ is revealed to us. We need illumination, not inspiration; to understand the gospel is our aim, not to be the organ of a new revelation.

Verse 7
Ephesians 3:7. Whereof, of this gospel, I became a minister. The word was applied to a ‘servant,’ and is several times so translated in the E. V. The word usually rendered ‘servant’ (comp. Romans 1:1, etc.) suggests the personal relation to the master; this one the obligation to service. (Our word ‘deacon’ is a corruption of the Greek term, which was the title of this class; comp. Philippians 1:1; 1 Timothy 3:8-12, and also Romans 16:1.)

According to the gift of the grace of God. The ‘gift’ consisted of the ‘grace,’ and this was doubtless the apostolic office. Comp. Ephesians 3:8. His becoming a minister of the gospel was in accordance with this gift of God’s grace.

Which was given to me. The better established reading joins this with ‘grace,’ not with ‘gift.’ The sense is not altered, but tautology is avoided.

According to the working of his power. ‘By’ is incorrect. The clause belongs to ‘which was given to me’ not to ‘became.’ The giving was in accordance with God’s efficiency, not with Paul’s desert. Thus Saul became Paul; the persecuting Pharisee was transformed into the minister to the Gentiles.

Verse 8
Ephesians 3:8. Unto me, who am less than the least. The transition is natural. The fact that a sentence begins here does not compel us to find the resumption of Ephesians 3:1 at this point (see note above). The Greek adjective is a comparative of a superlative, and need not be regarded as a hyperbole. ‘The great Apostle, however, so truly, so earnestly, felt his own weakness and nothingness (2 Corinthians 12:11), that the mention of God’s grace towards him awakens within, by the forcible contrast it suggests, not only the remembrance of his former persecutions of the Church (1 Corinthians 15:9-10), but of his own sinful nature (1 Timothy 1:15), and unworthiness for so high an office’ (Ellicott).

Of all saints. He does not say ‘of Apostles’ nor ‘of men,’ but compares himself with other Christians; he had been a persecutor, and since God’s grace had helped him, there is no one whom it may not help; comp. Philippians 3:6; 1 Timothy 1:13.

Was this grace given; comp. Ephesians 3:7. Wherein this grace consisted is added: to preach to the Gentiles, etc. The best authorities omit the preposition ‘among’ (lit, ‘in’). The word ‘preach’ here is literally ‘evangelize,’ not ‘proclaim,’ as often.

The unsearchable riches of Christ. ‘The fulness of wisdom, righteousness, sanctification, and redemption—all centred and summed up in Him’ (Alford). Because Christ is what He is, the riches are unsearchable, exhaustless; because He, through His redeeming work, becomes ours the riches are ours.

Verse 9
Ephesians 3:9. And to make all men see. Not simply to teach all men, but to enlighten all, which is to be accomplished by means of the gospel. ‘All,’ which is not emphatic, refers to the ‘Gentiles’ (Ephesians 3:8).

What is the dispensation of the mystery. ‘Fellowship’ is poorly supported; ‘dispensation’ is used as in Ephesians 3:2 : the Divine arrangement of the mystery. The mystery is the union of the Jews and Gentiles in Christ (Ephesians 3:6), not however independently of the wider reference (see Ephesians 3:3). The Gentiles, through his preaching, were to be enlightened as to this Divine arrangement. Such enlightenment was needed, for this mystery was one which from the beginning of the world (lit., ‘from the ages’) hath been hid. From the beginning of the periods of time through which the created world (of angels and men) had passed; the phrase occurring in this form only here and in Colossians 1:26. ‘The mystery was decreed “before the ages” (1 Corinthians 2:7; comp. Ephesians 1:4), but it is conceived of as hidden only since the beginning of the ages, because before that there was no one from whom it could be hidden’ (Meyer).

In God who created all things. The great weight of authority is against the addition of ‘through Jesus Christ’ The omission of the phrase is conclusive against the view that the spiritual creation is referred to, as in chap. Ephesians 2:10. ‘All things’ is to be taken in its widest sense. This mention of God’s omnipotence is probably not suggested by the thought of hiding, but serves to indicate that God, as sovereign creator, included in His purpose this ‘mystery’ and the arrangement (‘dispensation’) by means of which it was carried out.

Verse 10
Ephesians 3:10. To the intent that now. This verse sets forth the purpose of the ‘preaching’ and ‘enlightening’ of Ephesians 3:8-9, or of the giving of this grace to Paul; both views being substantially the same. The objection that thus too much is ascribed to Paul’s own preaching is invalid, since in this extension of the gospel to the Gentiles God’s manifold wisdom has been most fully made known on earth. Some find here the purpose of creation, and others of the hiding of the mystery, and others again join this verse with ‘what is the dispensation’ (it is so planned that now, etc.). The last view is not a natural one; both the others make a present manifestation the purpose of a past act. To the first there are additional objections: it suggests a supralapsarian view; it joins this verse to a subordinate thought; it is opposed by Colossians 1:16, where the end of creation is distinctly stated to be the personal Christ ‘Now’ is in contrast with ‘from the ages’ (Ephesians 3:9).

Unto the principalities and powers in the heavenly places. The same phrase in chap. Ephesians 6:12 refers to evil angels; but here good angels are undoubtedly meant; these would more naturally recognize God’s wisdom, and they desire to look into these things (1 Peter 1:12). Hence a reference to earthly powers and authorities is to be rejected, as also the explanation: ‘in heavenly things.’ By this full designation of the angelic hosts Paul gives prominence to their power and dignity, and thus exalts the church.

Might be made known. This points unmistakably to an increase of knowledge on the part of the angels.

Through the church. ‘This is the theatre of the glory of God, of the Divine works (Bengel); see 1 Corinthians 4:9. It is a communion in beaten and on earth, church militant and triumphant, and as such, an object of interest to the good angels; Matthew 18:10; Luke 15:7; Luke 15:10; 1 Corinthians 11:10; Hebrews 1:14. We are not indeed the professors at whose feet the angels must sit as scholars, but it is God who leads them onward in the knowledge of His wisdom; we are but the means of instruction’ (Braune).

The manifold wisdom of God. The wisdom is one, but its manifestations are varied. Through this variety, adapted to the several ages, races, and individuals in the church, the wisdom of God is revealed to the angels. It were well if sinful men learned more of it from the history of the church. One day the very disharmony and entanglement which now perplexes us may reveal to us the manifoldness of the wisdom.

Verse 11
Ephesians 3:11. According to the eternal purpose, lit., ‘the purpose of the ages.’ The purpose belongs to the ages, will be retained during the ages, controlling them. This implies a purpose formed before these ages (comp. Ephesians 3:9), hence ‘eternal’ gives the sense accurately.

Which he wrought in Christ Jesus our Lord. ‘Wrought’ (lit., made) has been applied by many to the forming of the purpose (‘constituted,’ E. V., ‘purposed’). But it seems best to refer it to the execution of it, regarded as an accomplished fact. In favor of this is urged, (1.) that the historical Saviour is here described in full terms; (2.) that the next verse is an explanatory confirmation of the accomplished, not of the purposed, design (Meyer); (3.) that this sense of the verb is more common in the New Testament than that of ‘constituted.’ At the same time ‘wrought’ seems preferable to the more definite ‘fulfilled.’ Comp. my note, Lange, Ephesians, p. 117. This purpose was wrought in Jesus of Nazareth, the personal Messiah, the Lord of His people. His work and Person are not to be sundered here.

Verse 12
Ephesians 3:12. In whom we have. This explains and confirms what precedes. ‘We’ refers to those who are really in Christ, since the privileges which follow are matters of experience.

Our boldness and access. Lit., ‘the boldness and access,’ but some authorities repeat the article, giving this sense: ‘our boldness and our access.’ ‘Boldness’ is frequently used by Paul (see references), and here denotes the believer’s free joyous attitude toward God, the result of assurance of His favor. Some take ‘access’ here (comp. chap. Ephesians 2:18) in its primary sense of ‘introduction;’ but its connection with ‘boldness’ (especially if the article is omitted) favors the other and subjective meaning, our continued access.

In confidence. This phrase is joined by some to ‘access’ alone, which is admissible, unless the article be repeated. It is better to connect it with the verb: this is the subjective condition in which we have our boldness and access. Comp. Romans 8:38-39; a noble example of this confidence as expressed by the Apostle himself.

Through our faith in him; lit.,’ through the faith of Him;’ comp. Romans 3:22; Galatians 3:22, where the form and meaning are similar. This is the subjective means through which we have the privileges just named; ‘confidence’ is the subjective state in which we have them. ‘That faith whose object is Jesus is the means to all who are Christ’s: first, of “boldness,” for their belief in the Divine Mediator gives them courage; secondly, of “access,” for their realization of His glorified humanity warrants and enables them to approach the throne of grace; and, thirdly, these blessings are possessed “in confidence,” for they feel that for Christ’s sake their persons and services will be accepted by the Father’ (Eadie).

Verse 13
Ephesians 3:13. Wherefore. In view of my position as the minister of such a gospel, thus leading back to Ephesians 3:1, the thought of which is resumed in Ephesians 3:14. This is preferable to referring it merely to the subordinate thought in Ephesians 3:12.

I desire you not to faint, or, ‘I pray God that I faint not’ The literal rendering: ‘I ask not to faint,’ will indicate the difficulty in interpreting the verse, namely, the absence of an object after the verb ‘ask,’ and of a subject with the infinitive, ‘to faint.’ One view supplies ‘you ‘as both object and subject; the other supplies ‘God’ as the object and ‘I’ as the subject. The verb ‘ask’ suits either explanation. Both views have able supporters, but the former has been rightly adopted by the majority of commentators. (1.) It seems unlike Paul to insert such a prayer for himself here; he rejoiced in suffering (Colossians 1:24) and gloried in infirmity (2 Corinthians 11:30), and was speaking of high privilege, little likely to imply faint-heartedness in himself. (2.) The next clause presents a motive (Meyer) which is irrelevant, unless this clause applies to them. (3.) ‘My’ does not imply that ‘faint’ refers to him. (4.) It is grammatically simpler to supply one word (‘you’) which need not be repeated, than to supply two, one of them (‘God’) not directly suggested by the context nor necessary to complete the sense of the verb. Galatians 4:14, where the correct reading is ‘your temptation which was in my flesh,’ shows that the sympathy between Paul and his converts was such as to make this view of the clause perfectly natural. The danger of the weakness was greater for them than for him.

At (‘lit,’ ‘in’) my tribulations in behalf of you, suggesting again the thought of Ephesians 3:1. The preposition ‘in’ points to the sphere in which their faint-heartedness might be shown.

Which are your glory. ‘Are’ shows that’ which’ refers to ‘tribulations,’ seeing they are ‘your glory.’ The thought is, not that it would be a disgrace for them to have a founder who fainted in tribulations, and that his not fainting is their glory, but that the reason they should not faint is the character of his tribulations, as the Apostle of the Gentiles. They were for his readers, were tokens of the love of God in sending his ministers to suffer that the gospel might be universal and the Gentiles sharers in its blessings. It was the sympathy of Christ, in whom the Apostle’s ‘boldness and access’ was possessed ‘in confidence,’ that gave to him such sympathy with them. He was concerned for them rather than for himself. It will be seen how well this view accords with the thought resumed in Ephesians 3:14, and the subsequent prayer.

Verse 14
Ephesians 3:14. For this cause. On the resumption and connection, see last section.

I bow my knees. So Philippians 2:10. The full form is rhetorical. The reference is not to the actual bending of the knees, but to his earnest prayer.

Unto the Father. God the Father, so in chaps. Ephesians 2:18; Ephesians 5:20; Colossians 1:12, without any added phrase, since the words ‘of our Lord Jesus Christ’ are not found in the oldest and best manuscripts, are rejected expressly by some of the Fathers, and by nearly every modern editor of any critical judgment. The grand thought of the passage is obscured by the insertion.

Verses 14-21
The Apostles Prayer for the Church, and the concluding Doxology.

As stated in the last section, the thought begun in Ephesians 3:1 is here resumed, and the prisoner of Christ Jesus in behalf of the Gentiles utters his prayer for these Gentile readers. The prayer is to the Father (Ephesians 3:14-15); its purport is that they may be strengthened (Ephesians 3:16); its result that Christ may dwell in them (Ephesians 3:17 a); its end that they may know His love (Ephesians 3:17-18), and hence be filled unto the fulness of God (Ephesians 3:19).

A doxology is added, describing God’s omnipotence (Ephesians 3:20), but so worded as to form an appropriate conclusion to the doctrinal part of the Epistle, since the ascription of the glory is ‘in the Church and in Christ Jesus’ (Ephesians 3:21).

Verse 15
Ephesians 3:15. From whom every family. This is the only grammatical rendering of the phrase, as the great mass of commentators hold. There is a play on words in the original, which Stier attempts to reproduce in this paraphrase: ‘the true Father over all that is named from fathers.’ ‘Family’ is not to be taken as equivalent to ‘paternity,’ but probably in the wider sense of ‘race,’ ‘tribe,’ etc. But the sense ‘the whole family’ should not be imported into the phrase because of assumed doctrinal difficulties. Nor is the notion the semi-heathen one of an ‘All-Father.’ ‘The Apostle seems, regarding God as the Father of us His adopted children in Christ, to go forth into the fact, that He, in this relation to us, is in reality the great original and prototype of the paternal relation, wherever found’ (Al-ford).

In heaven and on earth. The varied groups of angels and families of men. That the former are included seems clear, since they too are sons of God, and are divided into hosts and groups. But it is incorrect to find only two classes here, one in heaven and the other on earth, either angels and men, or the redeemed in heaven and on the earth. Wherever in heaven or on earth beings are grouped from their relation to a father, whether directly or indirectly, the name they bear in each case is really derived from the ‘Father’ to whom Paul prayed.

Named, in this view, is taken in the simple sense of ‘takes its name.’ No other view allows this sense so well, and the play on words seems to demand it. The attempt to limit ‘family’ here to the redeemed is due to a misconception of the passage, and has usually found its main support in the incorrect reading followed in the E. V. (Ephesians 3:14). No doubt the relation of God to His redeemed children is the striking fact which suggested the expression, but the thought here is wider. Any unholy idea of the Fatherhood of God, such as men use to obscure the truth respecting His wrath against sin, is forbidden by every theological conception found in the Apostle’s writings.

Verse 16
Ephesians 3:16. That he would grant you. This is the purport of the petition, which some extend to the close of Ephesians 3:17 (but the latter verse is probably the result; see notes there). The word ‘that’ means ‘in order that,’ but after verbs of praying, etc., in the New Testament, it is used to introduce the purport and purpose of the petition.

According to the riches of his glory. This qualifies ‘grant;’ the giving prayed for was in proportion to the fulness of God’s perfections (‘glory’).

To be strengthened with might, or, ‘power,’ coming from God. The instrumental sense is to be preferred to the adverbial (‘powerfully ‘), and to the explanation: ‘with regard to Sower.’

Through his Spirit. Only the Holy Spirit can impart such strength.

In, lit.,’ unto,’ the inner man. Some explain ‘in’ as = with respect to, but this does not exhaust the force of the preposition. The strength prayed for was such that it reached to the inner man: this was its constant aim. ‘The inner man’ (comp. Romans 7:22) is not equivalent to ‘the regenerated man,’ ‘the new man’ (chap. Ephesians 4:24), but more nearly identical with ‘the hidden man of the heart’ (1 Peter 3:4). Its exact antithesis is ‘the outward man’ (2 Corinthians 4:16), not ‘body,’ or ‘flesh.’ It is not exactly equivalent to the ‘spirit’ (1 Thessalonians 5:22), though referring primarily to this, as the sphere of the operations of the Holy Spirit; nor to ‘mind’ (Romans 7:21), the latter referring to the human spirit as ‘the practical reason.’ To this sphere Paul prays that the strengthening power of the Holy Ghost may reach, precisely because in this part of mam’s nature (nobler in its mode of being) the most ignoble slavery has existed; where man was most akin to God the effects of sin have been most terrible. To the view here presented, it has often been objected that it makes ‘spirit,’ ‘mind,’ ‘the inner man,’ unfallen and sinless, or at least opposed to the empire of the ‘flesh,’ But such is not the position of its most judicious advocates, nor is it warranted by the statements of Scripture. Comp. the Excursus, Lange, Romans, pp. 232-236, and the similar one in this volume, Romans 7.

Verse 17
Ephesians 3:17. That Christ may dwell, etc. This may be regarded as parallel with Ephesians 3:16 : ‘to be strengthened,’ etc., since the form is the same (in the infinitive); or, as an added clause of result: ‘so that Christ may dwell,’ etc. Some have even taken it as expressing the design of the prayer. The second is preferable, because of the emphasis which (in the Greek) rests on the verb. The word ‘dwell ‘points to a permanent indwelling of one who takes entire possession. The view that this verse expresses the result of the strengthening is favored by this idea of permanent and entire possession. This indwelling takes place through the in working of the Holy Spirit.

In your hearts; the seat and centre of the moral life, corresponding to ‘inner man’ (Ephesians 3:16), but viewed rather on the side of the affections. Here is Christ’s home; comp. John 14:21-23.

Through faith; lit, ‘the faith,’ equivalent to ‘your faith.’ This phrase, which in the original precedes ‘in your hearts,’ gives the subjective means of this indwelling of Christ; ‘faith’ opens the door to Him, appropriates Him, submits to Him so that we become His. ‘The most beautiful object might be in the apartment of a blind man, and he not be sensible of its presence; or if by any means made aware of its nearness, he could have no delight in its beauty. Christ dwells in us by faith, because it is by faith we perceive His presence, His excellence and His glory, and because it is by faith we appropriate and reciprocate the manifestations of His love’ (Hodge).

That ye. In the original there is an irregularity in the order of words, which has led some to translate thus: ‘in your hearts, having been rooted and grounded in love, that ye may be,’ etc. This takes the clause as a consequence of the indwelling of Christ, in the form of an independent proposition. But the view accepted in the E. V. is, on the whole, preferable (see note in Lange, Ephesians, p. 125).

Being rooted and grounded in love. The figures are taken respectively from a tree and a building; but the former word was frequently used to indicate ‘firmness at the base or foundation’ (Ellicott), without any further suggestion as to vital growth. The participles refer to a permanent state, the result of something in the past; and this fact furnishes a strong argument against joining them with what precedes.

In love. This phrase, placed first for emphasis in the original, points to the Christian grace of love, since the love of God or of Christ would have been more closely defined. To refer it to loving, including both God’s love to us and ours to Him, confounds two things, either of which could be represented as soil and foundation, but scarcely both. To limit it to love of the brethren is unwarranted by anything in the context ‘Love is the fundamental grace’ (Eadie).

Verse 18
Ephesians 3:18. May be fully able, or, ‘may be strong enough,’ suggesting difficulty, and the need of exertion.

To comprehend. Philippians 3:12-13 : ‘apprehend,’ a rendering which is perhaps too weak, since, both here and there, more is meant than an intellectual apprehension, namely, a spiritual perception and inward experience.

With all saints, the whole body of believers is meant, and it is implied, not only that all saints have this common study, but also that they pursue it in common. Evidently Paul’s petition is applicable to all who believe in Christ

What is the breadth, and length, and depth, and height. Many authorities read: ‘height and depth; but the early scribes might readily have substituted this reading for the less usual one. The discovery of the Sinaitic manuscript leaves the weight of evidence in favor of the received order. The Apostle here sets forth the ‘greatness’ (chap. Ephesians 1:19) of the object he has in mind, borrowing the terms of mathematical magnitude (sacra illa Pauli mathematica). It is not necessary therefore to find a specific reference in each of the terms, still less to accept any one of the many mystical explanations. Whenever any of these are used, the details must be proven from other passages, the choice being largely a matter of individual fancy. The important question is: To what object does the Apostle refer? The simplest answer is: to Chris’s love (Ephesians 3:19), and the connection found in that verse sustains this view. Other explanations: God’s love, the fulness of God, the Church of Christ, the work of redemption, the mystery, the temple of God, God Himself; all of which are less natural than the view given above. Some have even found here an allusion to the temple of Diana.

The Apostle breaks off, without adding at once the object, to give in what follows a parallel thought which shows what object he has in mind. One specimen of detailed interpretation will suffice. ‘Breadth refers to the nations lying beside each other on the earth, over all of whom the love of Christ will extend itself; length, to the successive ages during which it will reach; depth, to the misery and corruption of sin, into which it will descend; height, to the glory at God’s throne and near His heart, to which it could elevate all’ (Braune).

Verse 19
Ephesians 3:19. And to know. The connective translated ‘and’ is used to append a closely related thought; hence the object to be supplied in the previous clause is the same as that here expressed. ‘Know’ here points to experimental knowledge.

The love of Christ; His love to us, since our love to Him could not be described by the phrase: which exceedeth knowledge. The verb ‘know,’ and the noun ‘knowledge’ correspond, in Greek as in English. For similar paradoxes, see references; comp. also Philippians 4:7. Hence it is unnecessary to explain: ‘that ye may know that the love of Christ is knowledge-surpassing.’ The meaning is: to have an adequate experimental knowledge of Christ’s love which surpasses any abstract Knowledge independent of religious experience and Christian gratitude. Love is the key to love; yet it must be remembered that Christ’s love is in itself infinite, and that even when our love is warmest and purest we have not yet fully measured its extent

That ye may be filled. This is the further and final end of the prayer. There is a verbal correspondence between ‘filled’ and ‘fulness.’

Unto all the fulness of God. ‘Unto’ points to the measure or standard, and does not imply that this standard is reached at once, but that the knowledge of the love of Christ will lead toward this. ‘The fulness of God’ has been variously explained; comp. Ephesians 1:23. (1.) ‘Fulness,’ or, ‘abundance,’ which God imparts, either in gifts of grace, or more generally. (2.) The fulness with which God is filled, the fulness of His spiritual perfections. The latter view takes ‘fulness’ in its strict sense and forms a climax, while the former seems tame. ‘All the fulness of the Godhead abides in Christ; Colossians 2:9. Christ then abiding in your hearts, ye, being raised up to the comprehension of God’s mercy in Him and of his love, will be filled, even as God is full—each in your degree, but all to your utmost capacity, with Divine wisdom, might, and love’ (Alford).

Verse 20
Ephesians 3:20. Now to him. This doxology, like that in Romans 11:33-36, closes the doctrinal part of the Epistle.

That is able to do above all things. The ascription of glory is to God as the Almighty worker, because His power is specially manifest in the great matter which has been the theme of the Epistle: ‘the Church in Christ’ The phrase ‘above all things,’ which is in emphatic position, should be joined with ‘do,’ and not lost in the adverb which follows. It is to be taken in its widest sense: God can do more than all things that can hinder.

Abundantly above what, etc. ‘What’ does not directly refer to ‘all things,’ but introduces a new subject explanatory of the previous one. There is no tautology, but in this manner the Apostle brings his own prayer into contrast with God’s almightiness. ‘Having exhausted all the forms of prayer, he casts himself on the infinitude of God, in full confidence that He can and will do all that omnipotence itself can effect. His powers, not our prayers nor our highest conceptions, is the measure of the Apostle’s anticipations and desires. This idea he weaves into a doxology, which has in it more of heaven than of earth’ (Hodge).

According to the power that is working in us. This power is that of the indwelling Spirit, and it is according to this power that God is able to do His almighty will. This added clause suggests the same idea as ‘earnest’ in chap. Ephesians 1:14. Only an Almighty Father could bestow the continued indwelling of the Spirit, and in this we have the pledge that He will do beyond all our petitions and desires.

Verse 21
Ephesians 3:21. To him be the glory. ‘To Him’ sums up emphatically all that has been said in Ephesians 3:20. ‘Be,’ which is supplied, may mean ‘let it be,’ or ‘may it be,’ since the reference is to the glory which is due to Him, which will be given Him, not His essential glory, although this is the basic of the glory to be ascribed to Him (comp. chap. Ephesians 1:12; Ephesians 1:14 : ‘unto the praise of His glory’).

Is the church and in Christ Jesus. The rendering of the E. V. is altogether inadmissible, whatever be the correct reading. There is considerable variation in the authorities, but the evidence of the Sinaitic manuscript is decisive in favor of the reading given above, from which, moreover, the others could readily be derived. Many authorities omit ‘and,’ a few others read ‘in the Church and Christ Jesus.’ The sphere ‘in’ which the glory is given is defined in a two-fold manner: ‘in the Church,’ since here the glory is ascribed; ‘in Christ Jesus,’ since only in fellowship with Him can it be offered. ‘The Church,’ here as in chap. Ephesians 1:22-23, means the body of Christ, the in-visible Church; but this does not warrant the explanation here: ‘in the Church which is in Christ Jesus.’ The renderings,’ by Christ Jesus,’ ‘with Christ Jesus,’ are unwarranted.

Unto all the generations of the age of the ages. This is the literal rendering of an accumulation of terms, peculiar to this passage, but unmistakably pointing to eternity, though its unending duration is set forth in conceptions borrowed from the successive periods of time. In fact the phrase seeps to be a combination of two others, each of which is used to express endless duration: ‘generation of generations’ (Isaiah 34:17) and the more common ‘ages of ages.’ It may be that the term ‘generations’ was suggested by the thought of a development of the Church through a long series of generations begun on earth, and to be continued through ‘the age of the ages,’ i.e., the eternal reign of the Lord in ‘the world to come.’ But it is improper to divide the two conceptions, since the ‘generations’ belong (in this figurative mode of expression) to the ‘ages’ of eternity. Gnostic ideas can be found here only through arbitrary exegesis and by those who are lacking in sympathy with the great thoughts of the Epistle.

Amen. Comp. Galatians 1:5. As the Epistle has been liturgical in its form, the doctrinal part appropriately closes with this term. In this section also we find the Trinitarian tone, so characteristic of the three chapters. ‘The power within us is that of the Spirit, and glory in Christ is presented to the Father, who answers prayer through the Son and by the Spirit; and, therefore, to the Father, in the Son, and by the Spirit, is offered this glorious minstrelsy: “As it was in the beginning, is now, and ever shall be, world without end. Amen.”’ (Eadie.) 

04 Chapter 4 
Introduction
Verse 1
Ephesians 4:1. I exhort you therefore. The emphasis in the original rests on ‘exhort,’ as indicated in the order given above. The word means first to call hither (corresponding with ‘calling’ and ‘called’); then, to address, either for exhortation or comfort; it should not be rendered ‘beseech.’ ‘Therefore’ may refer to the whole preceding part, but as summed up in the doxology(chap. Ephesians 3:20-21) a more particular reference maybe found in the prayer (chap. Ephesians 3:14-19), which suggests the greatness of Christian privilege. Still this prayer in turn springs from chaps. 1, 2

I the prisoner in the Lord. The repetition of ‘I’ in English brings out the emphasis of the original. ‘In the Lord’ is not = ‘of Christ Jesus’ (chap. Ephesians 3:1), nor is ‘in’ = ‘through’ or ‘with,’ but denotes the sphere or element of his captivity, giving prominence to his fellowship with Christ and to his devotion to His cause; in chap. Ephesians 3:1 the reference is to Christ as the author of his captivity. The phrase is apt in this connection: his joyous wearing of his bonds enforces his exhortation, giving it the tone of Christian experience more than of Apostolic dignity.

That ye walk worthy, etc. This he would have them do, live in a manner worthy of their privilege. ‘Worthy’ is an adverb, not an adjective.

Of the calling wherewith ye were called. ‘Calling’ corresponds in sound with ‘called.’ It is God who called them, and that in the past (‘were’); ‘calling’ is only another way of expressing the fact mat they had been called, which is the motive presented. We are not to walk worthy in order to receive the call, as legalism suggests. When Christians ignore the privileges resulting from God’s love in Christ, summed up in the Apostle’s doctrine, and assumed in his ‘therefore,’ they have ceased to be in earnest about the worthy walk. For the true Christian walk is not obedience to rule, but the expression of loyal and loving allegiance to One, who has done for us what awakens our gratitude and exalts it into personal devotion to Him for what He is.

Verses 1-3
I. WALK WORTHY OF THE CALLING IN HUMILITY AND UNITY.
This brief section contains the practical theme, exhorting the readers to a walk worthy of their calling (Ephesians 4:1), naming three attendant virtues essential to this walk, defining further the mode of Christian forbearance (Ephesians 4:2), and giving, in the exhortation to the preservation of the unity of the Spirit, a motive for this forbearance, which suggests the theme of the next section. The virtues put in the foreground here, and giving character to the entire practical part, are distinctively Christian. The ethical tone is that of the Sermon on the Mount. There, however, the high ideal is presented to awaken a sense of need; here the practice of the same virtues is based upon the great truths of a completed gospel, offering not only motives and means, but Divine strength.

Verse 2
Ephesians 4:2. With all lowliness and meekness. These two attendants of the Christian walk are closely joined. The former is humility: ‘the esteeming ourselves small, inasmuch as we are so; the thinking truly, lowlily of ourselves’ (French). How welt adapted Christian privilege is to produce this state of mind the believers experience shows (comp. chap. Ephesians 3:8 and similar passages). As we receive all of Christ’s grace, we feel our unworthiness. In one aspect it is the basis of all Christian virtue. ‘Meekness’ is a gentleness, resting on ‘lowliness,’ humble submission to God, and a consequent mildness toward men as His instruments, as if to say: ‘Have I been helped, then I do not know who should not be helped’ (Braune). ‘All,’ i.e., ‘every kind of,’ qualifies both words.

With longsuffering. This is another attendant of the Christian walk, closely connected with the other two, but introduced by itself. The phrase should not be joined with what follows. ‘Longsuffering’ means, not taking swift vengeance, not inflicting speedy punishment, though it sometimes has the more general sense of ‘forbearance.’ It is meekness toward the sins of others, and the more difficult to exercise be-cause justice seems at times to be against it is promoted by recalling that we were called when sinners, that all our privileges are proofs of God’s longsuffering.

Forbearing one another in love. This clause defines the walk still further, but is in reality a vivacious setting forth of how ‘longsuffering’ is exhibited. ‘One another’ suggests that each one who forbears gives occasion to others for forbearance.

In love. This is the element in which all true forbearance is manifested; without the Christian grace of love it degenerates into indifference, but love ‘is longsuffering’ (1 Corinthians 13:4). The phrase should not be joined with what follows.

Verse 3
Ephesians 4:3. Earnestly striving, giving diligence. This is parallel with ‘forbearing,’ and describes the humble, longsuffering walk, with reference to the motive of the forbearance, a motive leading to continuous and earnest effort. The underlying thought of Christian unity is carried out in the next section.

To keep, to maintain, to preserve something already possessed, and to continue doing this.

The unity of the Spirit, i.e., the Holy Spirit, since a reference to the human spirit in this connection would be both flat and unpauline. The unity is that effected by the Holy Spirit; not an outward uniformity, or hollow truce, or unholy compromise, but that unity of thought and feeling and effort among individual Christians which is produced by the indwelling of the same Spirit. Such a unity we are commanded to ‘keep,’ not to ‘make.’ The main instruments in keeping it are the graces named in Ephesians 4:2. This is the basis of all real unity in the Church. Most of the failures in seeking unity have resulted from a failure to accept what is implied in this clause. Only unity of Christians, wrought by the Holy Spirit, maintained by loving personal endeavor, can result in the manifested unity of the Body of Christ.

In the bond of peace. ‘In’ is not= ‘by,’ but points to the sphere or element in which the unity is maintained. There are, however, two explanations of the phrase ‘the bond of peace:’ (1.) the bond which is peace; (2.) the bond which has peace as its object. The latter view regards this phrase as parallel to ‘in love,’ taking love as ‘the bond,’ in accordance with Colossians 3:14. But the other explanation is more natural. ‘Peace ‘is the result of peace with God, and, binding Christians together, it is ‘a condition and symbol of that inner unity wrought by the indwelling Spirit of God’ (Alford). Hence an outward unity, which does not bind Christians in peace, can scarcely be ‘the unity of the Spirit.’

Verse 4
Ephesians 4:4. There is. This is properly supplied, since we have here, not an exhortation, but a motive. ‘For’ is not inserted; the argumentative force of the passage is obvious without it

One body, i.e., the mystical body of Christ, the invisible Church. The existence of this as a unity is a motive for preserving the unity of the Spirit among Christians. The force of this motive is weakened by taking the term as exactly equivalent to ‘church,’ and such an explanation inevitably leads to false notions of the unity of the Church, and to unwise methods of preserving it.

One Spirit, the Holy Spirit, who is the life of this body, yet distinct from it. The term should not be weakened by any reference to the human spirit. In the New Testament it never means temper or disposition.

As ye were also called, etc. ‘Were called’ points to the time when they became Christians; what occurred then corresponded with the fact that ‘there is one body, and one Spirit,’ enabling them to recognize this fact. The correspondence is better suggested by joining ‘also’ (not ‘even’) with the verb.

In one hope of your calling. ‘In’ points to the element in which the calling took place; the ‘one hope’ is not that which is hoped for, but our hope, which is one, because it has one object and source. ‘Of your calling’ may mean either that the hope resulted from the calling, or belonged to it, as characteristic of it. The latter is perhaps preferable.

Verses 4-6
Ephesians 4:4-6. Meyer gives this analysis of these verses: ‘Objective relations of unity to which the non-observance of the precept in Ephesians 4:3 would be opposed. These are: (1.) The Church itself constituted as a unity,—one body, one Spirit, one blessed consummation (Ephesians 4:4). (2.) That by which this constitution of the same as a unity has and does come to pass,—one Lord, one faith, one baptism (Ephesians 4:5). (3.) The Supreme Ruler, Administrator, and Preserver of this entire unity,—one God and Father, etc. (Ephesians 4:6). Notice the triple tri-partite division.’

Verses 4-16
II. MOTIVES FOR PRESERVING THE UNITY OF THE SPIRIT.
In this passage the leading thought is ‘ the unity of the Spirit; ’ the duty of preserving it is not directly enjoined, but motives are presented:—

(1.) The basis of unity is found in certain existing unities, necessarily involved in the relations of the Spirit, Lord and Father to the one body of believers (Ephesians 4:4-6).

(2.) The diversity of individual gifts is in accordance with the gift of the one Lord, who has power to bestow them (Ephesians 4:7-10).

(3.) The persons given to be officers in the Church are instruments to promote growth toward unity (Ephesians 4:11-16). These persons are Christ’s gift (Ephesians 4:11); the aim of their effort is the perfecting of the saints (Ephesians 4:12), until unity and maturity are attained (Ephesians 4:13); this perfecting has as its end, avoiding the instability and error of a childish condition (Ephesians 4:14), and truthful, loving growth into Christ as Head (Ephesians 4:15), He being the source of life for every part of His body, so that it can symmetrically grow ‘unto the building up of itself in love’ (Ephesians 4:16).

The first paragraph is almost epigrammatic; the second is broken and somewhat obscure; the third is involved, full of metaphor and perplexing subordinate clauses. Yet all three present, with varied matter and manner, the great thought: the ultimate design of the Triune God, in the Church as a whole, in every individual member, and in all its outward organism, is the complete unity of the Body of Christ.

Verse 5
Ephesians 4:5. One Lord, one faith, one baptism. Here we have the way and means of salvation, presented as facts on which unity among Christians rests. A misapprehension of the second and third terms has led to diversity rather than unity. ‘One Lord’ is the Personal Christ. The whole Epistle shows that out of Him there is no unity of the Spirit. He is not only the one object of faith, but the Lord to whom allegiance is due, and the loyal trust in Him, exercised by all who are Christians, is the ‘one faith.’ For ‘faith’ here does not mean what is believed, but the act of believing. The New Testament use of the word upholds this view; the conception of ‘faith’ as a universal dogma belongs to later times, and has not been promotive of unity. Because we all exercise this one belief in the one Lord, we are to preserve unity. The other view—because we need unity, let us lay down one creed—has not been fortunate in its application. To this subjective fact of believing in the one Lord, there is added a third: ‘one baptism,’ the external sign and seal of faith,’ by which, as a badge, the members of Christ are outwardly and visibly stamped with His name’ (Alford). The importance of baptism is thus emphasized, and it is further suggested that it has no efficacy apart from the ‘one Lord’ and ‘one faith.’ Baptism is named, rather than the Lord’s Supper, since the latter is a manifestation of union preserved, while the former, ‘from its single celebration and marked individual reference, presents more clearly the idea of unity’ (Ellicott), thus furnishing a motive for preserving it. The view that the third term prescribes one mode of baptism not only seems foreign to the drift of the Apostle’s argument, but has proven unfortunate as a means of maintaining unity.

Verse 6
Ephesians 4:6. One God. The deepest ground of unity is found the existence of one God, who has revealed Himself in the redemption of His people’

And Father of all. This is not equivalent to Creator, but refers to the special paternal relation sustained to all believers by the Father. The context is decisive against any weakening of it into ‘All-Father.’ Alford thinks there is a reference to God’s Fathership of all men as a lost possession, but the argument of the Apostle is not helped by such a view. He urges Christians to preserve unity (Ephesians 4:3), and he then contrasts the relation of God to ‘all’ with the gift of Christ to ‘each’ (Ephesians 4:7). The reference to Christians alone in ‘all’ strengthens both positions. After the mention of ‘one Spirit’ (Ephesians 4:4) and ‘one Lord’ (Ephesians 4:5), it is natural to refer this verse to the Father alone, who is further described: Who is over all (believers), as Ruler and Guide, and through all; since the individuals are instruments used by Him, and in all. The best authorities omit ‘you,’ an explanatory insertion to confine the application to Christians. God the Father dwells in all believers, not in a pantheistic sense, but as set forth in the gospel; comp. chap. Ephesians 2:22, Since ‘baptism ‘was mentioned in Ephesians 4:5, and its formula points to Father, Son, and Holy Ghost, many find in this verse a reference to these three Persons of the Trinity. The prepositions ‘over’ and ‘in’ would agree with this view, but ‘through’ is not fairly applicable to the Son. Moreover, the verse loses much of its force, if applied to the Trinity, since unity is the idea dwelt upon. The reference to God the Father is not only more grammatical, but much safer. On the entire paragraph, Hodge well remarks: ‘There are many passages to which the doctrine of the Trinity gives a sacred rhythm, though the doctrine itself is not directly asserted. It is so here; there is one Spirit, one Lord, one God and Father. The unity of the Church is founded on this doctrine. It is one, because there is to us one God the Father, one Lord, one Spirit. It is a truly mystical union: not a mere union of opinion, of interest, or of feeling; but something supernatural, arising from a common principle of life. This life is not the natural life which belongs to us as creatures; nor intellectual, which belongs to us as rational beings; but it is spiritual life, called elsewhere the life of God in the soul. And as this life is common on the one hand to Christ and all His members, and on the other to Christ and God, this anion of the Church is not only with Christy but with the Triune God.’

Verse 7
Ephesians 4:7. But. In contrast with ‘all,’ there is a gift to each one of at; each has a part in the same salvation, and the gift, though adapted to individuals, has its unity.

Was the grace given. The tense points to a particular time, namely, the exaltation of Christ, as Ephesians 4:8 shows. The emphatic word is ‘given;’ it is not ours by right, but is bestowed, and that upon ‘each one.’ Here is a motive to Christian forbearance, as a means of preserving unity. ‘The grace’ refers, not to the spiritual gift itself, but rather to the one grace, bestowed by Christ, and manifesting itself in various ways, so that each one has his peculiar gift. This grace is bestowed according to the measure of the gift of Christ, i.e., ‘in proportion to the amount of the gift which Christ gives’ (Ellicott). As His good pleasure determines this ‘measure,’ this suggests another reason for humility and forbearance, as helps to concord ‘The gift does not obliterate natural, corporate, local, temporal, individual, differences, but purifies and ennobles them. Temperament and natural mental powers, talents and inclinations, are only refined, directed, moved, and used for the Lord’s kingdom and our own salvation’ (Braune).

Verse 8
Ephesians 4:8. wherefore he saith. The citation (Psalms 68:19) is to prove that Christ gives (‘wherefore’). ‘He,’ which refers to God, is properly supplied, rather than ‘it’ = the Scripture. When Paul uses the latter, there is generally a reason for it.

When he ascended up on high, etc. The original, fairly rendered in the LXX., is: ‘ascending to the height, thou didst lead captive (a) captivity, and received gifts in man’ (Hebrew: ‘in the man’). The change to the third person is natural; the main difficulty is found in the last clause (which see). That the Psalm was prophetic is quite obvious. It was probably composed after a victory, and probably first used in bringing the ark to Mount Zion after such a victory. This gives it at once a theocratic and Messianic character. ‘On high’ points in the Psalm to the holy hill, in the Apostle’s application to Christ’s exaltation to heaven.

Led a captivity captive. ‘A captivity’ suggests the concrete sense which we must accept, the reference being originally to the crowd of captives led in triumph by the returning victor. The application here undoubtedly is to the enemies of Christ who have been overcome, either (1) men who have become His servants (comp. the correct sense of 2 Corinthians 2:14), previously prisoners of Satan; or (2) Satan, sin, and death, whom He had conquered through His death and resurrection. The latter view is favored by Colossians 2:15, gives a forcible meaning, and accords with the metaphor. The former lessens the difficulty in the last clause, making these captives the gifts, who are both received and given. But this lays it open to suspicion. Other views have been suggested, but none of them seem tenable.

And gave gifts to men. The Psalm reads: ‘received gifts in the man,’ which means either ‘among men,’ or ‘consisting in men.’ The E. V. renders ‘for men,’ which lessens the difficulty, since receiving gifts for men, and giving them to men, are substantially the same. But the original will scarcely bear this sense. We are therefore shut up to two views. (1.) The gifts consist in men, His captives,’ to whom He has given gifts of grace, that they themselves may and can become gifts to men in wider circles’ (Braune). This view, by uniting, receiving, and giving in the persons of the captives, seeks to make them synonymous terms. But it seems forced, and compels us to give ‘captivity’ its less obvious reference. (2.) The Hebrew is to be translated: ‘hath taken gifts among men,’ since the collective sense of ‘the man’ is well established. The ideas of the original and Paul’s application are thus to be regarded, not as identical, but as correlative. He, as an inspired man, recasts this clause, to bring out, by means of this application, the farther, fuller, and deeper meaning of the Psalm. This view assumes (a) that the Apostle could make an authoritative exposition; (b) that this exposition is not contrary to, but involved in, the original and historical reference. To these points may be added (c) that our tropological expositions are not authoritative; we can use this method only to elucidate doctrine fully established by other passages, or to enforce precept plainly enjoined.

Verse 9
Ephesians 4:9. It is not necessary to regard Ephesians 4:9-10 as parenthetical.

Now introduces an explanatory statement, not a proof, of the correctness of the application of Ephesians 4:8.

That he ascended, i.e., the fact that He ascended, not the word, since the form here differs from that in Ephesians 4:8.

What is it, what does it imply, but that he also descended. It is assumed, since the reference in the Old Testament is to God, and here to the Messiah, that heaven is the point of departure and place of return for Him who is spoken of. This is the original dwelling place of Christ (John 3:13), and He could not ascend to give gifts to men without previously descending. But whither? Paul says, into the lower parts of the earth. It is quite grammatical to explain this as, ‘the lower parts, namely, the earth,’ and this is all that is necessarily involved in what precedes. But the contrast with Ephesians 4:10, and the evident design to show the power of Christ, favors the view, held by ancient expositors and a number of recent commentators, that the Apostle refers to Christ’s descent into Hades. Either view is doctrinally admissible and grammatically defensible; probably the more ancient one is preferable, if it be guarded against unwarrantable inferences. The other explanations, referring the phrase to lowliness, to burial, to the womb of the Virgin, especially the first, must be regarded as untenable.

Verse 10
Ephesians 4:10. He it is also; not, ‘is the same also’ (E. V.). The two thoughts of descending and ascending are here joined in such a way as to give prominence to the Person of Christ.

Above all the heavens. It is immaterial whether Paul had in mind three heavens or seven heavens, according to the Jewish notion. Whatever divisions exist, or whatever Paul referred to, his statement is that Christ was exalted above all such places.

That he might fill all things. As this was the purpose of His exaltation, that He might be able to ‘penetrate with His grace and glory all regions and all persons within them’ (Braune), it is proven that He can and does give to each Christian as He will (Ephesians 4:7). Thus, too, the way is prepared for the statement which follows, respecting His gift of official persons to His Church, and the purpose of the Christian ministry. The thought in its connection is the same as that of chap. Ephesians 1:22-23 : ‘gave Him as Head over all things to the Church,’ etc.

Verse 11
Ephesians 4:11. And he gave. ‘He’ is emphatic; He, and none other. ‘Gave’ refers back to Ephesians 4:6; Ephesians 4:8, and is to be taken in its strict sense; Christ gives the persons to fill the offices; comp. 1 Corinthians 12:28, where the idea is different. Here the historical fact is referred to, but the principle is a permanent one. Meyer:’ Christ gives the Church’s ministers; the Church takes those given and sets them in the service of the Church. Accordingly the Church, or he who represents the rights and duties of the Church, never has to choose the subjects arbitrarily, but to know and recognize those endowed by Christ as those given by Him, and to place them in the ministry; hence the highest idea of the ecclesiastical examination is to test whether those concerned are given by Christ,—without prejudice, however, to other requisites which are matters of ecclesiastical polity.’

Some to be apostles. ‘To be’ is properly supplied; they were to be the gift in these positions. The word ‘Apostle,’ in its strict sense, applies only to the Twelve and Paul. (On the relation of the latter to the former, see General Introduction, and Excursus on Galatians, chap. Ephesians 2:1-10.) But the term was sometimes loosely applied to others, especially Barnabas (Acts 14:4; Acts 14:14). It should be taken here in the strict sense, since the other terms would include all to whom this title might be loosely applied. It is generally agreed that only those are Apostles, who (1.) were commissioned by Christ Himself; (2.) were witnesses of His resurrection, because they had seen the Risen Lord; (3.) that they had a special inspiration (comp. chaps. Ephesians 2:20; Ephesians 3:5); (4.) that their authority was supreme; (3.) that they were furnished with ample credentials. It would appear from this that they can have no successors in the distinctive features of their office. Rightly, then, they are regarded as extraordinary Church officers. If any claim that the Apostolate has been reestablished, the claim must be made good by abundant proofs of unique inspiration and of supernatural vision of the Lord Himself on the part of the persons for whom the claim is made.

And some, prophets. Those who were inspired occasionally, usually for the instruction of believers, although some of the New Testament prophets predicted (comp. Acts 11:27; Acts 13:1; Acts 15:32; Acts 21:10; and especially 1 Corinthians 14). As ‘prophets’ is joined with ‘Apostles’ (chaps. Ephesians 2:20; Ephesians 3:5), and in a way to indicate direct inspiration, this office also is to be regarded as extraordinary; any claim that it has been restored must be sustained by abundant proofs of such inspiration.

And some, evangelists. This cannot refer to the writers of the Gospels, but to such persons as Philip (comp. Acts 8:4-12 with Acts 21:8). They seem to have been travelling missionaries, not ‘vicars of the Apostles,’ such as Timothy and Titus (as Calvin held). There is no evidence that this office required gifts which are no longer bestowed, and it may be regarded as permanent. But this does not imply a distinct class, or order, of the ministry. The Apostle seems to have avoided the use of the technical terms then applied in the churches. How such ‘evangelists’ can be recognized and regulated in their labors is a practical question of Church polity, especially since many are thus termed who present little evidence of having been given for this office.

And some, pastors and teachers. These terms are properly understood of those who labor in some special field, committed to their care and instruction. The only question is, whether two classes are meant, or only one, the two-fold duty of which is thus indicated. The latter view is favored by the fact that ‘some ‘is not repeated, and is held by a majority of commentators. Calvin maintained the former, and the distinction has usually been recognized in the Reformed Church, though practically disregarded. When Paul wrote the ‘pastors’ were ‘bishops,’ or ‘elders,’ and probably were always ‘teachers’ also; it is not so clear that the ‘teachers’ were always ‘pastors.’ It is further probable that there were already differences of organization among the Christian congregations, so that whatever distinction is here implied need not be regarded as pointing to a permanent one. In this most ‘churchly’ Epistle there is little support for any claims to a jure divino form of Church polity. ‘The Apostle says nothing of the modes of human appointment or ordination to these various offices. He descends not to law, order, or form, but his great thought is that though the ascended Lord gave such gifts to men, yet their variety and number interfere not with the unity of the Church’ (Eadie).

Verses 11-16
Ephesians 4:11-16. For a summary of these verses, see above. The leading thought is: this exalted Lord gives official persons to the Church to promote its growth toward perfection and unity. This too is a motive for the precept of Ephesians 4:3.

Verse 12
Ephesians 4:12. The relation of the clauses of this verse has been much discussed. All three cannot be parallel (as in E.V.), since the preposition in the first differs from that in the second and third. There are two leading views: (1.) The second depends on the first, and the third on the second, with this sense: ‘For the perfecting of the saints, unto all that variety of service, essential unto the building up of the body of Christ’ The main objection is that the Apostle is speaking of those who hold official positions, not of all the saints, while this view lays stress on the service of the latter. (2.) All the clauses depend on ‘gave,’ but the first expresses the more remote, and the second and third (which are parallel) the more immediate, aim of the giving. ‘He gave some, etc., to fulfil the work of ministration, and to build up the body of Christ; His purpose being to perfect the saints,’ This accounts for the difference of prepositions, avoids some minor difficulties, and gives a sense suited to the context. That the ultimate end should be placed first is strange, but is rendered all the more probable by the fact that Ephesians 4:13 presents a result which is more remote than that described in Ephesians 4:14-15.

For the perfecting of the saints. ‘For,’ lit,’ to’ or ‘toward,’ marking the aim (see above). ‘Perfecting’ occurs only here, and refers to moral completeness, not to the completeness of the number of the elect, nor to their becoming one body. The view which makes the next clause dependent on this gives this the special sense of complete preparation for service on the part of all the saints.

Unto the work of ministration. ‘Ministry’ is too technical, although the ‘ministration’ seems to refer to ‘spiritual service of an official nature’ (Meyer), already suggested in Ephesians 4:11. To apply it to the office of a deacon is unwarranted. If this clause depends on the preceding the reference is to all Christian ministration.

Unto the building up of the body of Christ. This clause is parallel to the preceding, although it serves to define the nature of the ‘work,’ The service is not merely philanthropic ministration; it has in view the growth and strengthening of the ‘one body.’ Whatever view be taken of the connection of thought, it is true that all Christian service should contribute to the furtherance of this end.

Verse 13
Ephesians 4:13. Till we all come. The verb means to arrive at a destination; ‘we all ‘refers to all the saints, the members of the body of Christ. The official service will be needed, until this goal is attained, and it is here implied that it will be reached. Notice that this end is more remote than the results spoken of in Ephesians 4:14-15.

Unto, not, ‘in.’ This preposition occurs three times in this verse, introducing the same aim under different aspects.

The unity of the faith, and of the knowledge of the Son of God. The phrase ‘of the Son of God’ belongs to both ‘faith’ and ‘knowledge;’ He is the object of both. ‘The faith,’ here means, not a creed, but our believing, while ‘knowledge’ means full knowledge. ‘The unity’ is not the state in which ‘faith’ and ‘knowledge’ become identical, since the two terms are kept apart by the repeated article; moreover the former is not to be lost in the latter, but abides (1 Corinthians 13:13). The unity is rather that of the individual believers (‘we all’) resulting from that perfect faith and that perfect knowledge which corresponds with the perfect object of both, namely, the Son of God. How tar off is this goal! But the servant of Christ should never lose sight of it.

Unto a full-grown man. The same end figuratively set forth, the whole becomes a mature, complete, single personality; the next clause repeats the figure: unto the measure of the stature of the fulness of Christ. The measure to be reached is ‘the stature,’ etc. The word means ‘age,’ and some contend for that meaning here, explaining, ‘the measure characteristic of the age,’ etc. But the idea of magnitude is prominent throughout the passage, and ‘stature’ seems more appropriate with ‘measure.’ Spiritual maturity is meant, and this maturity is conditioned by ‘the fulness of Christ’ This may mean the state of fulness which belongs to Christ, or which comes from Him; the latter is perhaps preferable. The question remains, Will this goal be reached here or hereafter? some think the mention of ‘faith’ points to this world; others place the goal at the Second Advent, and the maturity during the subsequent millennium. Many hold that this end will be attained only in eternity. But some of the most judicious expositors feel that there is nothing to indicate that the Apostle had in mind a distinction between here and hereafter. This is the goal set before the Church on earth; until it is reached Christ will give men to do His work in official position, and this goal should be ever before them. It may be approached on earth, else it were no goal for present effort, but probably will be reached only when the Lord comes again. No one helps the Church toward it who obscures ‘the Son of God’ as the object of ‘faith’ and ‘knowledge,’ or seeks perfection from other sources than ‘the fulness of Christ.’ ‘Beyond Christ we cannot go, without Him or against Him there is no progress’ (Braune).

Verse 14
Ephesians 4:14. In order that. While this verse is grammatically dependent on Ephesians 4:13, it points to a purpose to be fulfilled during the attainment of the goal set up in that verse, in other words, as in Ephesians 4:12, the most remote end is placed before the more immediate one.

We be no longer children; immature, small, feeble, imperfect

Tossed as waves; like the waves, ‘fluctuating’ (Vulgate); others prefer ‘tossed to and fro,’ as a deserted ship. Excitable and unsteady, as children are.

Carried about with every wind of teaching, not, ‘doctrine,’ since active agency is suggested. The figure must be understood in accordance with what precedes. The varying wind carries about the waves, or the ship deserted is at the mercy of the waves and wind. Those immature run after every new teacher; having little knowledge or stability, excitable, dependent on their surroundings, they fall a ready prey to the various teachers of error. It is as true today as when Paul wrote, perhaps is even more obvious, since the range of erroneous opinions through which such successively pass is now so much wider.

In the sleight of men. ‘In’ denotes’ the evil atmosphere, as it were, in which the varying currents of doctrine exist and exert their force’ (Ellicott). The word ‘sleight’ is significantly taken from dice-playing. ‘Men,’ with their variety of teaching and trickery, are substituted for Christ the true guide.

In craftiness tending to the system of error, or, ‘deceit’ This paraphrase is necessary to bring out the meaning. ‘In craftiness’ answers to ‘in the sleight,’ but implies more of conscious malice. This craftiness has as its goal, a systematic method, in the bad sense, a machination, stratagem. ‘Error’ is that which plans or machinates; the idea of ‘deceit ‘is included, but the term is here used abstractly, and ‘error’ is perhaps preferable. Back of all this ‘system’ is Satan himself. In every age the scheme best adapted to lure away immature Christians comes into the foreground. Those most accurately described in this verse too often deem themselves far in advance in faith and knowledge. When the ‘pastors and teachers’ are themselves ‘children,’ the Church has most to fear.

Verse 15
Ephesians 4:15. But introduces the positive side, in contrast with Ephesians 4:14
Holding the truth. Not simply ‘speaking the truth,’ but ‘being true,’ following truth, walking in truth. ‘Holding the truth ‘is correct, if ‘the truth ‘is not referred to true doctrine.

In love. Some connect this with ‘grow,’ but it is better to join it with the participle, which otherwise would stand awkwardly alone. ‘A true-seeking and true-being with loving caution and kind allowance’ (Alford).

May grow up into him; ‘unto and into Him’ as the goal and standard of our growth (Ephesians 4:13), with a secondary thought, afterwards unfolded (Ephesians 4:16), of the incorporation of all the body in Him.

In all things, all those things in which Christian growth consists, faith, truth, knowledge, love, etc.

Who is the head, even Christ. Comp. Ephesians 1:22-23. The position of the phrase renders it very emphatic. Growth is possible only because the Living Christ is the Head.

Verse 16
Ephesians 4:16. From whom, as the Personal source and cause of unity and growth, all the body (as in Colossians 2:19), including every member of it. ‘The whole body’ suggests a slightly different idea.

Fitly framed together and compacted. The participles point to a present continuous progress; the former denotes the fitting together of the parts of a building, the latter the gathering together of persons into a compact society; the two ideas being adaptation and solidity.

By means of every joint of the supply. ‘Joint’ is a figure taken from the human body, referring to the nerves or more generally to all those points of contact through which the common life passes to the different members; comp. Colossians 2:19. The explanation ‘sensation’ is not a natural one. The word rendered ‘supply’ is one which passed from the sense of leading a chorus to contribution for public service in general. ‘The supply’ is not that rendered by the individual members, but rather that furnished by Christ, the source of life, passing through every ‘joint,’ which is therefore defined as a joint of the supply. It is not necessary, and perhaps unsafe, to refer the phrase exclusively to the official persons spoken of in Ephesians 4:2. The most difficult question is that of connection. The E. V. joins the phrase with the participles. In favor of this may be urged, the position of the phrase and the parallel passage in Colossians 2:19. But to join it with the verb ‘maketh the growth’ is equally allowable, and gives more perspicuity to the passage. The participles do not necessarily involve this notion of vital con-tact and supply.

According to the working, etc. Not ‘effectual working,’ since the reference is not directly to God’s energy, but to the vital energy of each part of the body. As each several part is spoken of, all the members of the body are included, not the officials only. Some join this clause with what precedes, as an explanation of ‘the supply;’ others connect it with the verb. The former seems preferable, the whole compound phrase, however, belonging to the predicate.

Maketh the growth of the body. The repetition of ‘body’ gives distinctness to the involved statement, but may also indicate the body as a whole over against’ each several part’ The verb ‘maketh’ is intensive. All the body possesses, by means of the adaptation, compacting, supply, and energy of each part, contributes to this organic, symmetrical, growth.

Unto the building up of itself in love. This is the aim of the growth: Self-edification, and that ‘in love,’ as its element. It is unnecessary to connect the last phrase with the verb. The view taken of this complicated verse may be thus stated: ‘From whom (Christ) all the body (each and every member) fitly framed (jointed) together and compacted (so as to form one whole) grows (as by its own organic life) by means of every joint (every special adaptation in gift and office) of the supply (which Christ grants) according to the working in the measure of each several part (the growth being not only from Him, but symmetrical and organic) unto (this end) the building up of the body itself in love (as the element of edification).’ We have here nothing about the ministry constituting the Church, but enough to show the necessity for the ministry; nothing about the necessity of maintaining the succession through fixed forms, but the promise that Christ will give real pastors and teachers, if the Church will be careful to receive these and only these: nothing about the external polity of the Church, but much about the means of her advancement toward unity of faith and knowledge, through edifying in love.

Verse 17
Ephesians 4:17. This therefore I say. ‘This’ points to what follows; ‘therefore’ may refer to what immediately precedes; it is better, however, to find here a resumption of the exhortations begun in Ephesians 4:1-3, but with the force added by the intervening discussion.

Testify in the Lord. He bears witness, not in his own, but in the cause of the Lord in whom he lives, and in whom his

readers live; hence the appeal should have weight with them.

That ye no longer walk. This is what he says, and it amounts to a precept; comp. Ephesians 4:1. It forbids doing any more what they once did.

As the Gentiles also walk. The fuller reading of the Received text, which would properly be rendered: ‘as the rest of the Gentiles also walk,’ is not sufficiently supported. It was probably inserted to indicate that the readers were Gentiles. But the briefer form suggests this in ‘also,’

In the vanity of their mind. ‘Vanity’ betokens ‘a waste of the whole rational powers on worthless objects’ (Alford). This is the characteristic of heathenism, even in its most refined forms. ‘Mind’ here is the same term used in Romans 7:23-25, and is applied to the spirit of man, mainly in its moral and intellectual aspects,’ the practical reason,’ the controlling will. It is evident that the ‘mind’ is here regarded as depraved; that part of man’s nature, which in its original constitution was noblest, has become the stronghold of his depravity.

Verses 17-32
1. Exhortations based on the Contrast between the Old and New Man.
The exhortation of Ephesians 4:1-3 is resumed, but with all the added force derived from the motives presented in Ephesians 4:4-16. Because of all these, their walk is no longer like that of the Gentiles (Ephesians 4:17-19), but, in accordance with their great Example and Teacher (Ephesians 4:20-21), is a putting off of the old man (Ephesians 4:22), and through a spiritual renewal (Ephesians 4:23) a putting on of the new man (Ephesians 4:24). Because of this principle of the new walk, their lives should show the virtues opposed to lying (Ephesians 4:25), unholy anger (Ephesians 4:26-27), dishonesty (Ephesians 4:28), corrupt speech (Ephesians 4:29), which grieves the Holy Spirit (Ephesians 4:30); instead of the malice of the old man (Ephesians 4:31), there should be the forgiving love of the new, since God, after whom the new man hath been created, has in Christ shown such forgiving love.

Verses 17-21
III. GENERAL CHRISTIAN DUTIES.
This part of the Epistle is difficult to analyze. The ethical precepts are not arranged in any discoverable logical order. For convenience a division into two sections is adopted: (1) Chap. Ephesians 4:17-32, in which the duties are based upon the contrast between the old and the new man. (2.) Ephesians 5:1-21, in which the precepts have as their motive the self-sacrificing love of Christ.

Verse 18
Ephesians 4:18. This verse is made up of four clauses, which may be thus arranged:—

Being darkened in their understanding,

Being alienated from the life of God,

Because of the ignorance that is in them, 

Because of the hardness of their heart.

Some find a correspondence between the first and third, and the second and fourth clauses, the alternative being regarded as due to the interaction of the results set forth in the first and second clauses. Others join the third to the first, and the fourth to the third, taking ignorance as the cause of darkness, and hardness as the cause of ignorance, alienation being the result of darkness. The former view seems preferable (see below). In any case the whole is descriptive of the walk of the heathen ‘in the vanity of their mind,’

Being darkened in their understanding. The participle points to a condition which has been effected in the past, and the seat of this darkened condition was the intellectual part of our nature.

Being alienated from the life of God; comp. chap. Ephesians 2:12. The participle here has the same force as that of the previous clause. ‘The life of God’ means the true spiritual life which belongs to God, and which He bestows on men. The two clauses stand related, the one is the internal condition, the other the external result

Because of the ignorance, etc. Not ‘through.’ This is an ‘ignorance’ which is now natural and peculiar to them. It is the ground of the darkening of the understanding. Against this view of the connection, it is urged that’ ignorance’ is not the cause of darkness. But in the first clause a present condition is spoken of, the result of something in the past, or rather of a continued process. The ignorance peculiar to heathenism was the ground of growing mental obscuration.

Because of the hardening of their heart ‘Hardening ‘is more exact than ‘blindness’ (comp. Romans 11:7). This is the ground, the alienation from the life of God; but it should be remembered that the two causes interact, as do the two results. ‘There is not intellectual obscuration be-side practical estrangement from God, nor ignorance beside hardness of heart; the one conditions the other, working destructively as they reciprocally affect each other’ (Braune). Whatever view be taken of the interdependence of the clauses, the verse, as a whole, asserts that depravity had affected the entire man, and that this condition was a lapse, not an original one.

Verse 19
Ephesians 4:19. Who, men of the kind that.

Being past feeling. One word in Greek, meaning to be unsusceptible of pain, and in this connection, referring to moral pain, not feeling the punishment of conscience

Gave themselves up. The same verb is used in Romans 1:24 of the other side of the matter: ‘God gave them up,’ etc. Here, where ‘themselves’ is the emphatic word, the freedom and guilt of men is described. The two are not antagonistic ‘Self-abandonment to deeper sin is the Divine judicial penalty of sin’ (Eadie).

To wantonness. The term, derived from the verb meaning to overeat, refers to an unbridled course of conduct, defying public decency, not to any special sin of sensuality. As however sensuality is always implied, ‘wantonness ‘fairly expresses the sense. Comp. Trench, New Testament Synonyms; and Galatians 5:19.

Unto the working; as at a trade; this is the conscious design of giving themselves up, to make it a business to indulge in all uncleanness. Every kind of uncleanness is referred to, chiefly libidinous forms.

In greediness, or, ‘covetousness;’ but here the wider sense is preferable, insatiable greed, the selfish desire for more, whether in the form of avarice or lust. ‘In ‘is not = with, as if another special vice were added; the business of committing uncleanness moves on in this atmosphere of unsatisfied greed; the two constantly interact. The intimate connection of avarice and lust is suggested, and the history of those times furnished many fearful illustrations.

Verse 20
Ephesians 4:20. But ye, over against the ‘Gentiles’ (Ephesians 4:17), whose walk has been described (Ephesians 4:18-19).

Did not thus learn Christ. The tense is historical, at the time of conversion. ‘Not thus ‘is put rhetorically for ‘in an entirely different way.’ That different way is detailed in Ephesians 4:22-24. ‘Christ’ is the Personal Object they learned, as is evident from Ephesians 4:21. It is not simply ‘the doctrine of Christ; or,’ about Christ; ‘the peculiar phrase suggests that in nothing else is a Person so directly and fully the object of the knowledge obtained.

Verse 21
Ephesians 4:21. If indeed; comp. chap. Ephesians 3:2; their experience is to be recalled to test the matter; not doubt, but certainty is implied.

Ye heard him; when they became disciples. Even if they heard through the instrumentality of others, they did not truly hear, unless they heard Him, for this is the emphatic word. Nothing is truly heard through the gospel message, until He is heard.

And were taught in him; ‘and in Him were taught; ‘not ‘by Him,’ nor ‘concerning Him,’ but, in fellowship with Him. This fellowship was not only the result but the essential condition of the instruction; for saving knowledge is referred to.

As is truth in Jesus. ‘As’ is not = ‘inasmuch as,’ but ‘according as.’ ‘Not thus,’ but in this manner were they taught ‘Is’ points to what is real and permanent ‘Truth ‘here includes both what is true and what is real, over against ignorance and vanity, but is not to be understood as meaning ‘Christian doctrine’ (comp. the frequent misquotation: ‘the truth as it is in Jesus’), nor ‘true holiness.’ The whole may be thus paraphrased: ‘If you were taught so that what you received was according to what is true (true and real) as permanently embodied in the personal Saviour.’ The word ‘Jesus’ has the article in the original, pointing to the known Person, whose human name, rather than His official title, is used here, where He is represented as Himself speaking to His individual followers.

Verse 22
Ephesians 4:22. That ye put off. The emphasis is on the verb, which is used of throwing oft garments. No more special reference (as preparation for a race, for baptism) is necessary. The tense points to a single, sudden act.

As regards your former way of life. ‘Conversation’ is misleading; comp. Galatians 1:13. The phrase qualifies the verb ‘put off,’ and this putting off of the old man is indispensable, because in their former way of life this old man was, as it were, the garment in which they were clothed

The old man. The corrupt self, the depraved nature, the ‘flesh’ in the ethical sense (see Excursus on Romans 7), here personified, in contrast with ‘the new man’ (Ephesians 4:24). It is ‘old,’ because it is regarded as condemned, done away, and in Romans 6:6 is spoken of as ‘crucified.’

Which waxeth corrupt. The participle, thus rendered, has been variously explained, as ‘which tends to corruption,’ ‘which is corrupted,’ ‘which corrupteth himself,’ The last view, which brings out the force of the present and middle senses of the original, is preferable, and fairly paraphrased by Ellicott as above. The idea of growing corruption was probably suggested by the figure of putting off an old garment. Eternal destruction is suggested as the culmination of the process of corruption.

According to the lusts of deceit. Not ‘deceitful lusts,’ but lusts which belong to deceit, sin being thus characterized because of its power of deceiving. These ‘lusts’ are the instruments which carry on the process of corruption, and their agency is so potent, because the subjects are deceived as to the true character of the desires they cherish. In the more refined forms of sin the deceit is the greater. The entire ‘culture ‘of too many is included here, as it was in those days of classical heathenism.

Verses 22-24
Ephesians 4:22-24. These verses depend on the en-tire preceding thought. The substance of what you learned, of what you heard and were taught properly, ‘as is truth in Jesus,’ was ‘that ye put off,’ etc. In the connection, this is equivalent to ‘that ye must put off.’ Some find in ‘ye ‘a contrast with ‘Jesus,’ and hence join the verses with the clause: ‘as truth is in Jesus,’ but the contrast is with their previous condition, the Christian walk as opposed to the walk of the Gentiles. Ephesians 4:22 presents the negative side, and Ephesians 4:23-24 the positive side of the Christian walk.

Verse 23
Ephesians 4:23. And become renewed. ‘Be renewed’ is more literal, but the present tense refers to a continued process, as ‘become’ suggests. In Colossians 3:10, the word ‘renewed ‘is slightly different; here the root is the word meaning ‘young,’ which there occurs in the phrase ‘new man;’ comp. Ephesians 4:24. This ‘renewing’ is God’s work, and yet we have here an exhortation. The paradox is frequent in the Scriptures, and need occasion no practical difficulty.

In the spirit, or, ‘by the Spirit,’ of your mind. It is difficult to decide between the two views. The one refers ‘spirit’ to the human spirit, which belongs to the ‘mind,’ the whole phrase indicating that with reference to which the renewal takes place. The other refers ‘Spirit’ to the Holy Spirit indwelling in the human spirit’ (see Excursus on Romans 7), taking the phrase as instrumental. Both are grammatically admissible. The New Testament use of ‘sprint’ favors the latter, since the unrenewed human spirit is rarely spoken of. The main difficulty is that the subject and the agency of the renewing are confused. But a process is referred to, in which this ‘indwelling Spirit’ of the mind is the continuous Agent.

Verse 24
Ephesians 4:24. And that ye put on; once for all.

The new man. ‘New,’ not ‘young,’ as in Colossians 3:10. Comp. Romans 13:14 : ‘Put ye on the Lord Jesus Christ’

Which after God hath been created. The allusion to Genesis 1:26-27 is unmistakable (comp. also Colossians 3:10 : ‘after the image of Him that created him’), but the immediate reference is to the new creation in Christ, the new human personality into which the believer is transformed. ‘Hath been created’ suggests this reference, better than ‘was created.’ More than was lost in Adam has been given in Christ, but both creations are ‘after the image of God,’ This ‘new man’ we can be exhorted to ‘put on,’ since ‘once for all in the Person of Christ is that created and prepared for us, which we are to put on’ (Stier). In Colossians 3:12, the Apostle exhorts, in consequence, to put on the several virtues which characterize the new man.

In righteousness and holiness of the truth. ‘In’ these, with these endowments or characteristics, the new man hath been created; the former points to moral rectitude, external and toward men; the latter, to the internal quality of spiritual life, its relation to God. The two combined express moral perfection. ‘Of the truth’ is added, as the ground of both, ‘truth’ being personified. There may be an antithesis to ‘deceit’ (Ephesians 4:22), but God’s truth is indicated as the ultimate source of these moral perfections, since the creation is ‘after God’ Hence ‘truth’ is more than our true knowledge of God. It appears from this verse that the image of God in which man was originally created consisted in moral likeness, not merely in rational powers, immortality, or dominion over other creatures.

Verse 25
Ephesians 4:25. Wherefore. In view of the previous exhortation, especially Ephesians 4:22-24.

Having put off falsehood; comp. Ephesians 4:22. The negative side comes first. The participle points to a single act, hence ‘having put off;’ this precedes the habit which is commanded. ‘Falsehood’ is the vice or habit of lying, a chief characteristic of ‘the old man,’ a necessary result of selfishness and sin. The mention of ‘truth’ (Ephesians 4:24) seems to have suggested this precept. But lying is a fundamental vice. It comes from the devil (comp. John 8:44). The motive with which the verse closes shows that it is inconsistent with love, and a lie spoken out of love is still a lie. Falsehood includes deceptive acts and looks, and this single precept, if obeyed, would revolutionize many a community, and destroy some kinds of business.

Speak ye truth each one with his neighbor. The command is to habitual action. (The language is a reminiscence from Zechariah 8:16). ‘With’ points to mutual intercourse, and the added motive shows that ‘neighbor’ means fellow-Christian. Of course the application of the precept is not confined to intercourse with Christians.

For we are members one of another. Comp. Romans 12:5-8; 1 Corinthians 12:15-27. More than members of human society, and hence mutually dependent; in close fellowship as holding the same views and laboring for the same end; as members of the body of Christ we become members of one another; as He is true, we should be truthful.

Verse 26
Ephesians 4:26. Be angry and sin not Psalms 4:5 is here cited. Both verbs are imperative, not the first conditional. Wrath, for this is the proper force, is not only allowable, but in certain cases commanded, yet in no case should sin be joined with it. This throws the emphasis on the second member of the sentence, so that the first becomes more of an assumption than a command: ‘Be angry (for this must be so) and do not sin.’ There is no necessity for supposing that all wrath is sinful. Sinless wrath is like the wrath of God, and needs no excuse; but our wrath is rarely like God’s.

Let not the sun go down upon your irritations. The article is omitted by some of the most ancient authorities. If retained it points to the ‘irritation’ in consequence of being angry. Even allowable anger should not continue. If the article be omitted, the precept is more general, forbidding the continuance of any ‘irritation,’ This term occurs only here, and means a condition of aroused wrath. The reference to the going down of the sun is a ‘reminiscence of Deuteronomy 25:13-15, according to which the poor man should receive his cloak, given in pledge, and wages should be paid before sun-down’ (Braune). The limit need not be applied too literally, but night is a good season for the growth of the forbidden feeling. The verse teaches that anger may be right, but is far more likely to be wrong; that it certainly is if it lasts long, and becomes worse by giving entrance to Satan.

Verse 27
Ephesians 4:27. Nor yet. A slight change in the form of the negative, sustained by the best authorities, shows that this is another prohibition; hence ‘neither’ is inexact. The reference is, however, still to anger.

Give place (comp. Romans 12:19), give free play, room in the heart, to the devil, i.e., Satan. It is doubtful if the word diabolos ever means simply slanderer, or blasphemer, when used as a noun. The clause gives a reason why sinful anger should be avoided: it opens to Satan the heart which has been redeemed from his power by Christ.

Verse 28
Ephesians 4:28. Let him who stealeth, not, ‘stole,’ as if a single act were meant. One who acts thus, not quite so strong as ‘thief,’ But were there any such among the Ephesian Christians? Possibly there were, comp. 1 Corinthians 5:1; 2 Corinthians 12:21; but more probably the term should be understood in the spirit of Christian ethics, of those who lived by their wits, cheating their neighbors, or in indolence neglected to labor for themselves, becoming a burden on the charity of others. Certainly the context points to such, as included. Preying upon others in any way is forbidden: let such steal no longer; but rather, etc. How he should labor is explained in the appended clause: working with his hands that which is good. The effort is to be assiduous, the ‘hands’ that were thievish are to be used in honest labor. Laziness is but a form of dishonesty; and manual labor is far more honorable than many forms of ‘business,’ so-called.

That he may have, etc. Why he should labor is now stated. Further it is implied that all labor, however assiduous and honest, which does not aim at a surplus to give away, is not distinctively Christian. The laborer may not always be conscious of this end, but it must be practically present. The precept of this verse is the very opposite of communism, which encourages men to take as their right, not to give as their privilege. Here is the germ of Christian social science. It does not encourage demands from capital (the accumulated surplus of labor), but lays a personal duty upon the Christian capitalist. On the other hand, each is commanded not only to labor but to have a surplus: to be a capitalist for benevolent purposes at least. The Apostle’s language discourages begging, combining to extort, or legislating in favor of idleness. Legislative charity is not necessarily Christian charity; taxes are not free will offerings of benevolence. The dignity of manual labor is sustained by the Apostle’s example (Acts 18:3; Acts 20:34; 2 Thessalonians 3:8) and precept (Acts 20:35; 2 Thessalonians 3:10). To despise labor is a mark of barbarism, not of civilization. Unless the primal curse (Genesis 3:19) be accepted and transformed into a blessing, it becomes a worse misfortune. The one rule for making it a blessing is given by this Apostle: ‘So laboring ye ought to help the weak, and to remember the words of the Lord Jesus, how he himself said, It is more blessed to give than to receive’ (Acts 20:35).

Verse 29
Ephesians 4:29. Let no corrupt communication, etc. ‘Corrupt’ is used of what is decayed and loathsome, but the idea of worthlessness is included. It is implied that such things naturally rise to the lips, but they should never be spoken.

But whatever; the form is conditional, as if to suggest how rare such speech is. Much speaking is likely to be evil speaking.

Good (i.e., fitting, though possibly suggesting the moral quality) for the building up of the need. This means either ‘for edifying with respect to the need,’ or more probably,’ for the building up of the need which occasions or calls for it.’ (The E. V. is not correct.) In either case the requirement is, adaptation to place and time, and to the person whose edification is sought; comp. Colossians 4:6 : ‘how ye ought to answer every man.’

That it may give grace, etc. This is the purpose of what has just been commanded, and should be made the purpose of those who obey it. ‘Give grace’ is here = confer benefit, impart a blessing, suggesting spiritual benefit, since ‘grace’ usually refers to God’s favor. But it should not be limited to that sense here, nor weakened into ‘that it may be gracious,’ or ‘agreeable.’ Profitable conversation is so rare, because our social intercourse has no such exalted aim as this.

Verse 30
Ephesians 4:30. And grieve not the Holy Spirit of God, lit, ‘the Spirit, the Holy (Spirit) of God.’ This emphatic form shows the importance of the command. The verb means to disturb, render sorrowful, while ‘and’ shows that corrupt words do thus ‘grieve’ the Spirit, which dwells in us and in others, and can be thus ill treated by foul speech. Believers can ‘grieve’ the Spirit, unbelievers ‘resist’ Him; comp. Acts 5:51. Though the expression is in one sense figurative, it points to a great reality, namely, the sympathetic (not apathetic) presence of the Holy Spirit in Christian hearts.

In whom, not ‘by whom,’ since God seals us with the Spirit as the Seal (comp. Ephesians 1:13); ‘in’ suggests fellowship.

Unto the day of redemption; the day of final and complete redemption; comp. chap. Ephesians 1:14. The motive is one of love, not of fear, the day of judgment is for Christians the day of redemption. The possibility of losing the seal is not suggested, except as all exhortations imply danger.

Verse 31
Ephesians 4:31. This verse warns against several manifestations of evil passion, virtually grouping them under the common term (or principle) of ‘malice.’ The whole presents a sharp contrast to the exhortation of Ephesians 4:31. The prohibition pictures the disposition of ‘the old man’ (Ephesians 4:22); the command, that of ‘the new man’ (Ephesians 4:24); together they form an appropriate conclusion to the section.

Let all bitterness, ill-temper of every kind, as ‘the prevailing temperament and frame of mind’ (Ellicott).

And wrath, and anger; the former denotes the excitement, the passionate display of temper; the latter the settled habit, probably directed in malice against a person. Both are the results of ‘bitterness.’ (The latter is the term applied to the wrath of God)

And clamor and evil speaking (lit., ‘blasphemy ‘). The former is the wrathful passionate outcry of strife; the other, the slander and reviling of settled anger. The last always breaks the sixth and ninth commandments, usually the seventh, and is akin, as the term indicates, to an infraction of the third also.

Be put away from you; a stronger expression than that of Ephesians 4:25.

With all malice. The other five represent a progress in the manifestation of evil temper; this is the root from which they spring. But ‘all’ includes every manifestation of malice, not already enumerated.

Verse 32
Ephesians 4:32. But become ye. ‘But’ marks the contrast with Ephesians 4:31; ‘become’ points to a process, indicating that the preceding warning was needed.

Kind to one another; benignant, of a sweet disposition, the practical manifestation is implied; comp. Galatians 5:22.

Tenderhearted; having sympathy, heartfelt compassion, etc.

Forgiving each other; not, ‘one another,’ as before; possibly the change marks more strongly the fellowship of Christians. The participle shows how the kindness and sympathy should be manifested; opportunities to forgive will not be lacking.

Even as God in Christ forgave you (some authorities read ‘us’). The example is introduced as a motive, but ‘even as’ is not = ‘because.’ The verb points to a single crowning act of forgiveness in the past, and should not be translated: ‘hath forgiven,’ or ‘will forgive,’ a gloss which our feeble faith too frequently puts upon it. ‘In Christ’ (not, ‘for Christ’s sake’) may be connected with ‘God,’ or with ‘forgave:’ either presents an important truth. God in Christ forgave us, and God forgave us in Christ, in giving Him to be a propitiation for our sins. The latter though accords better with the term used and with the emphasis Paul places on the atonement. So nearly all recent commentators. Kindness is well, compassion is better, but forgiveness is God-like. Forgiveness, however, is the result of an inward experience of God’s forgiving love in Christ. Not to believe in Christ is to exclude the strongest motive for pardoning those who injure us.

05 Chapter 5 

Introduction
Verse 1
Ephesians 5:1. Become therefore. ‘Therefore’ connects the exhortation with chap. Ephesians 4:31-32, but there is an advance in thought, so that a new section begins here. Strictly speaking Ephesians 5:1-2 are transitional; an inference from what precedes, a basis for the following exhortation.

Followers. Lit, ‘imitators,’ which perhaps suggests too much. In any case God is the model, especially in the crowning act of His love (chap. Ephesians 4:32); hence ‘become,’ not ‘be.’

As beloved children; children through Christ, and beloved of God, hence to imitate Christ (Ephesians 5:2); each word contains a motive.

Verses 1-21
2. Precepts based upon the Self-sacrificing Love of Christ.
The connection of thought with chap. Ephesians 4:32 is very close; God’s forgiving love is directly presented as a motive (‘therefore’) for the exhortation to follow Him (Ephesians 5:1). But God’s forgiving love cannot, so far as its effect upon Christian life is concerned, be separated from the self-sacrificing love of Christ, which is therefore presented as the strongest motive to walking in love (Ephesians 5:2). In sharp contrast with this walk in love, the Apostle enumerates certain sins of lust and greed and tongue (Ephesians 5:3-4), enforcing the warning by recalling their certain knowledge of the exclusion of those who habitually thus sin from the kingdom of Christ and God (Ephesians 5:5).

In view of the frequent excuses for such vices (Ephesians 5:6), the Apostle warns against association with wicked men (Ephesians 5:7-10), since such association would be a relapse from light to darkness. He also warns against fellowship with wicked works (Ephesians 5:11-13), since it is the duty of Christians to reprove these, though some of them are unmentionably shameful, it being the nature of light (and Christians are ‘ light ’) to make manifest and even by reproof to reveal the true quality of such wicked works; this duty being further enforced by the promise that Christ Himself will enlighten and quicken such (Ephesians 5:14). The exhortation is resumed, after the digression of Ephesians 5:11-14, and a strict attention to the Christian walk is enjoined (Ephesians 5:15), opportunities to do good are to be sought for (Ephesians 5:16), progress to be made in the knowledge of Christ’s will (Ephesians 5:17), instead of being filled with wine, they are to be filled with the Spirit (Ephesians 5:18), the new exhilaration expressing itself in both public and private songs of praise (Ephesians 5:19), in constant thanksgiving in the name of Christ (Ephesians 5:20), and in submission one to another (Ephesians 5:21). The last thought forms the basis for the special precepts which follow (chaps. Ephesians 5:22 to Ephesians 6:9).

Verse 2
Ephesians 5:2. And walk in love; since in this (chap. Ephesians 4:32) they are to be imitators of God. ‘Love’ is God’s characteristic (chap. Ephesians 1:4-5), and our aim (chap. Ephesians 3:17-19).

As Christ also loved you. Some authorities read ‘us,’ and a few have ‘you’ in both clauses, but the variation ‘you’—‘us’ is the more probable reading. ‘You’ here gives emphasis to the exhortation; ‘also’ joins the Christian walk in love to the work of Christ among men.

And gave himself up for us. Some sup-ply ‘to death’ others join ‘to God’ with the verb, but it seems best to take it absolutely of Christ’s self-sacrifice. ‘And’ serves to explain how He ‘loved,’ while ‘for us,’ which in itself means’ on behalf of us,’ in this connection points to the vicarious work of Christ; comp. on Romans 5:6, Galatians 2:20. The pronoun ‘us’ extends the thought to all Christians; the Apostle thus including himself.

An offering and a sacrifice. The former is the more general term for all offerings; the latter refers specifically to sacrificial (bloody) offerings. Here both terms explain Christ’s giving up of Himself: the former including His entire work, the latter referring especially to His vicarious death.

To God. This phrase is connected by Meyer and others with ‘gave Himself up;’ Stier and Braune join it with the following phrase (as in the LXX. rendering of Exodus 29:18). But Alford and Ellicott more correctly regard it as a qualification of the preceding substantives, the meaning being ‘with respect to God.’

For a savour of sweet smell. See marginal references. This phrase is rarely applied in the Old Testament to an expiatory offering (but see Leviticus 4:31). The Apostle, although speaking of the result of Christ’s propitiatory work (especially of His vicarious death), refers to His self-sacrifice as a proof of His love, in order to present a motive for Christian love. Hence the expression is appropriate here. Our free-will offering of self-sacrificing love becomes acceptable to God (comp. Romans 12:1-2) through His self-sacrificing work of love, which, however, was distinct from all other work in having a real expiatory character.

Verse 3
Ephesians 5:3. But. The exhortation forbids what is in marked contrast with the previous injunction.

Fornication; to be taken in its strict sense, since this was scarcely accounted a sin among the heathen of that time.

And all uncleanness; every kind of impurity.

Or covetousness. ‘Or’ sets this sin by itself, giving special emphasis to the prohibition, while the mention of it here indicates its close connection with sensual sins; comp. chap. Ephesians 4:19, and Ephesians 5:5. ‘Covetousness’ is ‘greed, avarice, unconquerable love of appropriation, morbid lust of acquisition, carrying in itself a violation of almost every precept of the Decalogue’ (Eadie). Monsters of avarice have often been monsters of lust (comp. Trench, Synonyms N. T.).

Let it not be even named among you. ‘It’ refers to each of the sins mentioned. None of them should be talked about unnecessarily. It is incorrect to explain: ‘let it not be told of you.’

As becometh saints; ‘meaning, that if it were talked of, such conversation would be unbecoming the holy ones of God’ (Alford). Notice the apt use of the term ‘saints.’

Verse 4
Ephesians 5:4. Neither filthiness, or, ‘obscenity;’ whether of thought, word, or deed; in Colossians 3:8 the reference is to words.

Nor foolish talking; insipid, stupid speech, perhaps including more than this: ‘the talk of fools, which is folly and sin together’ (Trench).

Or jesting. ‘Or’ is used as in Ephesians 5:3. The word rendered ‘jesting’ was applied to witty, well-turned speech, the characteristic of cultivated but frivolous people. Ephesus seems to have been noted for this kind of wit (comp. Plautus, miles gloriosus). That such talk soon descends to ‘scurrility’ is notorious, but the word here includes more than this, probably extending to manners also.

Which are not fitting. This defines ‘foolish talking’ and ‘jesting;’ it does not limit the latter. All witty speech uttered for its own sake is not fitting for a Christian whose tongue is to be consecrated to the service of Christ.

But rather giving of thanks. Either, thanksgiving rather is ‘fitting,’ or, let it be among you (from Ephesians 5:3). The latter is preferable. ‘Thanksgiving’ is not to be explained as ‘gracious speech,’ or ‘devout-ness,’ but means giving of thanks to God. This is the proper tone of Christian speech, and this will drive off the evil habits just spoken of: ‘to the abuse of the tongue is opposed this holy and yet glad use; Ephesians 5:18-19’ (Bengel).

Verse 5
Ephesians 5:5. For of this ye are sure, knowing, etc. ‘For’ introduces the ground for the preceding prohibitions in an appeal to the Christian knowledge of the readers. It seems better to refer ‘this’ to what precedes, and to take the first clause as indicative, not imperative. The change of a single letter in the Greek requires the above paraphrase; lit., ‘this ye know, knowing;’ the participle, however, being a different word. Some render: ‘this surely know, that,’ etc. But the expression is not a Hebraism.

That no fornicator, etc. These words are to be explained in accordance with Ephesians 5:3.

Who, or, ‘which,’ in any case refers only to ‘covetous man;’ comp. Colossians 3:5. The latter reading may be correct, as it is found in the two most ancient Greek manuscripts.

Is an idolater. The covetous man makes wealth his God; this is now the most common form of idolatry, and the Scriptures plainly reveal its sinfulness. ‘The fact that it is compatible with outward decorum, and with the respect of men, does not alter its nature. It is the permanent and controlling principle of an irreligious heart and life, turning the soul away from God. There is no cure for this destructive love of money, but using it for other than selfish purposes. Riches, therefore, must ruin their possessor, unless he employs them for the good of others and for the glory of God’ (Hodge).

Hath any inheritance; comp. Galatians 5:21. More than ‘shall not inherit;’ can have no inheritance, this being the unchangeable law of God’s moral government, eternally true, in the kingdom of Christ and God. The second ‘of ‘is to be omitted, since the two terms are closely united. We should not explain ‘of Christ even God,’ although the fact that the kingdom of Christ and of God is one rests on the deeper fact of the Divinity of our Lord. This ‘kingdom’ is not merely the future kingdom of glory, but the present kingdom of grace; comp. Matthew 13 and similar passages.

Verse 6
Ephesians 5:6. Let no man deceive you with empty words; words that do not contain truth; the special reference being to palliations of the vices just named. Heathen unbelievers would be most likely to excuse their sins, but in all ages attempts have been made to extenuate them. Covetous-ness especially is scarcely accounted a sin, even among Christians; yet the Apostle condemns it more strongly than the other vice which the heathen then tolerated.

For because of these things, the vices under discussion, cometh, this too is a present and eternal verity of God’s government (comp. Ephesians 5:5), the wrath of God; comp. notes on Romans 1:18. This wrath will have its full manifestation at the day of Judgment, but is visited even here upon the sons of disobedience, i.e., those who disobey the gospel, being both unbelievers and disobedient; comp. chap. Ephesians 2:2, where, however, the connection makes the former idea less prominent. To be deceived by empty words about these sins leads to this visitation of God’s wrath.

Verse 7
Ephesians 5:7. Become; not ‘be,’ but a warning against what might take place.

Therefore; because of the fact stated in the last clause.

Partakers with them, i.e., ‘the sons of disobedience;’ sharing in their sins, which involves sharing in their punishment, but there is no direct reference to the latter.

Verse 8
Ephesians 5:8. For. TO become partakers with those who indulge in these sins would be a relapse.

Ye were once; ‘were’ is emphatic; it is past
Darkness; ‘not merely living or abiding in it (comp. Romans 2:19; 1 Thessalonians 5:4), but themselves actual and veritable darkness’ (Ellicott).

But now are ye light in the Lord. More than ‘enlightened;’ they have themselves become ‘light’ (comp. Ephesians 5:13), and that ‘in fellowship with the Lord,’ the source of light and life to men. The word ‘light’ is ‘a comprehensive designation of the Divine life and character, both ethical and intellectual in its meaning, in contrast with darkness’ (Braune). Comp. marginal references.

Walk as children of light; let your conduct correspond with what you, by grace, have become. Christian exhortation always has this tone.

Verse 9
Ephesians 5:9. For. This verse is a parenthetic reason for the last exhortation, inciting them to walk thus.

The fruit of the light; ‘Spirit’ is poorly supported, apparently taken from Galatians 5:22. As there, ‘fruit’ is singular, pointing to the unity of the moral results.

Is in, consists in, is contained in, all, every kind of, goodness and righteousness and truth. All these are moral qualities, presenting Christian ethics under its three aspects, the good, the right, and the true (so Meyer). Other distinctions have been attempted, but without much success. Observe that these are the ‘fruit,’ not the cause of the ‘light.’

Verse 10
Ephesians 5:10. Proving; putting to a practical test. It seems best to take Ephesians 5:9 as parenthetical, and to join this participle with ‘walk’ (Ephesians 5:8).

What is well-pleasing to the Lord, i.e., to Christ. The walk of the children of light is a continuous attempt to give a practical answer to the question, How can I please Christ? The Christian conscience is enlightened by the gospel so as to answer correctly. The greatest mistake is in failing to ask the question. Christ is thus made the Lord of the conscience: what pleases Him is right; He becomes the God of our ethics as well as of our dogmatics.

Verse 11
Ephesians 5:11. And have no fellowship. The connection is with Ephesians 5:7; neither be partakers with the disobedient, nor have fellowship with their works, which are unfruitful works of darkness. Comp. Galatians 5:19; Galatians 5:22, where there is a similar contrast between ‘fruit’ and ‘works.’ These ‘works’ are ‘unfruitful,’ because not leading to salvation (comp. Hebrews 6:1; Hebrews 9:14 : ‘dead works’); corruption and condemnation are the positive result, but these are only hinted at in the word ‘darkness.’

But rather even reprove them. To have no fellowship is not enough (Bengel). ‘Them,’ which must be supplied, refers to the ‘works.’ ‘Reprove’ points to oral rebuke, such as shows the immorality of such works, quickens the conscience of the person doing them, with a view to his improvement. Some with less accuracy explain the word ‘convince by evidence,’ inferring that our duty is simply to let ‘the light of Divine truth shine into the darkened minds of men, and upon their evil deeds’ (Hodge). The danger in the application of this command arises from wrong motives in the heart of the reprover, not from any too strict view of the sinfulness of the works of darkness.’

Verse 12
Ephesians 5:12. For the things, etc. The E. V. has unnecessarily transposed the order of this verse.

Done in secret. The reference is not to heathen mysteries, nor to ‘works of darkness in general (Ephesians 5:11), but to special forms of sin, ‘which presented the worst features of the germs, and which, from their nature and infamy, shunned the light of day and of judgment’ (Ellicott). These it is a shame even to speak of. The main difficulty is the question of connection. ‘For’ introduces a reason for a preceding precept; most naturally the last: ‘rather even reprove them’ (Ephesians 5:11). This reproof was so necessary because some of the sins could not even be spoken of. Alford explains: ‘I mention not and you need not speak of these deeds—much less have any fellowship —with them—your connection with them must be only that which the act of reproof necessitates.’ The former view is preferable. All the explanations which refer to heathen mysteries, or identify ‘things done in secret’ with ‘works of darkness,’ seem untenable. Nor is it natural to find here a reason for not enlarging upon the evil deeds, or for the exhortation, ‘have no fellowship.’ The verse does not indicate that the reproof of Ephesians 5:11 should not be oral. They could rebuke other sins all the more emphatically because these were the signs of secret crimes that could not be named.

Verse 13
Ephesians 5:13. But all things. Either ‘all things’ in general, or’ all things spoken of in Ephesians 5:12. The principle is a general one, but as the connection with Ephesians 5:12 is close, it seems better to accept the special reference. The Apostle confirms his precept about reproof, by showing how the light wholesomely affects even these things which it is a shame to speak of.

Being reproved; when they are reproved, in case they are reproved, not ‘that are reproved.’

Are made manifest by the light. The order of the Greek permits ‘by the light’ to be connected with ‘reproved,’ but there are several objections to this, while the above rendering involves no difficulty. To join with both (Braune) is unsatisfactory. ‘The light’ is that of Christian truth as made to shine in those who are Might in the Lord’ (Ephesians 5:8).

For everything which is made manifest is light. A general proposition to prove the last, Much difficulty has arisen from taking the verb as active (‘doth make manifest’) or middle (‘makes itself manifest’). It is precisely as in the previous clause. All things, such as these secret sins, when they are reproved by you (as commanded in Ephesians 5:11) are made manifest by the light, their true moral quality is revealed by the light thus thrown upon them; only the light can do this, for everything which is made manifest is light. What is in the effect should be in the cause. (So Meyer.) ‘Light’ is here used in a metaphorical (not in its ethical) sense. It is not asserted that a moral transformation necessarily results from this revealing process. ‘Whether this tends to condemnation or otherwise, depends on the nature of the case, and the inward operation of the outwardly illuminating influence’ (Ellicott).

Verse 14
Ephesians 5:14. Wherefore he saith, i.e., God saith; comp. chap. Ephesians 4:8. The connection of this verse also has been much discussed. It seems best to regard it as a confirmation of Ephesians 5:12-13. The Apostle would show by this paraphrase from the Old Testament, not only that the effect of the light is as he has described, but that this is a reason why Christians should reprove, since thus others may become light through the illumination which Christ promises. In general what is made manifest is light (Ephesians 5:13), but Christ so shines as to give new spiritual light. Let your light shine, so as to reprove, in the hope that Christ will shine upon the convicted heart. The Scripture passage (Isaiah 60:1-2) is partly paraphrased, partly condensed, and (in the case of the introduction of the word ‘Christ’) interpreted in accordance with its fulfilment. This view seems most satisfactory. Other explanations: (1.) A combination of several passages. Paul does thus combine (Romans 9:33; Romans 11:8; Romans 11:26), but not so loosely. (2.) A Christian hymn based on Scripture. Purely conjectural. (3.) An unrecorded saving of Christ. Nothing to indicate this. (4.) The general tenor of Scripture. Too indefinite. (5.) A slip of memory. This implies that Paul was as unfamiliar with the Old Testament as some modern preachers; an implication opposed by Jewish habit, by his own character, and by any tenable view of his Apostolic authority.

Awake thou that sleepest. ‘Awake;’ the word used in arousing a sleeper: ‘up.’ The sleeper is one not yet a Christian, on whom the light is about to shine.

And arise from the dead. The sinful condition is set forth under another common figure.

And Christ shall shine upon thee. The figure is that of the morning sun; comp. Isaiah 60:1-2. Here we have combined the two sides of human action and Divine power. Eadie compares this command to that riven by our Lord to the man with the withered hand: ‘Stretch it forth.’ If he had waited to solve the difficulty between his inability and Christ’s power, he would never have been healed. ‘The light which Christ sheds around Him has power to awake the sleeping dead’ (Hodge).

Verse 15
Ephesians 5:15. Take heed then. This is a resumption of the exhortations, after the digression of Ephesians 5:12-14.

Strictly how (not, ‘that’) ye walk. The order of words in the oldest authorities joins strictly,’ or ‘accurately,’ with ‘take heed.’ The common reading gives the sense: ‘take heed how—ye walk strictly.’ ‘Take heed not only that your walk be exact, strict, but also of what sort that strictness is—not only that you have a rule and keep to it, but that that rule be the best one’ (Alford). The rendering of the E. V. is incorrect whichever reading be adopted.

Not as unwise men, but as wise. This preserves the verbal correspondence of the Greek. They were to walk strictly, and this clause explains further what is meant by’ strictly,’ ‘Wisdom and not mere intelligence was to characterize them; that wisdom which preserves in rectitude, guides amid temptations, and affords a lesson of consistency to surrounding spectators’ (Eadie).

Verse 16
Ephesians 5:16. Buying up the opportunity. This describes the walk of the ‘wise.’ The impression made by the E. V. (‘making the most of our time,’ not wasting or abusing it) is quite incorrect. The simple sense is: improve the opportunities which occur, looking out for them as a merchant does. ‘Buying up’ suggests that these opportunities are rare enough to be sought out. All special references to these from whom the purchase is made, or to the price paid, seem fanciful.

Because the days are evil; not difficult, or unfavorable, or few (as the common rendering possibly suggests; comp. Genesis 47:9), but morally evil, full of iniquity. Hence every opportunity to do good should be seized upon, as a merchant looks for a good bargain, especially when the current of trade is against him. But in this respect too often the children of this world are wiser than the children of light.

Verse 17
Ephesians 5:17. On this account; referring to Ephesians 5:15-16, rather than to the last clause.

Become (as usual in exhortations to Christians) not senseless, not rightly using the mind, but understanding, more than knowing, discerning intelligently, what the will of the Lord (i.e., Christ) is; not in general, but in particular, since thus discernment is shown. ‘This will reaching to what is least and most peculiar, is the object of the insight of the wise; the further he advances the less is anything to him merely permissible; everything becomes for him a precept and will from above; Acts 21:15 ’(Braune). The opposite inference is: culture which forgets to refer constantly to the will of Christ is ‘senseless.’

Verse 18
Ephesians 5:18. And adds to the general precept of Ephesians 5:17 a special prohibition of a common form of becoming ‘senseless.’

Be not made drank. To be taken literally, since the vice deserved then, and has ever since deserved, such special mention.

With wine; the usual intoxicating liquor.

But this word is not the prominent one.

Wherein refers to becoming drunk, not to ‘wine,’ since the moral quality is not attributed to a material object, but to a human habit

Excess, or, ‘dissoluteness.’ The word is derived from another which means ‘one who does not know how to save,’ and has in the New Testament the sense of profligacy, dissoluteness; comp. Titus 1:6; 1 Peter 4:4. It is true that other forms of intoxication are forbidden, but’ there is in the vice of intemperance that kind of dissoluteness which brooks no restraint, which defies all efforts to reform it, and which sinks lower and lower into helpless ruin’ (Eadie). Unfortunately efforts to check the vice have been frequently thwarted by the unwisdom of so-called reformers.

But be filled in the Spirit. Over against the temporary intoxication, is the permanent state of fulness; the contrast is between the verbs, as the original—indicate. ‘Spirit’ does not refer to the human spirit, but to the Holy Spirit, as dwelling in our spirit ‘In’ is instrumental, but points to that ‘in which as well as ‘with which’ they are to be filled. The Christian’s joy is not brief intoxication, but abiding exaltation in the fellowship of the Holy Spirit. The next verses show how this spiritual joy expresses itself.

Verse 19
Ephesians 5:19. Speaking to one another; lit, ‘yourselves,’ but the reciprocal sense is not unusual; and demanded here, as in Colossians 3:16. Some find here a reference to antiphonal singing, such as Pliny speaks of (‘to sing a song to Christ as God by turns among themselves’); but this is doubtful. The reciprocal influence on their hearts is meant; and that in social intercourse as well as in their public assemblies.

In psalms and hymns and spiritual songs; so Colossians 3:16. It is perhaps impossible to distinguish these very exactly; but ‘psalms’ would include the Old Testament psalms and probably sacred songs of a similar character. The original idea of the word, that of musical accompaniment, would hardly be retained at this time. ‘Hymns’ would include songs of praise, especially to Christ, while ‘spiritual songs’ would apply to all those lyrical compositions prompted by the Spirit (not simply on spiritual subjects). Some distinguish into scriptural, congregational, and private hymns; others make the third phrase the general term. As a matter of history Christian hymns were composed very early, and used in religious assemblies. There is no warrant for confining public praise to the use of the Old Testament psalms, or of paraphrases of other Scripture passages. Yet so rigid a practice is better than to encourage the multiplication of hymn books, born of pecuniary greed and full of unspiritual matter. The Sunday-school has suffered most in this respect. It is true ‘the hymns of Jesus are the Holy of Holies in the temple of sacred poetry’ (Schaff), and to banish Christian hymns is to exclude from this sanctuary, but to substitute for them unworthy and unchristian rhymes is not only to outrage taste but to profane the temple.

Singing and making melody. This is parallel with what precedes, and not explanatory of it. Besides the public and social song, there should be this private expression of Christian joy: in your heart to the Lord. The two participles correspond with ‘songs’ and ‘psalms,’ and need not be exactly distinguished. The view which takes this clause as subordinate to the preceding part of the verse is open to objection. It usually explains ‘in your heart’ as = heartily, which is incorrect. It is this private singing which bests fits us for public praise. That it is addressed by the Christian ‘heart’ to Christ ‘the Lord’ is but natural.

Verse 20
Ephesians 5:20. Giving thanks always for all thing. This is the third and more general expression of the result of being ‘filled in the Spirit’ The phrases need not be limited to blessings, nor regarded as hyperbolical. Thankfulness is the constant sign of the Spirit’s presence, the tone of the whole Christian life, and that too in all circumstances. See marginal references.

In the name of our Lord Jesus Christ. In fellowship with this Person, on the ground of what He has done which gives us occasion for thanksgiving. The phrase is a very general one, but the precise application can be determined by the context

To God and the Father, or, ‘ever the Father.’ Comp. chap. Ephesians 1:3; Galatians 1:4. Here, however, the reference is quite general: He is the Father, the Father of our Lord and through Him our Father. To Him we give thanks, but always in the name of Christ, for without Christ we would not have Him as our God to thank, still less know Him as the Father.

Verse 21
Ephesians 5:21. Submitting yourselves one to another. While this precept is expounded in several directions in the sections which follow, it stands here as a fourth qualification of being ‘filled with the Spirit’ (so nearly all recent commentators), not as an imperative. The connection of thought is, however, not obvious. The view of Ellicott is safe: he finds here named a comprehensive duty in regard to man (after the three duties in regard to God), the exact connecting link being ‘thanking God for all things (for sorrows as well, submitting yourselves to Him, yea) submitting yourselves to one another.’

In the fear of Christ; so all the early manuscripts. This is to be the controlling sentiment in the submission. The phrase is rare, and marks the tender, reverent attitude to Him as Head of the Body, rather than as Judge. Such submission is not cringing obsequiousness, which is always selfish; but it is opposed to rudeness, insolence, haughtiness, and kindred manifestations of unchristian temper. The relation to Christ involves humility, and only true humility can produce the submission here required. The example of Christ teaches the same lesson: ‘The Son of man came not to be ministered unto, but to minister’ (Mark 10:45).

Verse 22
Ephesians 5:22. Wives, submit yourselves, etc. The verb rendered ‘submit yourselves’ must be supplied, from the general statement of Ephesians 5:21. In fact nearly all of our Greek manuscripts contain the word in different forms and positions. Most modern editors rightly reject it, since in addition to these variations and the testimony of the Vatican Codex, Jerome expressly states that it was not found in the Greek copies of his day. The exhortation to ‘wives’ comes first, in accordance with Ephesians 5:21.

Your own husbands. ‘Own’ emphasizes the peculiar and tender personal relation on which the duty rests.

As to the Lord; Christ. The meaning is not,’ as the Church yields to Christ,’ nor yet, ‘as you yield to Christ,’ but rather, ‘regard your duty to your husbands as duties to the Lord,’ The verses which follow plainly point to this sense. The duty is made to rest as a Christian basis, is to be rendered in a Christian spirit from a Christian motive. When it becomes a burden, or is neglected, the failure has usually been in not regarding it in this aspect 

Verses 22-33
1. Christian Duties of Wives and Husbands.
All the relative duties discussed in this portion of the Epistle are based upon the fact of a common relation to Christ: the exhortations are all ‘in the Lord.’ But the fundamental social relation, namely, that between husband and wife, has a yet deeper basis, in the mystical relation between Christ and His Church. Hence the exhortation to wives (Ephesians 5:22) is at once grounded upon the duty of the Church to Christ (Ephesians 5:23-24); while on the other hand the exhortation to husbands (Ephesians 5:25 a) is at once enforced by the example of Christ (Ephesians 5:25-31). As this side of the matter has always required the greater emphasis, the Apostle enlarges upon it, by introducing not only the self-sacrificing love of Christ for His Church (Ephesians 5:25 b), but the end of that love (Ephesians 5:26-27). The duty of husbands thus to love their wives is further enforced from the unity of the marriage relation resembling that of Christ and His Church (Ephesians 5:29-30), as appears from the first reference to marriage in the Old Testament (Ephesians 5:31). In Ephesians 5:32 the Apostle speaks of the whole matter as a mystery, especially in its higher application, but repeats the exhortation to both classes (Ephesians 5:33).

Verse 22
IV. Special Christian Duties in Household Relations.
(1.) Of wives and husbands; chap. Ephesians 5:22-33. (2.) Of children and parents; chap. Ephesians 6:1-4. (3.) . Of servants and masters; chap. Ephesians 6:5-9.

Verse 23
Ephesians 5:23. Because a husband is head of his wife. The basis of the duty is this unalterable fact ‘A husband,’ as an example of the class (the article is not found in Greek); ‘his wife’ brings out the force of the article, pointing to the definite person in the supposed case.

As Christ also is head of the church; ‘His Church,’ but there is no other than His. On Christ as Head of the Church, comp. chaps. Ephesians 1:22; Ephesians 4:15.

He himself is the Saviour of the body; lit., ‘Himself the Saviour of the body.’ This clause distinguishes Christ from the husband ‘In Christ’s case the Headship is united with, nay gained by, His having saved the body in the process of Redemption: so that I am not alleging Christ’s Headship as one entirely identical with that other, for He has a claim to it and an office in it peculiar to Himself’ (Alford).

Verse 24
Ephesians 5:24. But. This is strongly adversative; notwithstanding this difference the resemblance in the matter of duty remains. The other explanations are far less satisfactory.

As the church is subject to Christ (the word is the same as that rendered ‘submit yourselves’ in Ephesians 5:21-22), so let the wives also be to their husbands. ‘Own’ should be omitted here. The repeated exhortation is strengthened still further by the phrase: in everything. This is to be understood in accordance with ‘in the Lord’ (Ephesians 5:22), and with the precepts which follow. The submission is ‘in everything,’ but this phrase ‘teaches its extent, not its degree. It extends over all departments, but is limited in all, first, by the nature of the relation; and secondly, by the higher authority of God’ (Hodge).

Verse 25
Ephesians 5:25. Husbands, love your wives. This is the husband’s duty, corresponding to the relative position, as indicated in Ephesians 5:23.

Evan as Christ alto loved the church. Comp. Ephesians 5:2, with which the latter part of this verse closely corresponds. Here, however, the matter is made more special. The husband’s love for his wife is to be of such a kind as leads to self-sacrifice, since the next clause is explanatory: and gave himself up for it (lit, ‘her,’ and so throughout), thus, especially by His death, proving the character of His love. This is the example and in fact becomes a motive to husbands. The exhortation is to the husband, and is no warrant for the selfish exactions of a wife; just as in the other case the duty of submission is no warrant for tyranny. Submission is to be met with self-sacrificing love, self-sacrificing love with submission. The fulfilment of one’s own duty is, however, the surest way to secure the fulfilment of the reciprocal duty. Yet the exhortation in each case is based, not on the fulfilment of the other’s duty, but upon the relation to Christ. There can be no stronger enforcement of both precepts than this: since this example of Christ has its instruction for both parties, as appears from the further setting forth of the similarity of the relations existing between Christ and His Church and between husband and wife.

Verse 26
Ephesians 5:26. That he might sanctify it. Not, ‘separate and consecrate for Himself’ (Calvin), but, ‘make holy,’ as appears from Ephesians 5:27. ‘Both sanctification and purification are dependent on the atoning death of Christ, the former as an act contemplated by it, the latter as an act included in it. There is thus no necessity to modify the plain and natural meaning of the verb’ (Ellicott).

Cleansing it; not, ‘sanctify and cleanse it,’ since the participle expresses the negative side of the sanctification. It may indicate an act preceding the latter (‘having cleansed’) or one occurring at the same time. The former view is favored by the reference to baptism; but ‘cleansing’ would admit of this meaning also in this connection.

With the laver of the water. The reference to baptism is unmistakable; probably there is also an allusion to the bride’s oath before marriage. ‘Laver,’ or, ‘font’ is a more correct rendering than ‘washing.’ ‘The water’ points to the well-known use of water in baptism.

In the word. It is ungrammatical to join this phrase with ‘laver of the water;’ nor does it refer to the baptismal formula or to the Divine command, or promise, etc. It means, not some particular saying, but the word of God, the gospel, preached and accepted. Jerome, Meyer, and others connect it with ‘sanctify’ (comp. John 17:17), as indicating the means by which the Church is made holy. But the order of the words is against this, and it is open to other objections. It seems best then to connect the phrase with ‘cleansing,’ etc., and to explain: the purification of which baptism is the sign and seal has as its essential accompaniment ‘the word’ of the gospel. This is substantially the view of Augustine: ‘Take away the word, and what is the water but water? The word is added to the element, and it becomes a sacrament, as it were the word made visible.’ The close connection of the two phrases with the word ‘cleansing’ justifies the remark of Hodge: ‘How then is it true that baptism washes away sin, unites us to Christ, and secures salvation? The answer again is, that this is true of baptism in the same sense that it is true of the word. God is pleased to connect the benefits of redemption with the believing reception of the truth. And He is pleased to connect these same benefits with the believing reception of baptism. That is, as the Spirit works with and by the truth, so He works with and by baptism, in communicating the blessings of the covenant of grace.’ No mention is made of faith, because Christ’s work is referred to, and moreover His Church is spoken of.

Verse 27
Ephesians 5:27. That he might himself present to himself. A slight change of reading gives this sense. This is the purpose of the sanctification (Ephesians 5:24), but also of the giving up of Himself (Ephesians 5:25). ‘Present,’ as a bride, not as an offering, is presented. But ‘Christ permits neither attendants nor handmaids to present the Bride’ He alone presents, He receives’ (Ellicott), as He has prepared her for the bridal presentation (Ephesians 5:24). That this is to take place at the Second Ad-vent is generally admitted, especially since that event is so frequently referred to as a marriage.

The church glorious. ‘A glorious church’ is inexact. ‘The Church’ (His Church) is to be presented as ‘glorious,’ this word being in emphatic position, and explained by what follows.

Not having spot, or wrinkle, or any such thing. The figures taken from the perfection of physical beauty express what is stated without a figure in the next clause.

That it might be holy and without blemish. The thought is still explanatory of ‘glorious,’ notwithstanding the change of construction; ‘might’ marks the purpose better than ‘should.’ ‘Holy and without blemish,’ as in chap. Ephesians 1:4, refer to the positive and negative sides of moral purity. Clearly enough the Church is not yet ready to be thus presented; but the Bridegroom is preparing her for it. Precisely this thought furnishes a strong motive for the duty under discussion.

Verse 28
Ephesians 5:28. Thus; in this manner, as Christ loved the Church; not to be referred to the following ‘as.’

Ought husbands also to love their own wives. ‘Also’ is well supported, and shows that the example of Christ is referred to. ‘Own’ is emphatic

As their own bodies. Not, ‘as if they were,’ but’ since they are,’ the husband being the head of the wife, etc. (Ephesians 5:23). ‘Thus’ indeed Christ loved the Church, but the Apostle has not yet brought out that thought.

He who loveth, etc. This general proposition is self-evident.

Verse 29
Ephesians 5:29. For. We may supply: if a man does not love his wife he acts against nature, for, etc.

Ho one, no human being, ever hated his own flesh. ‘Flesh’ as here used is nearly equivalent to ‘body,’ but was probably chosen by the Apostle, ‘because he already had in mind the quotation (Ephesians 5:31), which refers to the institution of marriage before the fall’ (Braune); this of course excludes any ethical reference.

But nourisheth and cherisheth it. The latter word means to ‘warm,’ but here probably includes the notion of protecting and preserving.

Even as Christ (‘the Lord’ is supported only by the less weighty authorities) also doth the church. Christ’s love toward His Church is manifested in His nourishing and cherishing it. This clause is ‘the sacred refrain of the entire Christian conjugal ethics; comp. Ephesians 5:23; Ephesians 5:25’ (Meyer). It is altogether unnecessary to distinguish between the expressions, ‘nourisheth’ and ‘cherisheth,’ as applied to Christ; and to find a reference to His feeding His Church in the Lord’s Supper seems unwarranted.

Verse 30
Ephesians 5:30. Because we are members of his body. The thought is quite familiar (see marginal references); here it gives a reason for Christ’s nourishing and cherishing His Church; it is His mystical body, made up of members, ‘integral parts,’ of one organic whole. This organic whole is not the ‘church’ which is included in the term ‘we,’ but Christ mystical, the Head and the members, Christ and His Church. This holds good, even if we omit the latter half of the verse, which seems necessary, now that the weight of the Sinaitic manuscript (first hand) has been added to that of the two next in age (and of other authorities). It was probably inserted from Genesis 2:23 (where however the order is reversed). As however the omission can be accounted for, many good editors retain it. If retained it should be referred to the mystical relation between Christ and His people, which is analogous to the physical derivation of Eve from Adam (comp. Genesis 2:23, of which the clause is a reminiscence) and the union between them. The idea of vital union with Christ is included as well as that of the derivation of our spiritual life from Him. But the sacramentarian interpretation, which refers it to our partaking of the substance of Christ’s body, fosters materialistic conceptions of the union, and seeks to explain one mystery by propounding another. Moreover as this passage does not speak of ‘body and blood,’ but of ‘flesh and bones,’ the reference to the Lord’s Supper is quite doubtful.

Verse 31
Ephesians 5:31. For this cause, etc. The Apostle cites Genesis 2:24, somewhat freely from the LXX. The Apostle recalls a passage based upon the fact of Eve’s having been taken out of Adam. Whether the language is that of Adam or an inspired comment (comp. Matthew 19:5) is immaterial in this connection. The phrase in Genesis equivalent to ‘for this cause’ points directly to the creation of Eve, and the variation here does not of itself indicate a different reference.

Shall a man, the man, not the woman, leave his father and his mother, or, ‘father and mother.’ Some authorities insert the articles, here equivalent to possessive pronouns; others omit in both cases.

Shall be joined; closely joined, or, ‘shall cleave,’ as in other passages.

To his wife. This is God’s precept

And the two shall be one flesh. So close and peculiar is the relation. Comp. Matthew 19:5; Mark 10:7-8, where our Lord cites the same passage in regard to earthly marriage.

In the Apostle’s use of the Old Testament language a secondary application to Christ and His Church may well be admitted, since the Apostle throughout has both in mind; but the mystical interpretation, which connects ‘for this cause’ with Ephesians 5:30, and refers this verse exclusively to a future union of Christ and His Church, is unsafe. The omission of the last clause of Ephesians 5:30, which resembles Genesis 2:23, makes the latter view the less necessary. Others refer the last clause alone to Christ and the Church; others apply the whole to the first coming of Christ and His present union with the Church. Alford more correctly regards ‘the saying as applied to that, past, present, and future, which constitutes Christ’s union to His Bride the Church: His leaving the Father’s bosom, which is past.
His gradual preparation of the union which is present; His full consummation of it, which is future.’
Verse 32
Ephesians 5:32. This mystery is great. On the word ‘mystery’ comp. chap. Ephesians 3:9. Here it stands in emphatic position and refers to what was spoken of in Ephesians 5:31, namely, the relation of husband and wife constituting them one flesh. A secondary application to the union of Christ and His Church is implied, and more fully stated in the next clause. Those who refer the whole of Ephesians 5:31, or its last clause, exclusively to the latter relation must do so here also. But what follows seems unnecessary in that case. Others refer ‘this mystery’ to both relations, in their parallelism, as copy and pattern. To explain ‘mystery’ as implying an allegorical interpretation is as inadmissible as to render it ‘sacrament’ (so the Vulgate) and base a dogma upon the error.

But I. ‘I’ is emphatic, and points to the use he personally makes of the mystery.

Say it in regard to Christ and the church. The mystery of the conjugal relation is great, but in the relation of Christ and His Church is found the archetype and prototype of the relation of husband and wife.

Verse 33
Ephesians 5:33. Nevertheless. ‘Not to enter further upon this greater mystery;’ enough has been said. This is preferable to explaining: ‘to return to the subject of marriage,’ to finding a contrast between ‘I say’ and ‘ye also.’ Whether more of the mystery be known or not, the analogy has been sufficiently set forth to enforce this exhortation.

Ye, all of you, also, as in the case of Christ toward His Church, severally, as individuals the exhortation applies to you, let each one so, in this manner, namely, like Christ, love his own wife as himself; not love his wife as he loves himself, but love her as being part of himself (comp. Ephesians 5:28) thus furnishing a motive corresponding with the previous statements.

And let the wife see. The construction of the original is peculiar, but the sense is expressed by supplying ‘let’ and ‘see.’ Ellicott: ‘and the wife I bid that,’ etc.

Reverence, lit, ‘fear,’ in the sense which the word has in the Old Testament. The exhortation implies that the husband is the head of the wife (Ephesians 5:23), and it is a question whether a woman who cannot reverence her husband despises her-self or him the more; that both are the objects of derision to others is notorious. To reverse the duties of this verse and section is as much a folly as it is a crime. But the duties become a privilege only when rendered ‘in the Lord,’ The section may be thus summed up: ‘To the husband one command is given, and in this three requirements: Love even unto self-sacrifice, with the consequence and purpose of sanctification (Ephesians 5:25-27), and this with such energy, purity, and constancy, that more is required of the husband than of the wife. The wife should love the husband, as the Church loves Christ, in entire, exclusive, indissoluble, and ministering love; and the husband should love the wife, as Christ the Churchy in entire, exclusive, indissoluble, and protecting love’ (Braune).

06 Chapter 6 

Introduction
Verse 1
Ephesians 6:1. Children. The exhortation to children is placed first; the general precept in chap. Ephesians 5:21 (‘submitting yourselves,’ etc.) calls for this order.

Obey your parents in the Lord. ‘Obey’ is stronger than ‘submit yourselves;’ the sphere or element of the obedience is ‘in the Lord.’ The phrase, which qualifies the verb, is regarded by some as limiting the obedience to Christian commands, but the whole context implies that both parents and children are ‘in Christ’ The relation to Christ rests on the relation to the believing parents. The baptismal rite does not create, but signifies and seals, the relation to Christ. The children are thus publicly acknowledged as ‘in Christ,’ and believing parents thus promise to regard and train them as Christian children, whose personal piety is to be looked for in faith, as it is prayed for in faith. The evils from the superstitious view of the rite do not invalidate the true principle here involved, and implied in the Old Testament doctrine of covenant blessings on the households of God’s people—a doctrine which is not altered by any statement in the New Testament.

For this is right. The natural obligation, which is recognized by all systems of morals, comes first; the enforcement through the revealed law of God is added.

Verses 1-4
2. Christian Duties of Children and Parents.
These exhortations naturally follow those of the last section and rest, as the previous ones do, upon the common relation to the Lord. For the children of Christian parents, through the vital fellowship with them, are recognized as ‘holy’ (1 Corinthians 7:14; Acts 16:15), i.e., consecrated to the Lord (so Meyer).

Verse 2
Ephesians 6:2. Honor thy father and thy mother. See marginal references for repetitions and citations of Exodus 20:12. ‘Honor’ includes more than obedience; Luther: ‘serve, love and esteem.’ ‘Thy’ should be repeated with ‘mother,’ to give the force of the article which occurs twice: both parents standing on an equality with respect to the honor due them.

Which is. The relative may be taken as explanatory (= the which), or as causal = ‘seeing that it is.’ The latter lays too much stress upon the promise as the motive to obedience.

The first commandment with (lit, ‘in’) promise. First in order, the first one involving a promise. The second commandment in the Decalogue does not contain a specific promise, but adds the general principles of God’s dealings: ‘showing mercy,’ etc. Other explanations: the first that meets us in life; the first of the second table of the law, an important commandment. The first is for fetched; the second is opposed by the fact that the fifth commandment belongs to the first table, respecting duties to God, since parents stand for the time being in the place of God. It is true no commandment ‘with promise’ follows in the Decalogue; but ‘first’ may refer only to what precedes, or, as is preferable, other Mosaic commands may be regarded as forming the rest of the series.

Verse 3
Ephesians 6:3. That (‘in order that’) it may be well with thee, etc. The Apostle here follows Deuteronomy 5:16, rather than Exodus 20:12; the two passages differing slightly from each other. He, however, omits ‘which the Lord thy God giveth thee,’ This omission gives the promise a wider reference to all lands, since ‘land’ (here rendered ‘earth’) meant in the Old Testament promise the land of Canaan. It is hardly safe to affirm that the original commandment necessarily implied the wider reference; and that Paul omitted the last clause because his readers were not only familiar with the passage but understood it in this wider sense. To give the promise an exclusively spiritual meaning is altogether unwarranted. It is to be applied ‘simply and plainly to individuals, subject of course to the conditions which always belong to such temporal promises’ (Ellicott). The last clause is future in the Greek, but depends on ‘that;’ suggesting a further result

Verse 4
Ephesians 6:4. And ye fathers. ‘And’ suggests that there are duties on the side of the superiors also. ‘Fathers,’ because in the household these represent the ultimate authority (chap. Ephesians 5:22; Ephesians 5:24; Ephesians 5:33); Ephesians 6:1-2 show that no depreciation of the mother is involved.

Provoke, or, ‘fret,’ not your children to wrath, ‘It is the hasty, rough, moody treatment of children, so that, without childish confidence, without joyful obedience, they are repelled and enticed to opposition, defiance, and bitterness. Righteous, wholesome parental anger is not excluded, but painful, arbitrary, grumbling treatment, as well as rough, unjust treatment, without sparing the childish nature’ (Braune).

But bring them up, or, ‘nourish them;’ the same Greek word as in chap. Ephesians 5:29.

In the discipline and admonition of the Lord. This is the element or sphere in which the children should be brought up. ‘Discipline’ includes training as well as punishment; ‘admonition,’ warning and kind exhortation; the former is in deed, the latter in word. ‘Of the Lord’ is not = about the Lord, nor, for the Lord, but prescribed by the Lord, belonging to Him, and administered on His behalf by the father who represents Him. Evidently the Apostle’s language enjoins educational, rather than spasmodic, methods of bringing children to an acceptance of Christ. The responsibility of such training rests primarily on the parents, though they often seek to shift it to pastors and teachers. Many a son is kept from utter ruin by remembering a pious mother’s love, but he is most blessed who has a father that, by proper discipline tempered with affection, has kept the hearts of his children in intimate and trustful allegiance, and by his very demeanor taught the best lessons concerning God and Christ. Such a father remains the strongest ‘evidence of Christianity.’

Verse 5
Ephesians 6:5. Servants; lit, ‘bondmen,’ slaves. While the passage has its very obvious application to all servants, the word itself refers to ‘slaves.’ The last clause of Ephesians 6:8 (‘bondman or free’) does not oppose this view. The application of the principles here involved must legitimately result in the abolition of slavery; but the Apostle rightly deemed it of more importance to secure Christian ethics in the already existing relation than to violently overthrow it. Here is the true point of view for Christian reformers. When these principles fail to secure the proper result, God’s Providence does quickly and retributively what His professed people would not permit the gospel to do.

Be obedient, or, ‘obey,’ as in Ephesians 6:1.

According to the flesh your masters. The best authorities give this order, and the phrase suggests that there is a higher Master (Ephesians 6:7), Others find in the expression a limitation of the idea of servitude, as temporary or merely bodily; but this is not probable.

With fear and trembling; with anxious, conscientious solicitude, in singleness of heart, as the element of their anxious service; opposed to duplicity, in which the inner disposition and outward appearance do not correspond.

As to Christ. The distinctly Christian motive is especially important here,’ as common and secular inducements can have but small influence on the mind of a slave’ (Eadie). The same motive ought to have validity in connection with the duties of any Christian employé, from a cabinet minister to a day laborer. Fidelity is a rare virtue when this basis does not exist.

Verses 5-9
3. Christian Duties of Servants and Masters.

The precepts for the subordinate class come first, but both are exhorted as Christians; the servants to serve as to the Lord, the masters to rule as having a common Master with their servants. The principles here set forth may readily be applied to all industrial and social relations of service and authority.

Verse 6
Ephesians 6:6. Not in the way of eyeservice, as men-pleasers. A further description of the last clause, ‘in singleness,’ etc. ‘Eyeservice’ is a word coined by the Apostle to express that kind of service which seeks the appearance of fidelity, namely, under the master’s eye; hence rendered as ‘men-pleasers,’ solely to please the master.

But as servants (bondmen) of Christ (not ‘as men-pleasers’); doing the will of God from the heart (Greek, ‘soul’), not ‘in the way of eye-service.’ The last clause, however, defines how ‘as servants of Christ’ their service is rendered. Some without sufficient reason join ‘from the heart’ to the next verse.

Verse 7
Ephesians 6:7. With good will. The word is not that sometimes rendered ‘good pleasure,’ but another which implies a well-disposed mind. The work is to be clone ‘from the soul,’ heartily (Ephesians 6:6), but this phrase refers to the disposition to the master.

Doing service, as to the Lord, and not to men. This virtually sums up Ephesians 6:6, and returns to the motive to Ephesians 6:5 : ‘as to Christ.’

Verse 8
Ephesians 6:8. Knowing; since ye know; encouraging motive for such obedience.

That whatsoever good thing each one doeth. The early manuscripts present a number of various readings of this clause, affecting mainly the order of the words; the better supported variation may be rendered: ‘that each one if he doeth any good thing,’ ‘Each one,’ whether ‘bondman or free;’ ‘good thing’ means what is done ‘as to the Lord, and not to men.’

The same, or, ‘this,’ this good thing, shall he receive again from the Lord; in the day of final recompense, when Christ returns to judge. ‘This he shall then receive in its value as then estimated—changed, so to speak, in the currency of that new and final state’ (Alford).

Whether he be bondman or free. To apply this merely to two classes of servants weakens the force of the verse as a whole. The more obvious reference is to servants and masters, thus giving to the verse the character of a general proposition, which affords an easy transition to the succeeding exhortation to the free man in Ephesians 6:9 (‘masters’).

Verse 9
Ephesians 6:9. And ye masters. The position and authority is recognized.

Do the same things to-wards them. ‘The Apostle had stooped to the slave, and he was not afraid to speak with erect attitude to the master. The language is general, and expresses what Calvin well calls jus analogum’ (Eadie). The reference need not be limited to Ephesians 6:7, or Ephesians 6:6, nor extended to every detail of the preceding exhortation.

Forbearing threatening, lit., ‘the threatening,’ your habitual threatening. ‘St. Paul singles out the prevailing vice and most customary exhibition of bad feeling on the part of the master, and in forbidding this naturally includes every similar form of harshness’ (Ellicott).

Knowing (as in Ephesians 6:8) that their Master and yours, lit, ‘both their and your Master,’ according to the best authorities, the variations being numerous. The best paraphrase would be: ‘He who is both their Master and yours.’

Is in heaven. ‘Before Him earthly power does not appear, is of no value; in His time He comes from heaven as Judge; 1 Thessalonians 4:16; 2 Thessalonians 1:7 (Braune).

If either is there respect of persons with him. With Him there is no partiality; He will not regard a rich man favorably because he is rich; nor yet a poor man favorably because he is poor; comp. Colossians 3:25. The reference is to the final Judgment.

The general principles underlying this section are applicable to all the relations of employer and employee. The latter is warned against eye-service, exhorted to faithful labor ‘as in God’s sight,’ bidden to look unto a higher recompense than the temporal wages, because he serves a higher Master. The former is reminded of the equality of all before God, warned that position does not avail in His sight, and exhorted respecting the duties to Him involved in the duties of an employer. Here, and here only, is the true social science. Our duties to one another are duties to Christ. 

Verse 10
Ephesians 6:10. Henceforth. So the oldest authorities read; this suggests an inference. The words ‘my brethren’ must be rejected. Singularly enough the Apostle does not thus address his readers throughout this Epistle.

Be strengthened; the verb is passive. It is God who strengthens (Philippians 4:13; 1 Timothy 1:12; 2 Timothy 4:17); we are strengthened, and thus become strong, but we are not exhorted to ‘be strong.’ The internal fitness for the fight is from God, as the armor is from Him.

In the Lord, i.e., Christ, in whom is our life and strength; in fellowship with Him, ‘out of weakness’ we are ‘made strong’ (Hebrews 11:34)-

And in the might of his strength. Here, as chap. Ephesians 1:19, the latter word refers to inherent strength, the former to the manifestation of it. The clause explains where our strength resides; until thus strengthened the armor is useless, and the foes too powerful for us. Here our sense of weakness is essential to our strength. Notice, this expression is applied to Christ, as it is to God in chap. Ephesians 1:19.

Verses 10-20
V. CONCLUDING EXHORTATION: BE STRENGTHENED IN THE LORD, AND PUT ON THE ARMOR OF GOD.
Having exhorted his readers with respect to these various duties, the Apostle most appropriately concludes the practical part of the Epistle by directing them to the true source of strength and defence in the discharge of these duties. The section is readily analyzed: Exhortation to be strengthened within by God’s power (Ephesians 6:10); the need of armor from the nature of the Christian’s foes (Ephesians 6:11-13); the description of the armor, and the one weapon of attack (Ephesians 6:14-17); the prayer and intercession of the Christian soldier (Ephesians 6:18-20). The personal turn given to Ephesians 6:19-20 aptly leads to the concluding paragraph (Ephesians 6:21-24).

Verse 11
Ephesians 6:11. Put on the whole armour, lit, panoply, a term then applied to the entire equipment, offensive and defensive (comp. Ephesians 6:17), of heavy armed infantry, the choice troops of those days. The several parts are spoken of in Ephesians 6:14-17. As Paul was bound by a chain to a soldier thus equipped (comp. Ephesians 6:20), the figure was literally at hand.

Of God. Supplied by God, ‘altogether of a Divine kind, in contrast to the arms of the opponent’ (Braune).

That ye may he able to stud; to stand one’s ground against foes, a military phrase, the opposite of fleeing.

Against the wiles of the devil; in contrast with ‘the whole armor of God.’ ‘Wiles,’ or, stratagems, usually in a bad sense; the plural marking the variety of the attacks. Luther: ‘against the crafty assaults of the devil.’ He is the real enemy against whom we contend (Ephesians 6:12), and without the Divine equipment he will be too powerful for us. The existence of a personal devil (not ‘demon’ here) is assumed.

Verse 12
Ephesians 6:12. For explains why we need to stand against this foe.

Our wrestling; the conflict in which we are engaged; the term being applied to hand to hand contests in athletic games.

Is not against flesh and blood. (The original has the unusual order: ‘blood and flesh.’) Our real conflict as Christians is not with men, nor even with our own human nature. There is no need of softening down the word ‘not.’ The men with whom we may contend ‘are vessels which another uses, instruments which another touches’ (Augustine).

But against principalities, etc. The contrast with what precedes compels us to explain this clause as meaning Satan and his organized forces. ‘Principalities’ and ‘powers’ refer to classes of superhuman beings in his kingdom; the former apparently superior (comp. chap. Ephesians 1:21). But more than this we cannot even conjecture.

Against the world-rulers; a peculiar term, also referring to the evil angels who serve the prince of this world (John 14:30; John 16:11; 1 John 5:19).

Of this darkness. So the best authorities; the other words having been inserted, probably to explain the peculiar term ‘world-rulers.’ The evil angels exercise dominion in the world, and its depraved character is expressed by ‘this darkness.’

Against the spiritual hosts or wickedness in the heavenly places. There can be little doubt that this is the sense of this difficult clause. The reference is still to evil spirits, but to their collective bands, hosts, armies, forces (the form of the original being indefinite); all these are characterized as being ‘of wickedness.’ The main difficulty, however, is with the last phrase: ‘in the heavenly places,’ which is found in chap. Ephesians 1:3 also. ‘High places’ is a gloss to avoid using ‘heavenly’ in a description of evil spirits. Some have attempted to obviate the difficulty by connecting the phrase with the former part of the verse, and explaining that the contest is about heavenly things or has its scene in the heavenly places, or, in the Church, etc. But the obvious connection is with what immediately precedes, either with ‘spiritual hosts of wickedness,’ or with the last word alone. The former is preferable on grammatical grounds. ‘That habitation of the evil spirits, which in chap. Ephesians 2:2 was said, when speaking of mere matters of fact, to be in the air, is, now that the difficulty and importance of the Christian conflict is being forcibly set forth, represented as “in the heavenly places,”

over us, and too strong for us without the panoply of God’ (Alford). The word ‘heavenly’ usually has either a local or an ethical meaning; the latter disappears here, but in this connection the local sense has added to it the idea of might, in contrast with ‘flesh and blood.’ The one great practical purpose is to warn us against misapprehending the nature of the spiritual conflict Satan is a read person; his emissaries are numerous and powerful, though like him unseen. It increases their advantage to have us deny their existence. The three great mistakes are: not knowing our own weakness; not knowing the strength of our spiritual foes; not knowing God’s provision for our defence (Ephesians 6:11) which is next set forth in detail.

Verse 13
Ephesians 6:13. Wherefore. Against such superhuman foes we need not only Divine strength (‘in the Lord’) but Divine equipment, defensive and offensive.

Take up. A technical term, used of taking armor in order to put it on.

The whole armour of God; see Ephesians 6:11, and below.

That, in order that, ye may be aide to withstand, a more vivacious expression than that of Ephesians 6:11, as if the assault had begun.

In the evil day. ‘The war is perpetual; the fight rages less on one day, more on another. It is the evil day, on the approach of death, or during life; longer or shorter, varying in itself, when the Evil One attacks us, and his malignant host infest us’ (Bengel). More particular explanations seem open to objection.

Having accomplished all; whether of preparation or of conflict; not to be referred to one or to the other exclusively, not yet to the final victory—an interpretation incompatible with the next phrase.

To stand, i.e., either to stand firm until the combat is over, or, to stand victorious after it is over. The former seems more accordant with usage.

Verse 14
Ephesians 6:14. Stand therefore. Stand ready for the fight, as the description of the armor indicates; others include the thought of standing in the fight. Standing victorious is the result, but is not referred to here.

Having girt your loins with truth. Putting on the girdle was the first act in arming. ‘An ungirded soldier would be a contradiction in terms’ (Meyer). In the East, where flowing robes are worn, the girdle is necessary, and in the case of a soldier, it not only kept the armor in place, but covered some of the most vulnerable parts of the body. It was also used to support the sword. In the Christian, armor ‘truth’ is the girdle. By this is not meant the word of God, which is mentioned in Ephesians 6:17, nor sincerity, nor mere truthfulness (in the sense of telling the truth); nor does the figure suggest a mere ornament. It refers to the state of heart answering to God’s truth, the agreement of our convictions with what God has revealed. It is based on faith; ‘and indeed without faith no attempt will be made to put on the armor.

Having put on the breastplate of righteousness. The breastplate was in many respects the most important piece of defensive armor, since it protected the heart and lungs. ‘Righteousness’ here cannot mean our own righteousness, but that which God provides, since the whole armor is from Him. But righteousness from Him is both imputed and inwrought; He both justifies and sanctifies His people. Both are probably included here, but more particularly the moral purity wrought in us by the Spirit of God, which has as its necessary basis God’s accounting us righteous for Christ’s sake.

Verse 15
Ephesians 6:15. And having shod your foot. The Roman soldier wore sandals, in the soles of which nails were thickly studded, to give firm footing. Doubtless Paul had this in mind.

With the preparedness, not, ‘preparation,’ but promptitude of soul, readiness to act, giving firmness and constancy to the conduct. This ‘preparedness’ is more than a natural readiness or courage, it comes from the gospel of peace, the gospel whose contents are peace with God. This gives alacrity and courage to fight boldly for the sake of eternal peace. Peaceableness toward men is not excluded; but there is no reference to readiness to preach the gospel. That is the aggressive, not the defensive part, of our duty; and, strictly speaking, the three parts of the soldier’s equipment already mentioned are not his armor, still less his weapons, but only the preparation for these.

Verse 16
Ephesians 6:16. In all things, i.e., on all occasions. The received reading is, however, well supported, and means ‘in addition to all.’

Taking up, as in Ephesians 6:13.

The shield of faith. The large shield of ancient times is referred to; four feet long, and two and a half wide. It was held on the left arm, and could be used to protect the entire body. In the Christian armor ‘faith’ is the shield; and we should have this on all occasions. ‘Faith entirely covers and defends the Christian; as God’s gift effecting salvation (chap. Ephesians 2:8), bringing about forgiveness of sins in the past (chap. Ephesians 1:7), affording for every moment access to God (chap. Ephesians 3:12), assuring in advance of eternal life, by securing to us the gift of the Holy Ghost (chap. Ephesians 1:13-14), rendering holy and without blame (Ephesians 1:4)’ (Braune). This is better than to restrict it to justifying faith.

Wherewith. Literally, ‘in which,’ when the darts light upon it

Shall be able. This does not point to the last great fight: the conflict was after the arming.

Quench all the fiery darts of the evil one, the personal Evil One. Satan is represented as throwing many (‘all’) burning darts or javelins at the Christian. In ancient warfare this was common; the darts were caught on the large shield covered with tough hides, and extinguished by the contact. The emphasis is on the word ‘fiery,’ pointing to what inflames the passions, corrupts the heart, and fills our mind with horrible thoughts. But a special explanation is not absolutely necessary.

Verse 17
Ephesians 6:17. And receive, as offered to you by the Lord.

The helmet of salvation. The protection for the head of the ancient soldier, and his chief ornament, was the helmet. The Christian’s helmet is ‘salvation,’ i.e., the fact that he is saved, salvation appropriated by faith. In 1 Thessalonians 5:8, we have a similar, but not an identical figure. Here the helmet is not, as there, ‘the hope of salvation,’ but the fact of being saved. This protects the head, and enables the Christian to face the adversary.

And the sword of the Spirit. This too is to be received, as offered. It is the one offensive weapon, the short sword for close combat. It is from the Spirit, made by the Spirit. It is also the weapon which the Spirit uses, but that is not asserted here.

Which is the word of God, i.e., the gospel. There is no immediate reference to the written word of God, but we must thus apply it. Then the inspired preachers spake the gospel: now it has been written for us. The Bible, especially the New Testament, has been the one great weapon of attack in the Christian warfare for centuries; hence we may believe that, so far as we are concerned, it is the sword of the Spirit, the word of God, here proffered as our weapon. On the Christian armor, see Bunyan’s Pilgrim’s Progress, especially the scenes at the Interpreter’s house, and in the Valley of Humiliation. Too many practical writers have overdone the exposition of the passage by frivolous analogies.

Verse 18
Ephesians 6:18. This verse is to be connected with ‘Stand therefore’ (Ephesians 6:14). Prayer must attend the putting on of the armor and the subsequent use of it.

With all prayer and supplication praying at all times in the Spirit. This is the correct order, the emphasis resting on the phrase ‘with all prayer and supplication.’ Prayer in general is meant by the former term, special petition by the latter: every form of both is commanded. ‘With,’ literally, ‘through,’ as if this were the instrument by which the praying took place. Some prefer to translate it ‘throughout;’ while the seeming repetition of thought has led others to disconnect the phrase from ‘praying.’ But the Apostle is enjoining prayer with great fulness of expression. This phrase describes it as earnest and varied; ‘at all times’ defines it as constant; while ‘in the Spirit’ (which is to be joined with ‘praying’) sets forth the necessary sphere of Christian prayer. ‘The Holy Spirit, in whose blessed and indwelling influences, and by whose merciful aid, we are enabled to pray (Romans 8:15; Galatians 4:6), yea, and who himself intercedes for us’ (Ellicott).

And watching thereunto, i.e., with reference to this varied, constant prayer in the Spirit, since such prayer cannot be maintained without personal watchfulness for that very purpose.

In, not the same word as before.

All perseverance and supplication. This is nearly equivalent to persevering supplication; in this they should abide. Watchfulness unto prayer leads to sympathy with others, and to constant supplication for all the saints, i.e., believers, who are consecrated to God and thus become sanctified; the word including both ideas.

Verse 19
Ephesians 6:19. And on my behalf, especially for him among the saints. Not for himself, but for the sake of the gospel he thus speaks.

That utterance may be given; from God.

In the opening of my month, i.e., when I speak for God, the reference being, not to the quality or source of the discourse, but to the simple fact of speaking.

In boldness is emphatic, and to be connected with to make known, etc., which indicates the purpose for which he desired utterance and asked their supplications.

The mystery of the gospel; the mystery contained in the gospel; comp. chaps. Ephesians 1:9; Ephesians 3:9.

Verse 20
Ephesians 6:20. In behalf of which, i.e., the mystery of the gospel, I am an ambassador in a chain. His preaching had made him a prisoner, but this is not the important thought; even when chained to a Roman soldier, he was still an ambassador of God to proclaim the gospel mystery. In view of his office (Ephesians 6:19) they ought thus to pray for him, still more in view of his condition.

I may speak boldly; lit., ‘be bold,’ as I ought to speak; as becomes my office,’ that he might expound his message in a manner that became him and his high commission, that his imprisonment might have no dispiriting effect upon him, and that he might not in his addresses compromise the name and dignity of an ambassador for Christ’ (Eadie).

Verse 21
Ephesians 6:21. But. With this word of transition the Apostle passes to his brief conclusion.

That ye also; as well as those who are near him. Some explain: you as well as the Colossians to whom I have just written; but this will hold good only when the priority of that Epistle is otherwise established (see Introduction, § 2). Alford paraphrases: ‘As I have been going at length into matters concerning you, so if you also on your part, wish to know,’ etc. But this is far from natural.

The things concerning me, how I fare, not, ‘what I do,’ for he did but one thing (Meyer). The two phrases point respectively to his external circumstances, and to his demeanor therein.

Tychicus. The bearer of this Epistle and that to the Colossians; mentioned several times in the New Testament (see references), but nothing more known of him than that he was a native of Asia and a faithful companion of Paul.

The beloved brother; a fellow-Christian, probably known to them (Acts 20:4).

And faithful minister in the Lord; ‘faithful,’ ‘trusty,’ but without reference to the trustworthiness of his message, which is taken for granted. The word ‘minister’ is that sometimes rendered ‘deacon,’ but can scarcely have that sense here. Whether it points to his preaching the gospel, or to his ministering to Paul personally, is difficult to decide; comp. Colossians 4:7, which seems to favor the former view. But Paul seems to have employed him in such personal errands. Yet his ministering was ‘in the Lord,’ since what he did for Paul was done as Christ’s work, in fellowship with Him. Some join the last phrase with both nouns.

Shall make known to you all things, i.e., ‘concerning me,’ etc. In the Greek this comes before ‘Tychicus,’ etc.

Verses 21-24
VI. CONCLUSION.
Personal Intelligence by Tychicus (Ephesians 6:21-22); closing benedictions, peace and grace (Ephesians 6:23-24).

Verse 22
Ephesians 6:22. Whom I sent. The sending would be a past act, when the letter was received. Meyer says, sent from Colosse, but the same phrase occurs in Colossians 4:8, so that nothing can be inferred as to the priority of writing, or in delivering the letters.

For this very purpose, namely, that ye may know the things respecting us. This phrase ‘merely extends the circle: the situation, not merely of the Apostle, but of his companions also (Colossians 4:10-14; Philemon 1:10; Philemon 1:23-24). Paul does not send these merely in his own interest’ (Braune). Comp. Colossians 4:9, where the reading is in doubt.

And that he may comfort your hearts. This may refer to their need of consolation in view of the imprisonment of the Apostle; ‘it is better, however, owing to our ignorance of the exact state of the Church, to leave the precise reference undefined, and to extend it generally to all particulars in which they needed it’ (Ellicott). It is evident that the Apostle sought to maintain fellowship among the churches by sending such messengers, to give such intelligence as would strengthen the hearts of the distant brethren. The press in these days does much of this duty, but communication through beloved brethren will always remain an essential part of wider Christian fellowship.

Verse 23
Ephesians 6:23. Peace to the brethren, etc. This double greeting is quite peculiar: it is in the third person, although Ephesians 6:21-22 were in the second; ‘peace’ comes before ‘grace’ (Ephesians 6:24), reversing the usual order, while the two-fold form is quite as peculiar. (See further, at close of Ephesians 6:24. J ‘Peace ‘is to be taken as usual; comp. chap. Ephesians 1:2. ‘Brethren’ refers to the readers (= ‘you’); the next verse seems to extend the benediction.

And love with faith; the latter is pre-supposed in the use of the term ‘brethren;’ in inseparable connection with this he wishes for love, Christian love of the brethren. Without faith love cannot exist; ‘faith is the characteristic of proper love (as Galatians 5:6), love is the characteristic of proper faith’ (Harless).

From God the Father, etc. The form is the usual one; comp. chap. Ephesians 1:2.

Verse 24
Ephesians 6:24. Grace, lit, ‘the grace,’ the grace of God in Christ (comp. the usual benediction).

With all them that love, etc. The reference here seems to be to all Christians; comp. the anathema in 1 Corinthians 16:22.

In incorruption, not, ‘in sincerity,’ which forms an anti-climax, not ‘in eternity’ for which another expression would be used. It qualifies ‘love,’ defining its element or manner, and indicating its character as ‘perennial, immutable, and incorruptible’ (Ellicott).

The best authorities omit the word ‘Amen.’ In the received text, ‘Amen’ occurs at the close of nearly every book of the New Testament. It is rarely genuine; the scribes would naturally add it. The subscription ‘written from Rome unto the Ephesians by Tychicus,’ like all the others, is a later addition, though in this case probably correct, which is rarely the case.

This wish differs from all other Pauline benedictions in its definition of Christians,—a definition that forms a fitting close to an Epistle having as its theme ‘the Church in Christ Jesus,’ since this Church is made up of ‘them that love our Lord Jesus Christ in incorruption.’ Extensively, the Church is not bounded by those external limits necessarily established by ecclesiastical organizations, nor by those logical ones as necessarily defined by detailed dogmatic statement. Still less is it confined by the empirical partition walls set up by morbid and fanatical, or spasmodic and mystical religionism. The empire of love is wider than all these. Intensively, however, this definition opposes the view that the Church can dwell in the region of indifferentism, ignorance, doubt, or unbelief. Her characteristic is love, love for the one living Object, ‘the Lord Jesus Christ.’ And love for Him who is the Truth seeks to know Him better; to see Him as He is. Speculative doubt about His Person may not drive away love, but it certainly does not promote it. Mere ‘sincerity’ is not sufficient; the love must move in a sphere, partake of a character, which is ‘perennial, immutable, incorruptible,’ and Christ’s grace alone can produce such a love. Those who possess it are ‘in Christ,’ of His Body, which, like the Head, shall, in the fuller and higher sense, live and love ‘in incorruption,’ through the same ‘grace.’ Gerlach well says: ‘The grace which is the cause of our love to Christ, becomes at the same time the reward of our love to Him: all may be hoped from Him, if one loves Him; all feared, if one does not love Him.’

